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BapJw
\ap°v Kpcphpw ]nXm-hp-amb A`n-hµy ]utemkv am¿ {KotKm-dn-

tbmkv Xncp-ta-\n-sb-°p-dn®v Ign™ 30 h¿j-ßƒ°n-S-bn¬ ]e

kµ¿ -̀ß-fn¬ Hcp injy-\mb Rm≥ Fgp-Xp-Itbm {]kw-Kn-°p-Itbm

sNbvX Ipsd Imcy-ß-fmWv Cu ]pkvX-I-Øn¬ Dƒs∏-Sp-Øn-bn-cn-

°p-∂-Xv. Cß-s\-sbmcp kam-lmcw D≠m-°-W-sa∂v Hcn-°epw hnNm-

cn-®n-cp-∂-X-√. Xncp-ta-\n-bpsS Zo¿L-Ime Bcm-[-Icpw injy-∑m-cpamb

{io. tPmbvkv tXm´-bv°mSpw {io. tPm¨k¨ tP°_v a√-∏-≈nbpw

tN¿∂v, NnX-dn-°n-S-∂n-cp∂ Cu teJ-\-ßfpw a‰pw Is≠Øn Hcp-

an®p Iq´p-Ibpw {]kn-≤o-I-cn-°-W-sa∂v kvt\l-]q¿∆w \n¿_-‘n-

°p-Ibpw sNbvXp. CXv Hcp Xc-Ønepw t{ijvT-Kp-cp-hmb {KotKm-dn-

tbmkv Xncp-ta-\n-bpsS Bi-b-ß-sf-°p-dn®v ka-{K-amb Hcp ]T-\tam

hni-I-e-\tam H∂p-a-√. Hsc-fnb injys‚ Nne A\p-kva-c-Wßfpw

\nco-£-W-ßfpw s]mXp-\-∑bv°v {]tbm-P-\-s∏-Sp-sa-¶n¬ Aß-s\-

bm-h-s´ F∂p am{Xw hnNm-cn-°p-∂p.

temtIm-]-Im-c-Øn-\mbn Xncp-ta-\n-bpsS Bi-b-ßƒ {]N-cn-∏n-

°m≥ bXv\n-°p∂ c≠p ktlm-Z-c-∑m-tcmSpw {KotKm-dn-tbmkv Xncp-

ta-\nsb ASp-Ø-dn-bp-Ibpw, At±-l-Øns‚ Z¿i-\-tØmSv Htc-

kabw hniz-kvX-Xbpw hna¿i-\hpw h®p-]p-e¿Øn, A¥m-cm-jv{S-X-

e-ß-fnse \√ {]h¿Ø-\-ßƒ°v ssIØm-ß¬ sIm-Sp-°p-Ibpw

sNbvX tUm. sNdn-bm≥ Cu∏-t\mSpw \µnbpw kvt\lhpw Adn-bn-

°p-∂p.

^m. sI. Fw. tPm¿÷v

tZh-tem-Iw,

\hw-_¿ 23, 2014.



""ssZhw \∑-bm-Wv. Ah≥ am{X-amWp bYm¿∞-ambpw ]q¿W-

ambpw \∑. Xn∑-bpsS k¶-e\w IqSmsX \∑-bm-W-h≥. Ah-\n¬

kIe Xn∑bpw A¥¿≤m\w sNøp-∂p. Ah-\n¬ Xn∑bv°p

bmsXmcp ÿm\-hp-an-√- ˛ -{]-Im-i-Øn¬ Ccp-´n\p bmsXmcp ÿm\-

hp-an-√mØXpt]m-se -X-s∂. Xn∑ sNøm≥ Ah\p Ign-bp-I-bn-√.

Xn∑ Ah-\n¬ \n∂p hcp-∂n-√. Ah≥ AXns\ krjvSn-®n-√. Ah≥

Xs‚ krjvSn°p kzmX{¥yw \¬In. H∂n-®p-Xs∂ krjvSn-°-s∏´

\∑sb \ncm-I-cn-°m-\p≈ kzmX-{¥yw, AXp-hgn Xn∑sb sXc-s™-

Sp-°m-\p≈ kzmX-{¥yhpw. krjvSn-°-s∏´ D◊-bp-sS-Xs∂ \ntj-[-

amWv Xn∑. \∑sb IqSmsX AXn\p X\nsb \ne-\nev]n-√. kzmX-

{¥y-Øn-emWv Xn∑-bpsS thcv. ]t£ Xn∑bv°p X\nsb \ne-\n¬-

°m≥ Ign-hn-√. \∑-tbm-Sp≈ kΩn-{i-W-Øn-e-√msX Xn∑bv°p \ne-

\n¬∏n-√. \∑bv°p am{Xta ÿnc-amb \ne-\nev]p-≈p. D◊bpw

\∑bpw th¿Xn-cn-°m-\m-hn-√. GsX-¶nepw hy‡nXzw \∑sb \ntj-

[n-°p-Ibpw \ncm-I-cn-°p-Ibpw sNøp-tºmƒ kz¥w D◊-sb-Øs∂

\ntj-[n-°-emWv AXv. Imc-Ww, krjvSn-°-s∏´ bYm¿∞ hy‡n,

AXns‚ {kjvSm-hns\t∏mse, \∑-bm-Wv.

... -F√m \∑bpw Ah-\n¬ \n∂p hcp-∂p. \∑-bm-b-sX√mw Ah-

\n¬ \n∂p am{X-a-√, Ahs‚ km∂n-[y-Øn¬\n∂p IqSn hcp-∂p.

FhnsS \∑-bpt≠m AhnsS ssZh-km-∂n-≤y-hp-ap-≠v. \∑sb

hyXykvX hnizm-k-ß-fnepw aX-ß-fn-epw-s∏´ P\-ß-fn-epw, ssZh-

Øn¬ hniz-kn-°p-∂n√ F∂v Ah-Im-i-hmZw D∂-bn-°p-∂-h-cn-epw,

]£n-I-fn-epw, arK-ß-fnepw, hr£-ß-fnepw ]q°-fnepw, ]¿h-X-ß-

fn-epw, \Zn-I-fn-epw, hmbp-hnepw BIm-i-Øn-epw, kqcy-\nepw N{µ-

\nepw, inev]-ß-fnepw Nn{X-c-N-\-bn-epw, kwKo-X-Ønepw Ie-bn-epw,

inip-hns‚ ]p©n-cn-bnepw ⁄m\n-bpsS _p≤n-bn-epw, {]`m-X-Øns‚

Acp-Wn-a-bnepw kqcym-kvX-a-b-Øns‚ h¿Æ-i-_-fn-a-bn-epw, FhnsS

ImW-s∏-́ mepw Rm≥ {]W-an-°p-∂p. \∑ Fhn-sStbm Ahn-sS-bmWp

ssZh-cm-Pyw.''

˛ ]u-temkv am¿ {KotKm-dn-tbmkv
(A¥y ktµ-i-Øn¬ \n∂v)
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""Xncp-ta-\n-bpsS hy‡n-{]-̀ mhw \mƒsN√p-t¥mdpw IqSp-X¬ IqSp-

X¬ \ap°v hy‡-am-bn-s°m-≠n-cn-°pw. At±lw km[m-c-W-°m¿°v

AK-ay-\m-sW∂pw At±-l-Øns‚ Bi-b-ßƒ henb _p≤n-aXn-

Iƒt° a\- n-emhq F∂pw Hcp [mcW s]mXpsh ]c-∂n-´p-≠v. CXv

icn-b-√. Imcy-ßƒ G‰hpw hy‡-ambn a\- n-em-°p-Ibpw AXv

Atß-b‰w kphy-‡-ambn {]I-Sn-∏n-°p-Ibpw sNøp∂ Hcp A]q¿∆

{]Xn-`-bmWv At±-l-Øn-t‚-Xv. Xncp-ta\n G‰hpw lrZy-ambpw efn-

X-ambpw CS-s]-Sp-∂Xv sIm®p-Ip-´n-I-tfm-Sm-Wv. ]pXnb Imcy-ßƒ a\-

 n-em-°m≥ inip-Xp-ey-amb IuXp-I-tØmSp IqSn hcp∂ Bscbpw

]Tn-∏n°m≥ Xncp-ta\n Xbm-dm-bn-cp-∂p.

hfsc B¿{Z-Xbpw kvt\l-hp-ap≈ efnX lrZ-b-\m-bn-cp∂p

{KotKm-dn-tbmkv Xncp-ta-\n. ]t£ ]pdsa AsXm∂pw Aßs\

ImWn-°p-hm≥ At±-l-Øn\v Ign-™n-cp-∂n-√. AXp-sIm≠v Ing°pw

]Sn-™m-dp-sa√mw hf-sc-tbsd sX‰n-≤-cn-°-s∏´p At±-lw. Db¿∂

Nne A·n-]¿∆-X-ßƒ Ft∏mgpw a™p- aq-Sn-In-S-°pw. F∂m¬ D≈v

\ndsb Dcp-In-Øn-f-bv°p-I-bm-bn-cn-°pw. \q‰m-≠p-Iƒ IqSp-tºm-gm-bn-

cn°pw AXns‚ Dujva-fX ]pd-Øp-≈-h¿ Adn-bp-∂-Xv. GXm≠v

AXp-t]m-se-bm-bn-cp∂p Xncp-ta-\n-bpsS s]cp-am-‰-hpw. A]q¿∆-bp-K-

ß-fn¬ am{Xw \ap°v e`n-°p∂ Hcp hninjvS kΩm-\-ambn At±-

lsØ \mw Icp-X-Ww.''

(^m. kn. kn. sNdn-bm≥ cNn® "am¿ {KotKm-dn-tbmkv Hm¿Ω-bpsS

Xoc-ß-fn¬' F∂ {KŸ-Øn\v ^m. tUm. sI. Fw. tPm¿Pv Fgp-

Xnb Ah-Xm-cn-I-bn¬ \n∂v)



Zfw 1





1
]pXnb am\-hn-I-Xbv°p

th≠n-bp≈ At\z-jWw

tUm. ]utemkv am¿ {KotKmdntbmkv sa{Xmt∏meoØmbpsS

Nn¥bpw Z¿i\hpw a\ nem°pI A{X kpKaamb Imcya√,

ImcWw At±lØns‚ Nn¥ kv]¿in°p∂ taJeIfpsS sshhn-

≤yhpw k¶o¿ÆXbpw ]pXpabpw Xs∂. ss{IkvXh ssZh-

hn⁄m\obw, B[p\nI ]m›mXy Z¿i\w, sslµh ˛ _u≤ Z¿-

i\ßƒ, B[p\nI imkv{XØns‚ Z¿i\w, imkv{Xkmt¶XnI

hnZyIfpsS G‰hpw ]pXnb KthjW^eßƒ, C¥ybpsS cmjv{S-

aoamwk, A¥mcmjv{S kmºØnI hyhÿ, temIkam[m\hpw,

\ncmbp[oIcWhpw, am¿IvknÃv Z¿i\hpw kºZvhyhÿbpw, at\m-

hn⁄m\obØnse ]pXnb \o°ßƒ, hnZym`ymk Z¿i\w,

kwkvImcßfpsS kwKa{]{Inb XpSßn At±lØn\v Xmev]-

cyan√mØ hnjbßƒ H∂pw Xs∂bns√∂p ]dbmw. Xm¬]cy-

sa∂p ]d™m¬ shdpw D]cnπhamb IuXpIhpw Adnhpa√

At±lØn\p≈Xv. apIfn¬ ]d™ hnjbßfnsems° A¥m-

cmjv{S {]ikvXnbm¿÷n®n´p≈ ]finX∑mcpw hnZKv≤∑mcpaSßnb

kZ pIfn¬ B[nImcnIamb Dƒ°mgvNtbmsS kwkmcn°p∂

hy‡nbmWv am¿ {KotKmdntbmkv.

]mcºcyØns‚ thcpIsf°pdn®p≈ Bgtadnb Aht_m[w

\ne\n¿Øns°m≠pXs∂ hn⁄m\Øns‚ G‰hpw ]pXnb ta®n¬

ÿeßƒ tXSn \nc¥cw \oßp∂ a\ mWv At±lØnt‚Xv.

aXØns‚tbm {]tXyIsamcp {]Xybimkv{XØns‚tbm ]cº-

cmKXamb AXncpIƒ°p≈n¬ HXpßp∂X√ B {]Xn`. {InkvXob

kmcw {Kln®p hnizmkØns‚bpw B≤ymflnI ]mcºcyØn-

s‚bpw ]cnt]mjWw kzoIcn®psIm≠p Xs∂ F√m Bflob ˛

_u≤nI taJeIfnepw \n¿`bw IbdnsN√p∂ [ocamb {]Xn`-

bmWXv. C{Xbpw ss[cyhpw Bflhnizmkhpw, _u≤nIXeØn¬

ImWn°p∂h¿ AXnhncfamWv. ]ecpw sX‰n≤cn°pw. ImcWw \mw

km[mcW ImWp∂ "henb a\pjy¿' F√mw GsX¶nepsamcp

{]tXyI kn≤m¥Øns‚tbm {]Xybimkv{XØns‚tbm kwLS-

\bpsStbm ÿm]\Øns‚tbm h‡m°fmbn´mWv Adnbs∏Sp-
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∂Xv. AXpsIm≠v sa{Xmt∏meoØmsb a\ nem°pI Ffp∏a√.

am¿IvknÃv _p≤nPohnIsf A¤pXs∏SpØØ°hn[w am¿Iv-

knÃv kmºØnI Nn¥sb \∂mbn AhXcn∏n°m\pw hniIe\w

sNøm\pw At±lØn\p Ignbpw. ]t£ At±lw am¿IvknÃ√.

Adnbs∏Sp∂ Nne imkv{X⁄∑mtc°mƒ `wKnbmbn AhcpsS

kn≤m¥ßƒ {]Xn]mZn°m≥ sa{Xmt∏meoØmbv°p km[n°pw.

]t£ At±lw imkv{X⁄\√. am{Xhpa√ B imkv{X-

kn≤m¥ßfn¬ A¥¿`hn®ncn°p∂ Z¿i\sØ At±lw

hna¿i\]q¿∆ambncn°pw ho£n°p∂Xpw. Cßs\ F√m _u≤nI-

afießfnsebpw k¶o¿Æ kwKXnIƒ {Kln°p∂Xn\pw

ip≤hpw kp`Khpamb `mjbn¬ Ahsb hymJym\n°p∂Xn\pw

A\p]aamb IgnhmWv At±lØn\p≈Xv. GsX¶nepsamcp

]cnanXamb hrØØn\p≈n¬ At±lsØ Xfbv°m\mhn√. ]t£

]cnanX{]⁄cmb ]ecpw At±lsØ XßfpsS CSpßnb ImgvN-

∏mSneqsS I≠v te_sem´n°pI km[mcWamWv; C¥ybnepw

hntZiØpw.

kzX{¥hpw k¿§mflIhpamb Hcp ]pXnb am\hnIXbv°p

th≠nbp≈ At\zjWw am¿ {KotKmdntbmkns‚ Nn¥bpsS ASn-

ÿm\ineIfnsem∂mWv. ]uckvXy {InkvXob Z¿i\Øn¬

\n∂mWv a‰p ]eXnepsa∂Xpt]mse C°mcyØnepw At±lw

{]tNmZ\w Dƒs°m≈p∂Xv. a\pjys‚ kzmX{¥yw, am\hcminbpsS

Znhyamb ̀ mKt[bw F∂nhsb°pdn®v ]uckvXy {InkvXob Nn¥I-

\mbncp∂ \n mbnse hnip≤ {KotKmdntbmkv Bhnjv°cn®

Bibßƒ ]utemkv am¿ {KotKmdntbmkn\v am¿§Z¿iIßfmWv.

a\pjycminbpsS am≤yanI kz`mhw, AXmbXv C{µnbm[n-

jvTnXhpw AXo{µnbhpamb hyXykvX bmYm¿∞y Xeßsf

kwtbmPn∏n®v AhbpsS c≠ns‚bpw s]mXphmb AXncn¬ \ne-

sIm≈phm\p≈ NpaXebpw Ignhpw, a\pjy kzmX{¥yØns‚

BWn°√mWv. Cu c≠p bmYm¿∞yßsf {]Xn\n[m\w sNøp∂

icocØns‚bpw Bflmhns‚bpw ka⁄kamb taf\amWv

a\pjyhy‡nbn¬ ImWp∂Xv. c≠ns‚bpw AXncn¬ \nesIm≈p-

∂XpsIm≠v H∂ns\ Dt]£n®v as‰m∂ntebv°p ]q¿Æambn Xncn-

bm≥ a\pjy\v kzmX{¥yap≠v. AXpt]mse Xs∂, c≠nt\bpw

kay°mbn I≠psIm≠v, k¿§mflIamb kwt«jWØn¬ c≠n-

t\bpw \ne\n¿Øm\pw a\pjy\v Ignbpw. C\nbpw c≠p Xeß-

sfbpw GtIm]n∏n®v Bcm[\bn¬ ssZhk∂n[nbnte°pb¿Øp-
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hm\pw km[n°pw. BtcmKyIcamb Hcp {InkvXob B≤ymflnIX-

bn¬ Cu aq∂p km≤yXIfpw Hcpt]mse \n¿Øm\p≈ NpaXe

"AXn¿Øn Pohn'bmb a\pjy\ps≠∂v am¿ {KotKmdntbmkv Icp-

Xp∂p.

ChnsS Xs‚ Nn¥bv°v kpZrVamb ASnÿm\w am¿ {KotKmdn-

tbmkv ImWp∂p. AXp as‰m∂pa√, ssZh]p{X\mb tbiphns‚

a\pjymhXmcw. AhXo¿Æ\mb {InkvXp AXpeyamb am≤yanI

kz`mhw Dƒs°m≈p∂p. Htckabw ssZhhpw a\pjy\pambh≥,

Htckabw C{µnbm\p`h hnt[b\pw C{µobmXoX\pambh≥, Htc

kabw aÆns‚bpw hnÆns‚bpw {]XoIw, Zriyhpw AZriyhpamb

kIesØbpw krjvSnXhpw AkrjvSnXhpamb bmYm¿∞ysØ

apgph≥ GIXm\ambpw Xmf\n_≤ambpw X∂n¬ kwhln°p∂-

h≥, CXmWv hN\w icocambnØo¿∂ \{kmb\mb tbip. kºq¿-

Æamb A¿∞Øn¬ tbip{InkvXphmWv bYm¿∞ am≤yanI\mb

AXn¿ØnPohn.

A\p]aamb hnh£Iƒ Dƒs°m≈p∂XmWv tbip{InkvXp-

hns‚bpw {InkvXphn¬ thcq∂nb a\pjyXzØns‚bpw am≤yanI-

`mhw. am¿ {KotKmdntbmkns‚ ]ckv]c hn`n∂ßsf∂v Nnet∏mƒ

Nne¿°v tXm∂mhp∂ hnhn[ Nn¥mkcWnIsf tIm¿ØnW°p∂

Hcp NcSmWv am≤yanImht_m[Øn¬ thcq∂nb kzX{¥hpw k¿§-

{]hWhpamb am\hnIXbv°p th≠nbp≈ \nkvX{µamb At\z-

jWw.

A[oiXz (Mastery) t_m[hpw B—mZnXkXy (Mystery) sØ-

°pdn®p≈ Aht_m[hpw am\h kwkv°mcØn\v \nbmaIßfmb

c≠p {[phßfmWv. B[p\nI imkv{X kmt¶XnI hnZybpsSbpw

AXn¬ A[njvTnXamb "sk°pe¿' kwkv°mcØns‚bpw {][m\

e£yßfnsem∂v a\pjy\v krjvSnbpsS ta¬ kºq¿Æamb

A[oiXzw t\Sns°mSp°pIsb∂XmWv. XXzØn¬ CXn¬ sXs‰m-

∂pan√. ImcWw a\pjykzmX{¥yØns‚ {]tbmKØn¬ Xs∂

A¥¿`hn°p∂XmWnXv. _mlykΩ¿±ßfn¬ \n∂v tamN\w

{]m]n®v, kzbw Xocpam\saSp°phm\p≈  Ignhv a\pjy kzmX{¥y-

Øns‚ Ahn`mPy LSIamWv. ]t£, Cu A[oiXz£aX a\p-

jy≥ Ft∏mgpw a\pjycminbpsSbpw CXc krjvSnbpsSbpw G‰hpw

henb \∑bv°p th≠nbmtWm D]tbmKn°p∂Xv F∂ tNmZyw

{]k‡amWv. am¿Ivkv, lm_¿amkv, sslU§¿ F∂o {]apJ
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P¿Ω≥ Nn¥IcpsS Z¿i\sØ hniIe\w sNbvXv am¿ {KotKmdn-

tbmkv hna¿i\]camb \nch[n tNmZyßƒ ChnsS D∂bn°p∂p.

a\pjy≥ kzmX{¥yw t\Sp∂Xp aqew krjvSn apgph\pw hntam-

N\w {]m]n®v, ssZhtXP n¬ ]¶mfnbmhWw F∂mWv {InkvXob

Z¿i\w. F∂m¬ krjvSnbpsS ta¬ C∂p a\pjy≥ t\Snbncn°p∂

kmt¶XnIm[oiXzw Cu kzmX{¥yØnte°v a\pjyt\bpw {]]-

©tØbpw \bn°p∂pt≠m? IqSpX¬ IqSpX¬ cq£ambns°m-

≠ncn°p∂ ]cnÿnXn {]Xnk‘n a\pjys‚ A[oiXztijnbpsS

sX‰mb D]tbmKsØbt√ ImWn°p∂Xv?

a\pjykzmX{¥yØns‚ ASbmfßfnsem∂mb A[oiXz

tijn a\pjy≥ t\cmbhn[Øn¬ D]tbmKn®m¬, Ah≥ sNs∂-

Øp∂Xv BhrXkXysØ°pdn®p≈ AKm[amb Dƒ°mgvNbnte-

°mbncn°pw. am¿ {KotKmdntbmkn\v {]nb¶camb Hcp thZ]pkvXI

hymJym\a\pkcn®v, ssZhk∂n[nbn¬ k∂nlnXambncn°p∂

ZnhykanXnbnte°p≈ D]\b\amWv BhrXkXymht_m[sa-

∂Xv. kIeØns‚bpw kmchpw, k¿∆sØbpw ]cnt]mjn∏n°p∂-

Xpamb ZnhyclkyØn¬ ]¶mfnbmhpIbmWv a\pjys‚ BXy-

¥nI`mKt[bw. AkvXnXzØns‚ thcpIƒ bYm¿∞Øn¬ Cu

]¶mfnØØnemWv. ssZhcmPyØns‚ \nKqVXIƒ \ap°v ]q¿-

Æambn shfns∏SpØp∂Xv ssZhØns‚ k∂n[nbn¬ \nesIm-

≈p∂ Znhyk`bnte°v \mw D]\oXcmhptºmgmWv. B[p\nI

imkv{XØns‚bpw kmt¶XnIhnZybpsSbpw km≤yXIƒ \√hÆw

a\ nem°nbn´p≈ am¿ {KotKmdntbmkn\v Ahsb°pdn®p≈

{][m\ hna¿i\w Ah ]et∏mgpw BhrXkXyØns‚ kar≤amb

B¥cnIam\ßfntebv°v a\pjys\ \bn°m≥ aSnImWn°p∂p

F∂XmWv. A[oiXzhpw, BhrXkXymht_m[hpw Hcp t]mse

k¿§mflIamb h¿Ø\{]Xnh¿Ø\Øn¬ a\pjycminbn¬ \ne

\ns∂¶n¬ am{Xta a\pjy\v Xs‚ am≤yatijnsb icnbmbn

D]tbmKn°m\mhq.

B[p\nI imkv{XZ¿i\sØ°pdn®p≈ KmVamb Adnhpw,

imkv{Xob kwkv°mchpw aXhnizmkhpw XΩnep≈ _‘hpw am¿

{KotKmdntbmkns‚ Nn¥bn¬ sXfn™p \nev°p∂ LSIßfmWv.

Cu hnjbßfn¬ At±lw \SØnbn´p≈ \nch[n ]T\ßƒ

ChnsS hniZam°m\mhn√. bmYm¿∞ytØmSv hnhn[ kao]\ßƒ

km≤yamsW∂pw Ahbn¬ H∂p am{XamWv \ΩpsS ]pXnb
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imkv{Xhpw kmt¶XnIhnZybpw Bhnjv°cn°p∂ kao]\w F∂pw

am¿ {KotKmdntbmkv FSpØp ]dbp∂p. imkv{Xob kwkv°mc-

Øns‚ ]cnanXnbpw km[yXbpw Hcp t]mse At±lw hy‡am-

°p∂p≠v. a\pjy bmYm¿∞yØns‚ Bgtadnb Xeßfnte°v

Dƒ°mgvN \evIp∂ sslµh ˛ _u≤ ˛ Xmthm Z¿i\ßƒ C∂p

]e ]m›mXy _p≤nPohnIƒ°pw BI¿jWobamWv. ImcWw

]m›mXy kwkvImcØn¬ GXm≠v \jvSo`qXamb AXo{µnb-

XbpsSbpw kXym\p`qXnbpsSbpw k¶o¿ÆXIfnte°v Cu

]uckvXy Z¿i\ßƒ \sΩ \bn°p∂p. ]uckvXy Hm¿ØtUmIvkv

ss{IkvXh kwkvImcØns‚bpw `mcXob B≤ymflnI Zm¿i\nI

]mcºcyØns‚bpw B[p\nI ]m›mXy Z¿i\Øns‚bpw ]cn-

emf\w e`n®n´p≈ am¿ {KotKmdntbmkns‚ {]Xn` Cu {XnZ¿i\-

ßsfbpw ka\zbn∏n®v bmYm¿∞ysØ°pdn®p≈ Hcp kmIey Z¿-

i\ØnseØm≥ bXv\n°p∂p.

B[p\nI imkv{XØns‚ kz`mhsØ°pdn®v auenIamb Nne

hnNn¥\ßƒ am¿ {KotKmdntbmkns‚ IrXnIfn¬ ImWmw. tNmZyw

sNøs∏SmØ imkv{Xob kXyßsf∂v IcpXs∏´ncp∂ Nne XXz-

ßfpw ASpØImeØmbn tNmZyw sNøs∏´p XpSßn. DZmlcW-

ambn, imkv{XobkXyßƒ Ft∏mgpw ap≥hn[nbn¬ \n∂p kzX-

{¥hpw kºq¿Æhpamb hkvXp\njvTXbn¬ Du∂nbXpamsW∂v

imkv{Xw ]Tn∏n°p∂p. F∂m¬ Izm≠w ^nknIvknepw a‰pw \S-

°p∂ ]pXnb KthjWßƒ "imkv{Xobamb hkvXp\njvTX'sb-

∏‰n ]pXnb tNmZyßƒ D∂bn°p∂p. KthjIs‚ Bfl\njvTamb

ap≥hn[nIfpw KthjW am[yaßfpw Hcp XcØn¬ KthjW-

^esØ kzm[o\n°p∂p. At∏mƒ imkv{XkXyØns‚ kz`mhw

tIhehpw ip≤hpamsW∂ Nn¥bvs°Xnsc tNmZyNn”ßfp-

bcp∂p.

]m›mXy imkv{Xob KthjWØn¬ A¥¿`hn®ncn°p∂ kXy-

Z¿i\w ]et∏mgpw ̀ mKnIhpw AXns‚ hn⁄m\hna¿i\w k¶pNn-

XhpamsW∂v am¿ {KotKmdntbmkv hy‡am°p∂p. Rm≥ kzb-

sØbpw temIsØbpw ssZhsØbpw Adnbm\p]tbmKn°p∂ am¿-

§ßƒ `n∂ßfmsW¶nepw ]ckv]c_‘nXßfmWv. B[p\nI-

imkv{Xw Cu _‘sØ CXphsc {Kln®n´n√. hkvXp\njvTamb

temIsØ am{XamWv imkv{Xw hniIe\w sNøp∂Xv. AXn¬

\n∂p hkvXp\njvTamb Adnhp e`n°psa∂pw imkv{Xw IcpXp∂p.

F∂m¬ Cu Adnhv `mKnIamWv. ImcWw, AXns‚ BXy¥nI
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XeØn¬ AXv a\pjys‚ "kzb'tØmSpw CuizckØtbmSpw

_‘s∏´ncn°p∂p. kXyØns‚ IqSpX¬ kºq¿Æamb A\m-

hcWw kw`hn°Wsa¶n¬, imkv{Xw AXns‚ hn⁄m\taJ-

ebpw, ⁄m\{KlW am[yaßfpw hnIkn∏nt°≠nbncn°p∂p.

AXpt]mse Xs∂ imkv{Xw ImetZi kwkvImc ]cnanXnIfn¬

\n∂v hnap‡a√. imkv{XsØbpw AXns‚ KthjWsØbpw \nb-

{¥n°p∂Xv ]ecpw hnNmcn°p∂Xpt]mse ip≤amb kXymt\zjW

]cXb√. t\tcadn®v {]Xybimkv{Xßfpw kmºØnI ˛ cmjv{Sob

Xmev]cyßfpw ssk\nImhiyßfpamWv C∂v {][m\ambpw

imkv{XØns‚ G‰hpw \n¿ÆmbIamb i‡nIƒ.

imkv{Xhpw aXZ¿i\ßfpw XΩnep≈ Bgamb Hcp kwhmZw

]pXnb am\hobXbpsS ASnb¥ncamb BhiyamWv. "sk°pe¿

lyqa\nkw' F∂p s]mXpsh hnfn°s∏Sp∂ Nn¥bpsS ASn-

ÿm\w B[p\nI imkv{Xob Nn¥bmsW∂v ]ecpw IcpXp∂p.

F∂m¬ Hcp {]tXyIXcw bp‡nt_m[Øns‚bpw D]cnπhamb

imkv{XobXbpsSbpw ASnÿm\Øn¬ `{Zamb Hcp kmwkvImcnI

]cntXmhÿ krjvSn°m\mhn√. ]cºcmKXamb aXhnizmkßfpw

B[p\nI imkv{Xob Nn¥bpw AXmXns‚ ASnÿm\ßsf°pdn®v

hna¿i\mflIambn hna¿i\w \SØpIbpw Ne\mflIhpw ka{K-

hpamb Hcp am\pjnIX F¥msW∂v Hcpan®v At\zjn°pIbpw

sNbvXm¬, Hcp ]pXnb BtcmKyIcamb kwkvImcw Hcp ]t£

DcpØncnt™°msa∂p am¿ {KotKmdntbmkv IcpXp∂p.

Cu Dƒ°mgvNbpsS ASnÿm\ØnemWv At±lw \ΩpsS cmPy-

Øns‚ X\n-asb∏‰nbp≈ tNmZyw D∂bn°p∂Xv. s\lrhns‚

Imew apX¬ "atXXc'sa∂p hnfn°s∏Sp∂ Hcp {]tXyI ]m›mXy

kmwkvImcnI aqeysØ C≥UybpsS cmjv{SobØ\nabpsS ASn-

ÿm\am°n am‰m\p≈ {iaw \S°p∂p≠v. "sk°pednkw' F∂p

Cw•ojn¬ hnfn°p∂ "atXXcXzw' F∂ XXzap]tbmKn®v aXßfpw

hnhn[ hnizmk{]amWßfpw krjvSn°p∂ {]Xnk‘nIfn¬ \n∂v

C≥Uysb c£n°m\mWv \ΩpsS `cWm[nImcnIƒ {ian®Xv.

hnhn[ aXßfpw hnizmkßfpw C≥UybpsS cmjv{Sob AJfi-

Xbv°v `ojWnbmsW∂mWv `cWhrØßfn¬ s]mXpsh IcpX-

s∏Sp∂Xv. ]m›mXy hnZym`ymkw e`n® C≥Uybnse Hcp \√ ]¶v

_p≤nPohnIfpw Cu [mcWsb A\pIqen°p∂hcmWv. aXßsf

kuIcy{]Zamb AIeØn¬ \n¿Øm≥ "atXXc P\m[n]Xyw'

F∂ Bibw ]et∏mgpw D]tbmKn°mdp≠v.
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hfsc {]K¬`amb Hcp Ncn{X ˛ kmwkvImcnI hniIe\Øn-

eqsS  ""atXXc cmjv{Sw'' (Secular State) F∂ Bibw, ]m›mXy

kwkv°mcØn¬ DcpØncn™ "Enlightenment’ (⁄mt\m-Zbw) F∂

bp‡nam{X {]ÿm\Øns‚ k¥m\amsW∂v am¿ {KotKmdntbmkv

sXfnbn°p∂p. "Ign™ c≠p ZiIßfn¬ C≥Uybn¬ D≠mb

G‰hpw {][m\ IrXn' F∂v C≥Uybn¬ {]ikvX\mb Hcp

]finX≥ ]pIgvØnb Enlightenment East and West (1989) F∂ Xs‚

]pkvXIØn¬ am¿ {KotKmdntbmkv C≥UybpsS cmjv{Sob kmwkv-

°mcnI `mhn°v cq]tcJIƒ \¬Ip∂p. bqtdm∏n¬ imkv{Xob

kmt¶XnI kwkv°mcØn\v ASnØdbmbnØo¿∂ "t_m[Zo]vXn'

{]ÿm\w (Enlightenment Movement) C≥UybpsS kwkv°mcØn¬

thtcmSpIbns√∂pw AXpsIm≠v B {]ÿm\Øns‚ ^eß-

fnsem∂mb "atXXcXzw' \ΩpsS cmjv{SØn\p Imcyamb kw`mh-

\sbm∂pw \¬Im\nSbns√∂pw At±lw IcpXp∂p. F∂m¬

C≥Uybn¬ _p≤aXØns‚ Bcw`w apXse¶nepw DcpØncn™

Hcp "t_m[Zo]vXn' {]ÿm\w Ds≠∂pw, bqtdm]y≥ {]ÿm\tØ-

°mƒ kº∂hpw k¿§mflIhpamWv B Nn¥m[mcsb∂pw am¿

{KotKmdntbmkv hy‡am°p∂p. \ΩpsS cmPyØv hnhn[ aXßƒ

\¬Ip∂ BflnI kwkvImcsØ ka\zbn°p∂Xn\pw, IqSpX¬

ka{Khpw {InbmflIhpamb Hcp cmjv{Sob ˛ kmwkv°mcnIm-

¥co£w krjvSn°p∂Xn\pw C≥UybptSXmb t_mt[m±o]\

{]ÿm\w klmbn°psa∂pw At±lw ]Tn∏n°p∂p. B[p\nI

imkv{X kmt¶XnI hnZyIfpsS k¿§mflI hißsfbpw \ΩpsS

B≤ymflnI kºØns\bpw A\pcRvPn∏n®v Hcp ]pXnb a\pjy-

kaqlw sI´n∏Sp°p∂Xn\v \sΩ klmbn°p∂ Hcp hniI-

e\amWv am¿ {KotKmdntbmkv \SØp∂Xv.

hn⁄m\Øns‚ \nc¥cw hnIkzcamIp∂ {]]©sØ \nco-

£n®pw a\\w sNbvXpw ssNX\yw B¿÷n°p∂ am¿ {KotKm-

dntbmkns‚ Nn¥Iƒ Ne\mflIamWv. AXpsIm≠v Ahsb°pdn-

®p≈ kºq¿Æamb Hcp ]T\w Ct∏mƒ Akm≤yamWv. A{]ta-

bamb i‡ntbmsS IØnPzen°p∂ Hcp A·nIpfiØn¬ \n∂v

NnXdnsØdn°p∂ Nne kv^penwKßƒ am{Xta km[mcW a\ p-

Iƒ°v {]m]yamhq.

(1990˛¬ Fgp-Xn-bXv. Zm¿i\n-Is‚ hnNm-c-temIw (Id‚ v _pIvkv,

1994) F∂ {KŸ-Øn¬ \n∂pw)
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2
am¿ {KotKm-dn-tbm-kns‚

hniz-am-\-h- Z¿i\w

]utemkv am¿ {KotKmdntbmkv sa{Xmt∏m-eo-Øm-bpsS Pohn-

Xhpw {]h¿Ø-\hpw an°-hmdpw A¥m-cmjv{S Xe-ß-fn-em-bncp∂p.

F∂m¬ AXp-sIm-≠√ At±-l-Øns‚ Z¿i\sØ hnizam\h-

Z¿i\w F∂v \mw hntijn∏n°p∂Xv. a\pjykz`mhØns‚

Bghpw ]c∏pw A¥ pw BXy-¥n-I -`m-K-t[-bhpw F¥m-sW∂v

At±lw Kuc-hambn At\z-jn-®p Nne \nK-a-\-ß-fn¬ FØn-. a\p-

jy-s\-°p-dn-®p≈ hfsc {]k-∂hpw {]Xym-im-]q¿Æ-hp-amb Z¿i\w

At±lw cq]-s∏-Sp-Øn-bXv am\-h-Nn-¥-bpsS hnhn[ t{kmX- p-Isf

Ah-ew_-n-®m-Wv. At±lw P\n-®p-h-f¿∂ aÆn-s‚bpw Xs‚ hy‡n-

XzsØ cq]-s∏-SpØnb kaq-l-Øn-s‚bpw B≤ym-fln-I-X-bmWv am¿

{KotKm-dn-tbmkns‚ Z¿i-\-Øns‚ {][m\ Dd-hn-Sw.

Hcp ]uckvXy Hm¿Ø-tUmIvkv {InkvXob IpSpw_Øn¬ P\n®v

{InkvXo-bhpw `mc-Xo-b-hp-amb BflnI Z¿i-\sØ kzmwio-I-cn-

®mW-t±lw hf¿∂-Xv. {InkvXp-cq]w Zo{]-amb Hcp Zo]-kvXw`-ambn

Xncpta-\n-bpsS Iuam-c-Po-hn-XØn¬ Db¿∂p XpS-ßn. ]uc-kvXy-

amb Bcm[-\-bpsS h¿Æ-ßfpw hmk-\-Ifpw \mZ-hn-ti-j-ßfpw

Xc-f-amb B _me-a-\- ns\ Bflo-Im-\p-`q-Xn-I-fpsS \nKq-V-h-iy-

X-I-fn-te°v \bn®p. At∏m-sgm∂pw B _me≥ Xs‚ A[r-jyhpw

A\n-Xckm-[m-c-W-hp-amb ta[m-i-‡n-sb-°p-dn®v t_m[-hm-\m-bn-cp-

∂n-√. ]n∂oSv ]m›m-Xy-cm-Py-ß-fn¬ ]Tn-°p-Ibpw ]m›m-Xy-Nn-¥-

bpsS h≥tIm-´I-fn¬ {]th-i\w e`n-°p-Ibpw sNbvX-t∏mƒ Xs‚

thcp-I-sf-°pdn®v bphm-hmb am¿ {KotKm-dn-tbmkv t_m[-hm-\m-bn.

At∏m-tg°pw At±-l-Øns‚ B≤ym-fln-Im-t\z-jWw D¬°-S-am-bn-

°-gn-™n-cp-∂p.

Xs‚ Pohn-X-Øns‚ c≠mw ]Ip-Xn-bn¬ At±lw ho≠pw `mc-

Xobhpw ]uc-kvXy-hp-amb BflnI˛_u≤nI Dd-h-I-fn-te°v

]pXnsbmcp Dƒ°m-gvN-tbmsS Xncn-™p. ]m›m-Xyhpw ]uc-kvXy-

hp-amb imkv{X-Z¿i-\w, ssZh-im-kv{Xw, am\h kwkvIr-Xn, aXm-

\p-`qXn, kmº-ØnI{Iaw, cmjv{S-ao-amwk F∂n-h-sb√mw A¤p-X-

I-c-amb ka{K-X-tbmSpw klm-\p-`q-Xn-tbmSpw At±lw ]Tn-®p.
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Aßs\ a\pjykwkvIm-c-Øns‚ F√m kp{]-[m\ Nn¥m-[m-c-I-

sfbpw Xs‚ am\-h-Z¿i-\-Øn¬ kzmwio-I-cn-®p. At±-l-Øns‚

Z¿i-\sØ hniz-am-\h-Z¿i\sa∂v hnfn-°p-∂-Xns‚ Hcp ImcWw

CXmWv.

Zm¿i-\n-I-ambn ]d™m¬, Cuiz-cs‚ kØ (Being) bmWv a\p-

jy-\pƒs∏-sS-bp≈ k¿-∆-kr-jvSn-bp-sSbpw AkvXn-Xz-Øns‚ ASn-

ÿm-\w. Cu Nn¥sb kz¥w Pohn-X-Øn¬ A\p-`h-th-Zy-am-°nb

hy‡n-bm-bn-cp∂p am¿ {KotKm-dn-tbm-kv. ssZh-Øns‚ kvt\lhpw

C—-bp-am-Wt√m {InkvXob Z¿i-\-{]-Imcw k¿∆-sØbpw krjvSn-

°p-Ibpw \ne-\n¿Øp-Ibpw sNøp-∂-Xv. am¿ {KotKm-dn-tbm-kns\

kw_‘n®v Xs‚ \ne-\nev]v Ft∏mgpw C√m-bva-bpsS `oj-Wn°v

hnt[-bambn \ne-sIm-≈p∂p F∂ t_m[w At±-lsØ ̀ cn-®n-cp∂p.

AXpsIm≠v Ft∏mgpw Pohs‚ Dd-h-bmb Cuiz-cs‚ D◊-bn-te°v

Xncnb-Ww, ssZth-—bv°v hnt[-b-s∏-S-Ww, ssZh-Ir] [mcm-f-ambn

kzoIcn°Ww F∂v kzbw At±lw Hm¿Ωn-∏n®psIm≠n-cp-∂p.

D◊bpw C√m-bvabpw XΩn-ep≈ sshcp-≤ysØ shdpw at\m-hym-

]m-c-Øns‚ Xe-Øn¬ am{X-a√ kz¥w AkvXn-Xz-Øns‚ BIp-e-

X-I-fn-eqsS At±lw Xncn-®-dn™p. Chn-sS-bmWv am¿ {KotKm-dn-tbmkv

icn-bmb A¿∞-Øn¬ Zm¿i-\n-I-\mbn amdn-b-Xv.

Iuam-c-{]m-bØn¬ At±lw G‰-hp-a-[nIw kvt\ln-®Xv kz¥w

AΩ-sbbpw ssZ-hsØ-bp-am-Wv. AΩ-bpsS B¿{Z-amb kvt\l-Øneq-

sS-bm-bn-cp∂p ssZh-kvt\-lsØ B _me≥ Xn-cn-®-dn-™-Xv. F√m

\∑-bp-sSbpw a\p-jy-kvt\-l-Øn-s‚-bpw- {]-Xo-I-ambncp∂p B AΩ.

h¿Kokns‚ ]Xn-aq-∂m-asØ hb- n¬, an∂¬]nW¿ t]mse BI-

kvan-Iambn AΩ at\mtcmKnbm-bn-Øo¿∂p. AΩ-bn¬ \n∂pw

kvt\lw ]n≥h-en-°-s∏´p. AXv Ip´n-bpsS lrZ-b-Øn-t\‰ BZysØ

I\Ø BLm-X-am-bn-cp∂p. Xs‚ Np‰p-ap≈ temIsØ a\- n-em-

°p-hm≥ klm-bn-°p∂ Nhn-´p]-Sn-bmbpw Afhp-tIm-embpw P\m-e-

bmbpw Xm≥ Icp-Xn-bn-cp∂ amXrkvt\lw Ct∏mƒ kI-e-sØbpw

Xm-dp-am-dm-°p∂ F√m-‰n-s‚bpw A¿∞w \p≈n-°-f-bp∂ `bm-\-I-

amb t]Sn-kz-]v\-ambn amdn. ssZhsØ Adn-bp-hm≥ Xo£vW-ambn

B{K-ln® AXn-_p-≤n-am-\mb Hcp Ip´n-bpsS At\z-j-W-]m-X-bnse

\n¿Æmb-I-amb ]me-amWv AΩ-bpsS tcmK-tØmsS XI¿∂p-

t]mbXv.

F¶nepw Ip´n Xs‚ ssZhsØ Dt]-£n-®n-√. ]me-an-√msX
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\o¥nbpw XpSn®pw A-°-sc-sb-Øm-\mbn ]ns∂ {iaw. CsXmcp

Xo¿∞m-S-\-am-bn. \Zn-bpsS adp-I-c-bm-Wt√m Xo¿∞m-S-Is‚ e£yw.

apßnbpw s]mßnbpw Bi-tbm-sSbpw \ncm-i-tbm-sS-bp-ambn ]ns∂

bm{X. AXn-\nsS sNdnb \Zn alm-km-K-c-ambn ]c-∂p. kwkm-c-k-

ap-{Z-Øn¬ Ipsd apßn-°-gn-™-t∏mƒ F¥mWo kwkm-cw, Fßn-

s\-bmWo {]]©w, BcmWv a\p-jy≥ Fs∂m-s°-bmbn Nn¥. Xs‚

]c-a-e-£y-amb Cuiz-c-km-£m-XvIm-c-Øn¬ \n∂v hyXn-N-en-°msX,

kwkm-c-km-K-c-Øns‚ Bg-Ønepw apIƒ∏-c-∏nepw A\-¥-hn-kvXr-

Xn-bnepw AXo-{µnb `mh-ß-fnepw \nkvX-{µ-amb At\z-jWw Bcw-

`n-®p. Xs‚ G‰w {][m-\-s∏-´ {KŸambn am¿ {KotKm-dn-tbmkv Icp-

Xp∂ The Cosmic Man F∂ ]pkvX-I-Øns‚ D]-io¿jIw ssZhhpw

a\p-jy\pw temIhpw XΩn-ep≈ ]c-kv]-c_‘sØ-°p-dn-®mWv.

Xs‚ Kpcp-hmb \n m-bnse {KotKm-dn-tbmkv F∂ hn{ipX ]fin-

X\pw ssZh-imkv{X-⁄-\p-amb k`m-]n-Xm-hns‚ Nn¥sb B[m-c-

am-°n-bmWv Cu hni-I-e\w \S-Øp-∂-Xv. hniz-am-\-hn-I-X-sb-°p-dn-

®p≈ am¿ {KotKmdntbm-kns‚ Z¿i\w Cu At\z-j-W-ß-fpsS

BsI-Øp-I-bm-Wv.

ssZhhpw a\p-jy\pw temIhpw aq∂p hyXykvX bmYm¿∞y-ß-

fm-bn-´mWv ]m›m-Xy-Nn¥ hyh-lcn-°p-∂-Xv. AXn\v Bcw`an´Xv

AKÃo-t\mkv B-sW∂v am¿ {KotKm-dn-tbmkv ]d-bp-∂p. a\p-jys‚

hogvN-sbbpw ]m]-sØbpw {]tXy-I-co-Xn-bn¬ hymJym-\n-°pI hgn

a\p-jy\pw ssZhhpw XΩnepw a\p-jy\pw {]Ir-Xnbpw XΩnepw

ssZzX-`mhw Dfhm°n. Aßs\ Cu bmYm¿∞y-ß-fpsS ]c-kv]c

{[pho-I-c-Whpw Zzµ`m-hhpw ]n∂oSp-≠mb ssZh-im-kv{X-sØbpw

imkv{X-km-t¶-XnIhnZy-sbbpw hsc kzm[o-\n-®p. sk‚ v AK-Ãns‚

ssZh-imkv{XNn¥-bn¬ {][m-\-ambpw kw`-hn-®Xv a\pjykzm-X-{¥y-

Øns‚ \ntj-[-am-Wv. a\p-jy≥ P∑\m ]m]n-bm-sW∂pw {]P-\\

{]{In-b-bn-eqsS Poh-im-kv{X-]-c-am-bn-Øs∂ BZn-]m]w ]pcp-jm-¥-

c-ß-fn-eqsS ssIam-dp-∂p-sh∂pw AK-Ãn≥ Nn¥n-®p. AXp-sIm≠v

]uckvXy Hm¿Ø-tUmIvkv k` Hcn-°epw kzoI-cn-®n-´n-√mØ ""P∑-

]m]w'' F∂ Bibw ]Sn-™m-d≥k`-bn¬ cqVaqe-am-bn. a\p-jy≥

\∑ C—n-°m≥ t]mepw Ign-bm-Ø-hn-[w ]m]-Øn\p hnt[-b-am-bn.

ssZhIr]-bv°-√msX as‰m-∂n\pw Ahs\ c£nbv°p-hm≥ Ign-bn√.

Cu Ir]bv°v apºn¬ a\p-jy-kzm-X-{¥y-Øn\v Hcp hne-bp-an√

Fs∂ms° AK-Ãn≥ ]Tn-∏n-®p. AXp-sIm≠v temIØn¬ \mw a\p-

jy-\-∑-sb∂v ]d-bp-∂-sXm∂pw bYm¿∞-Øn¬ \∑b-√. {]tXy-
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In®pw ss{IkvX-h-k-`bv°v ]pdØv t]K≥ F∂v hntijn-∏n-°p∂

CXc aX-ßƒ°pw Ah-bpsS B≤ym-flnI km[-\-Iƒ°pw H´pta

hne-bn-√. Ah-cpsS \∑-Iƒ F∂v hnti-jn-∏n-°p-∂-sXms°

""h¿tÆm-Pz-e-ß-fmb Xn∑I-fmWv'' (splendid vices) F∂v AK-Ãn≥

[cn-°p-Ibpw ]Tn-∏n-°p-Ibpw sNbvXp. Cu Nn¥-bmWv tdma≥

ItØm-en-°cpw s{]m´-Ã‚p-Im-cpamb ]m›m-Xy-cpsS anj-\dn˛-

sImtfm-Wn-b¬ hyh-ÿ-bpsS ssZh-im-kv{X-ambn ]n∂oSv cq]w{]m]n-

®-sX∂v am¿ {KotKm-dn-tbmkv hymJym-\n-®p.

a\pjykzmX{¥ysØ∏‰nbpw Cuizc\pw {]]©hpambp≈

a\pjys‚ _‘-sØ∏‰nbpap≈ AKÃo\nb≥ Nn¥bpsS

ISbv°emWv am¿ {KotKmdntbmkv B™psh´nbXv. HmIvkv^-

Unse At±l-Øns‚ s{]m^k¿ Xs‚ C¥y≥ hnZym¿∞n-bp-ambn

sX‰n. At±lw ]d™p: “Augustine will survive your criticism” (AK-

Ãn≥ Xm¶fpsS hna¿i\sØ AXnPohn°pw). icn-bmbncn°mw.

]t£ am¿ {KotKmdntbmkns‚ Jfi-\-hn-a¿i-\sØ Kuc-h-am-bns -́

Sp-°p∂ ]e injy-∑m¿ At±-l-Øn\v ]m›mXy cmPy-ß-fn-ep-≠v.

AK-Ãns\ \ncq-]Ww sNøp-∂-Xn\v am¿ {KotKm-dn-tbm-kns\

klmbn®Xv \memw \q‰m-≠ns‚ ]Ip-Xn-bn¬ Gjy≥ {]tZ-i-amb

I∏-tZm-Iy-bn¬ (C-∂sØ Xp¿°n-bpsS Gjy≥`m-Kw) P\n® \n m-

bnse {KotKm-dn-tbmkv F∂ ]uckvXyk`m Kpcp-hm-Wv. henb Zm¿i-

\n-I\pw ssZh-im-kv{X-⁄-\p-am-bn-cp∂ \n m-bnse {KnKdn ]m›m-

Xy\-√m-bn-cp-∂XpsIm≠mImw AK-Ãn-s\-t∏mse Adn-b-s∏-´n-√.

]t£ At±-l-Øns‚ Nn¥bpw {InkvXob hymJym-\hpw ss__n-

fn-t\mSpw Gjy≥ Nn¥ItfmSpw ]uckvXy B≤ymflnIX-tbmSpw

Bgambn _‘s∏´ncn-°p∂p. At±lw ]m›m-Xy-k`-bp-sSbpw

AwKoIrX Kpcphpw ]nXmhpamsW-¶nepw ]m›mXy¿ At±lsØ

th≠hn[w a\ nem°nbn√. tdma≥ kwkv°mc-Øns‚ k¥m-\-

amb AK-Ãn-s\bmWv Gjym°m-c-\mb {KnK-dn-tb-°mƒ Ah¿ CjvS-

s∏´sX∂v tXm∂p-∂p.

{KnK-dn-bpsS Nn¥-b-\p-k-cn®v, Cuiz-c\pw a\p-jy\pw {]]-©-hpw

\ΩpsS Nn¥-bn¬ hyXn-cn-‡-ambn \ne-sIm-≈p-∂psh¶n-epw,

Ahbv°v XΩn¬ Bg-amb, kØm-]-c-amb _m‘-h-ap-≠v. Cuiz-

cs‚ kvt\l-Øn¬ \n∂pw C—-bn¬ \n∂p-amWv kI-eXpw D¬`q-

X-am-bXv. ssZhw Xs‚ kmZr-iyhpw kzcq-]hpw (Image of God) a\p-

jy-\n-te°v ]I¿∂ncn°p-∂p. Aßs\ a\p-jy\pw ssZhhpw XΩn-
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ep≈ hyXn-cn-‡Xsb adnI-S-°p∂ kmcq-]y-ap-≠v. Cuiz-c-k-Ø-

bpsS kz`m-h-Øn¬ ]¶ptNcm≥ a\p-jy≥ hnfn-°-s∏-´n-cn-°p-∂p.

{]tXy-In®pw kzmX-{¥yw, \∑, al-Xzw F∂n-h-bn¬. AXp-sIm≠v

a\p-jy-Po-hnXw tbmK-km-[\-bm-Wv.- a\pjy`m-K-t[bw Cuiz-c-kz-

`mhw {]m]n-°-em-Wv. sYtbmknkv (Theosis) F∂v {KnK-dnbpw ]uc-

kvXy-thZ ]fin-X-∑mcpw hnfn-°p∂ Cuiz-c-km-bqPyw (ssZ-ho-I-

cWw) a\p-jy\v I¬∏n-®n-´p-≈-XmWv. ssZh-Øns‚ kmcq-]yhpw

kmZriy-hp-amWv a\p-jy≥ F∂v ss__n-fnse D¬]Øn ]pkvX-I-

Øn¬ ]d-™ncn°p∂-Xv kºq¿Æ-amb A¿∞-Øn¬ \mw ImWp-

∂Xv tbip-{InkvXphnemWv. ssZh-Øns‚ ]cn-ip≤mflmhv \sΩbpw

AtX {InkvXp-cq]w {]m]n-°p-hm-\mbn {]tNm-Zn-∏n-°p-Ibpw \bn°p-

Ibpw sNøp∂p.

a\pjykzmX{¥yw ChnsS \n¿ÆmbIamWv. ssZhw Xs‚

kz`mhØns‚ Cu khntijX a\pjy\pw \¬In-bn-cn-°p-∂p.

AXpsIm≠v ssZhw a\p-jys\ Xs‚ ASnabmbnt´m, b{¥ambnt´m,

D]IcWambnt´m A√ krjvSn®ncn°p∂-Xv. Xs‚ Iq´mfnbpw

]¶mfnbp-am-bn-´m-Wv. a\p-jy\v Xs‚ kzmX{¥yw D]tbm-Kn®v Cu

]¶m-fn-Xz-Øns‚ A\-¥-ta-J-e-I-fn-tebv°v {]th-in-°mw, As√-¶n¬

D◊-bpsS hnfnsb \nc-kn®v C√m-bva-bpsS Xtam-K-lz-c-ß-fn-tebv°v

]n≥henbmw.

a\p-jy-h¿§-Øn\v ]m]w sNøm-\p≈ {]h-W-X-bp-≠v F∂Xv icn-

X-s∂. ssZh-hp-ambpw {]Ir-Xn-bp-ambpw sFXcyw (Alienation)
a\pjy\v kw`-hn-®n-´p-≠v. ]t£, Xs‚ kzmX-{¥yhpw ssZhm-flm-

hns‚ am¿§-Z¿i-\hpw D]-tbm-Kn®v Xn∑sb adn-I-S-°m≥ a\p-jy\v

Ign-bpw.

CXv ssZhw _lp-am-\n-°p∂ a\p-jym-¥- ns‚ `mK-am-Wv. AK-

Ãns\-t∏mse a\p-jys‚ C—, \∑ B{K-ln-°p-hm≥ t]mepw Ign-

hn-√m-Ø-hn[w aeo-a-khpw A‘-Im-c-\n-_nU-hp-ambn F∂v {KnKdn

]Tn-∏n-°p-∂n-√. t\scadn-®v, a\pjy\nep≈ Cuiz-c-ssN-X-\y-Øn\v

]m]waqew aß-te-‰n-´p-s≠-¶nepw Ahs‚ Bfl-tPym-Xnkv Ct∏mgpw

sI´pt]m-bn-´n-√. \∑-bn-te-°p≈ A\p-{I-a-amb Btcm-lWw hgn

AXns\ Pzen-∏n-°p-hm≥ Ignbpw F∂p Xs∂ {KnKdn ]Tn-∏n-®p.

a\p-jy\v am{X-a-√, a\p-jy-\neqsS k¿h-kr-jvSnbv°pw CXp-

t]mse Cuiz-tcm-∑p-J-ambn Nen-°p-hm-\p≈ kzmX-{¥yhpw {]tNm-

Z-\hpw ssZhw \¬In-bn-cn-°p-∂p. AXp-sIm≠v a\p-jy≥ krjvSn-
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bpsS ]ptcmlnX-\m-Wv, k¿∆-tem-I-Øn-s‚bpw \∑bv°pw kt¥m-

j-Øn-\pw th≠n ssZh-k-∂n-[n-bn¬ \ne-sIm-≈p-∂-h-\mWv F∂

Bibw ]utemkv am¿ {KotKm-dn-tbmkv hnI-kn-∏n-°p-∂p. k¿∆-

kr-jvSnbpw ssZh-]p-{X-∑m-cpsS shfn-]m-Sn-\p-th≠n BImw-£-tbmsS

ImØn-cn-°p-∂p. krjvSn kzmX-{¥y-Øn-\mbn {]k-h-th-Z-\-s∏-´v Rc-

ßp∂p F∂n-ßs\ ]utemkv At∏m-kvtXm-e≥ ]d-bp∂ kwK-Xn-

Iƒ ChnsS ]uc-kvXy-Nn-¥-bpsS ASn-ÿm-\-am-Wv.

CtX ASn-ÿm-\-Øn-emWv a\p-jy-\n-ep≈ \∑-I-sfbpw CXc

aXhn-izm-kßfpsS B≤ym-fln-I-am-\-ß-sfbpw ]utemkv am¿

{KotKmdn-tbmkv ImWp-∂-Xv. \∑ FhnsS I≠mepw, Bcn¬

I≠mepw AXv kzoIm-cy-am-Wv. F√m \∑-I-fp-sSbpw Dd-hnSw ssZh-

am-Wv. \∑sb {InkvXo-b-sa-t∂m Ass{I-kvX-h-sat∂m th¿Xn-cn-

°p-hm≥ km[y-a√.

]m›m-Xy-Kp-cp-hmb AK-Ão\n¬ \n∂v hncp-≤-am-bn-´mWv C°m-

cy-Øn¬ \n m-bnse {KntKm-dn-tbm-kpw, At±-l-Øns‚ injy-\mb

Ccp]Xmw \q‰m-≠nse ]utemkv am¿ {KotKm-dn-tbmkpw Nn¥n®Xv.

]uckvXy-k`-bpsS Cu Nn¥-bpsS ]n≥_e-Øn-emWv temI-Øn¬

]e Xc-Øn-ep≈ _u≤n-I-{]-ÿm-\-ß-fnepw kwL-S\-I-fn-epw am¿

{KotKmdntbmkv {]h¿Øn-®-Xv. AXv tkmhn-b‰v bqWn-b-\n-setbm

tIc-f-Øn-setbm IΩyq-WnÃv {]ÿm-\-am-sW-¶n-epw, temI-

k`mIu¨knem-sW-¶-nepw sslµ-h, ssP\, _p≤ aX-ß-fm-sW-

¶nepw F√m-htcmSpw H∏w {]h¿Øn-°p-hm≥ am¿ {KotKm-dn-tbmkv

sa{Xm-t∏m-eo-Ømbv°v bmsXmcp aSn-bp-an-√m-bn-cp-∂p. {InkvXp-hn-ep≈

Xs‚ Bgamb hnizm-k-Øns‚ hnh-£-I-fmWv a\p-jy-\-∑bv°v

th≠n-bp≈ Cu kl-{]-h¿Ø-\hpw ]c-kv]c _lp-am-\-hp-sa-∂-

t±lw Dd®p hnizkn®-p. ]pXn-sbmcp a\p-jy-cm-in-bpsS krjvSn-°mbn

AXym-Imw-£-tbmsS ImØn-cp∂ Hcm-fm-bn-cp∂p am¿ {KotKm-dn-

tbmkv. AXp-sIm≠v Fhn-sS-bmWv Pohs‚ XpSn-∏v, Fhn-sS-bmWv

Nn¥-bpsS Xnf-°w, FhnsSbmWv `mh-\-bpsS hnem-kw, Bcn-emWv

\∑-bpsS Acp-tWm-Zbw, F-ßns\ FhnsS Bcn-emWv ]pXp-bp-K-

Øns‚ ams‰men F∂v Ahncmaw {i≤n-®p-sIm-≠n-cp∂ Bfm-bn-cp∂p

At±lw. \Ωn¬ ]e-scbpw kt¥m-jn-∏n-°p-Itbm BIpes∏SpØp-

Itbm sNøp∂ sIm®psIm®p Imcy-ß-sfm∂pw At±-l-Øns‚

t_m[-afiesØ Atemk-c-s∏-Sp-Øn-bn-√. _p≤n t_m[-am-

sW∂pw, t_m[w ⁄m\-am-sW-∂pw, ⁄m\w {]Im-i-am-sW-∂pw,

{]Imiw Cuiz-ctX-P- ns‚ AarX-h¿j-am-sW∂pw [cn® At±lw

Xs‚ _p≤nsb ho≠pw ho≠pw Pzen∏n°phm≥ {ian®p. Cu

A¿∞Øn¬ At±lw t{ijvT\mb Hcp ⁄m\-am¿§n-bmbncp∂p.



26Kpcp {KotKm-dn-tbmkv

]pXnb a\p-jys‚ kz`m-h-ambn am¿ {KotKm-dn-tbmkv I≠Xv \∑-

bn-te-°p≈ hf¿®-bm-Wv. ChnsS \∑ F∂p ]d-bp-∂Xv \√ Imcy-

ßƒ Nn¥n°p-Ibpw {]h¿Øn-°p-Ibpw sNøpI F∂Xp am{X-a-√,

ssZh-Øns‚ kz`m-hw Xs∂bmWv \∑. ssZhw \∑-bmWv. ]pcm-

X\ {Ko°v Z¿i-\-Ønepw AXns‚ kzm[o\w kzoI-cn® ]uckvXy

{InkvXob Nn¥bnepw Agathos F∂m¬ ]c-a-amb \∑bmWv. Kalos
-]c-a-amb kuµ-cy-am-Wv. BXy-¥nI bmYm¿∞y-Øns‚ kØsb

hnti-jn-∏n°p-hm≥ Cu c≠v ]Z-ßfpw Hcp-an®v D]-tbm-Kn-®n-´p-≠v.

kXyw, inhw, kpµ-cw F∂v \mw ̀ mc-X-Øn¬ ]d-bp-tºmse. At∏mƒ

\∑-bp≈ a\p-jy≥ F∂m¬, Xs‚ BXy-¥nI ̀ mK-t[-b-amb ssZho-

I-c-W-Øn¬ ]ptcm-K-an-°p-∂-h≥ F∂mWv A¿∞w. Cu ]cn-

h¿Ø\w a\pjy\pw a\p-jy-\n-eqsS kaq-l-Øn\pw {]]©Øn-\pw

km[y-amWv F∂ Nn¥ {KntKm-dn-b≥ Z¿i-\-Øns‚ BWn-°-√mWv.

CXv {]km-Z]q¿Æ-amb Z¿i-\-am-Wv. {KotKm-dn-tbmkv sa{Xm-t∏m-

eoØm-bpsS kmaqln-Ihpw cmjv{So-bhpw {]Xy-b-im-kv{X-]chpamb

Xmev]-cy-ß-sf√mw Cu Z¿i-\-Øn¬ \n∂v Dbn¿sIm≈p-∂-h-bm-Wv.

Cµn-cm-Km-‘n-bp-sS ASn-b-¥n-cm-h-ÿ-°m-eØv At±lw ]c-

kyambn ASn-b-¥n-cm-h-ÿsb hna¿in-®n√ F∂v At±-l-Øns‚

]m-›m-Xy-cmb i{Xp-°fpw Ah-cpsS Iq´m-fn-I-fmbn Nne C¥y≥

ss{Ikv-X-h-t\-Xm-°fpw Btcm-]n-®n-cp-∂p. F∂m¬ A®-S-°hpw ITn-

\m-≤zm-\hpw aqew \ΩpsS P\-Xsb IqSp-X¬ \oXnbpw ka-Xz-t_m-

[-hpap≈ Hcp kaq-l-am-°p-hm≥ Ign-bp-sa∂ Nn¥ am¿ {KotKm-dn-

tbm-kn\p-≠m-bn-cp-∂p. kaq-l-sØ-°p-dn-®p≈ At±-l-Øns‚ henb

kz]v\-am-bn-cp-∂-Xv. XpS-°-Øn¬ Cµn-cm-Km-‘n-bpsS \b-Øns‚

Bflm¿∞-Xsb At±lw kwi-bn-®n-√. F∂m¬ AXv hgn-hn´p

t]mIp-∂p-sh∂v I≠-t∏mƒ, At±lw Cµn-cm-Km-‘n-tbmSp Xs∂

AXn-s\-°p-dn®v hna¿i-\-ap-∂-bn-®p. Uªn-bp. kn. kn. C¥y-bnse

{]iv\-Øn¬ CSs]S-W-sa∂ hmZw At±lw \nc-kn-®p. AXp-sIm≠v

C¥y-bn¬ Hcp am‰hpw D≠m-hp-I-bn√ F∂-t±lw hniz-kn-®p.

\ΩpsS cmPy-Øns‚ ]ptcmK-Xn-bmWv {][m\w. AXn\v GsX-¶nepw

A¥m-cm-jv{S-th-Zn-bn¬ Hcp {]kvXm-h\ sNøp-Ib√ th≠Xv F∂v

At±lw Icp-Xn. {]kvXmh-\-I-fn-eq-sS-bp≈ a\p-jy-kvt\-l-sØbpw

hnπ-hm-fl-I-X-sbbpw Ft∏mgpw At±lw FXn¿Øn-cp-∂p.

kzmX{¥yw F∂ Bibw At±-l-Øn\v {]nb-¶-c-am-Wv. ssZh-

kz-`mhw kzmX-{¥y-am-Wv. AXmWv kkvt\lw ssZhw a\p-jy-\n-

te°v ]I¿∂n-cn-°p-∂-Xv. kmaq-ln-I-ambn ASn-a-Ø-t_m-[hpw a\x-
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im-kv{X-]-c-ambn Ip‰-t_m-[hpw C√mØ kzX-{¥hpw k¿§m-fl-I-

hp-amb a\pjy kaq-l-sØbpw hy‡n-I-sf-bp-amW-t±lw Z¿in-®Xv.

tbip-{In-kvXp-hn¬ Xm≥ I≠ a\p-jy-Xz-Øn-s‚bpw ssZh-Xz-Øn-

s‚bpw ka-RvPk ktΩ-f\w C°m-cy-Øn¬ At±-l-Øn\v hgn-Im-

´nbpw amXr-I-bp-am-bn-Øo¿∂p.

(tI-cf kmlnXy A°m-Z-anbpw bqlm-t\m≥ am¿ tkth-dn-tbmkv

^ut≠j\pw tN¿∂v Xriq¿ kmlnXy A°m-Zan lmfn¬ kwL-

Sn-∏n® A\p-kva-cW ktΩ-f-\-Øn¬ sNbvX {]`m-jWw. 23˛11-˛1997)
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3
A[rjy {]Xn`

A]q¿∆ ss[j-Wn-I-s\∂v Adn-b-s∏´ ]utemkv am¿ {KotKm-dn-

tbmkv sa{Xm-t∏m-eoØm km[m-c-W-°m¿°v AK-ay-\mbn Icp-X-s∏-

´n-cp-∂p. AXp-sIm≠v ]ecpw At±-lsØ kao-]n-°p-hm≥ aSn®p.

F∂m¬ ap≥hn[nsbm∂pw IqSmsX sXfn™ a\-t msS ASpØp

sN∂-h¿°v At±lw Ft∏mgpw A`n-K-ay-\m-bn-cp∂p F∂-XmWv

hmkvXhw. sIm®pIp´n-Iƒ°v ap≥hn-[n-Iƒ C√m-ØXpsIm≠m-bn-

cn°mw Ah¿ At±-l-Øn\v {]nb-s∏´ Iq´p-Im-cmbn Xo¿∂Xv.

Akm-[m-c-W-am-b-Xns\ kZm tXSn-bn-cp∂p am¿ {KotKm-dn-tbmkv

F∂Xv kXyw. ssZ\w-Zn-\-Øns‚ icm-i-cn-I-fn¬ \n∂pw KXm-\p-K-

Xn-I-Xz-Øn¬ \n∂pw At±lw hn´p\n∂p. km[m-c-W-°m-cpsS kmaq-

lnI Pohn-X-Øn\v NqSpw sNmSnbpw ]I-cp∂ sIm®ph¿Ø-am-\-ßfpw

sIm≈epw sImSp-°epw At±-l-Øn\v A\y-am-bn-cp-∂p. F¶nepw

km[m-c-W-°m-cp-ambn CS-]-g-Im\pw Ah-cpsS {]iv\-ßƒ t\cn-´-dn-

bp-hm\pw AZ-ay-amb B{Klw \ne-\n¿Øn. Ahn-sSbpw Xs‚ A\-

\y-amb ssien-bn¬ BZn-hm-kn-Ifp-sSbpw Ah-K-Wn-X-cmb a\p-jy-

cp-sSbpw {]iv\-ßƒ ]Tn-°m-\mWv At±lw Hcp-sº-´-Xv.

Ip´n-bm-bn-cp-∂-t∏mƒ Xs‚ henb Xebpw sNdnb ico-chpw

XΩn¬ s]mcp-Ø-s∏-́ n-cp-∂n√ F∂v am¿ {KotKm-dn-tbmkv Xs‚ Bfl-

I-Y-bn¬ Hm¿°p-∂p. Hcp shdpw km[m-cW ico-c-am-bn-cp∂p At±-

l-Øn-t‚-Xv. s]s´∂v £oWn-°p-Ibpw tcmK-{K-kvX-am-hp-Ibpw D¬°-

S-amb Xm]-tIm-]m-Zn-Iƒ°v thZn-bm-hp-Ibpw sNøp∂ Hcp ico-cw.

""£oWn-°mØ a\o-jbpw ajn-bp-W-ßo-SmØ s]m≥ t]\bpw'' B

ico-c-hp-ambn tN¿∂pt]mIp-hm≥ \t∂ _≤-s∏-´p. Zo{]hpw AXo-

{µnb Z¿i-\-Øm¬ kZm Akz-ÿ-hp-amb a\- ns‚ {ZpX-Ne\ßƒ-

s°m∏w \oßm≥ aSn® kz¥w ico-c-tØmSpw Np‰p-]m-Sp-I-tfmSpw a‰p

a\pjy-tcmSpw At±lw Ib¿Øp. ImWn-Iƒ I≠ ]e sshcp-≤y-

ß-fp-sSbpw Dd-hnSw Cu s]mcp-Ø-t°-Sm-bn-cp-∂p.

A[rjy {]Xn-`-I-fm-bn-cp∂ hnip≤ ]utemkv At∏m-kvX-e≥,

AK-Ãn-t\mkv XpS-ßn-b-h-sc-t∏mse B¥-cn-I- a-\p-jys‚ AkvXnXz

hnlz-e-X-Iƒ t]dn, kz¥w Bflm-hnse {[ph-kw-L¿j-ßƒ t\cn-

´-dn™v \ne-hn-fn-°bpw AXyp-∂-Xs‚ B¿{Z-amb Ic-kv]¿i-\-Øn-
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\mbn ImØn-cn-°bpw sNbvX hy‡n-bm-bn-cp∂p am¿ {KotKm-dn-tbmkv.

Xs‚ _mly-hy-‡n-Xz-Øn\p Np‰p-]mSpw ]cp-°≥ Xnc-»o-e-I-fpsS

]e aS-°p-Iƒ Xq°nbn´n-cp-s∂-¶nepw D≈n-se-hn-sStbm hn\-bm-\zn-

Xhpw kvt\tlm-jva-f-hp-amb Hcp Xo\mfw ap\n™p IØn. AXv

Icp-Wm-aq¿Øn-bmb ssZh-Øns‚ hne-tb-dnb hc-Zm-\-ambn At±lw

Icp-Xn. AXp-sIm≠v kz¥w sshcp-≤y-ßsf Hcn-°epw At±lw

\ymbo-I-cn-®n-√. \ymbo-I-cn-°-W-sa∂v Btcm-Spw Bh-iy-s∏-´p-an-√.

CXv Hcp a\p-jys‚ kXy-k-‘-X.

Xs‚ F√m-amb {InkvXphns‚ \√ injy-\mbn a\p-jy¿°v \∑

sNbvXv Pohn-°-W-sa∂v Xo£vW-ambn B{K-ln® Hcp Iuamc {]mb-

°m-cs\ \mw ad-°m-Xn-cn-°p-I. B _mes‚ Bfl-{]-tNmZnX-amb

Bt·-bm-`n-em-j-amWv cmP-sIm-´m-c-Øns‚ A[nImc kpJ-ß-fn¬

\n∂pw ]m›mXy kwkvIm-c-Øns‚ hiy-X-I-fn¬ \n∂pw hn´v kz¥w

Bfp-I-fpsS Bh-iy-ß-fn-te-bv°pw Adn-hn-√m-bva-I-fn-te°pw aS-ßp-

hm≥ am¿ {KotKm-dn-tbm-kns\ t{]cn-∏n-®-Xv. A¥m-cmjv{SXe-ß-fn¬

\njv{]-bmkw t\Xr-ÿm\w ssIh-cn-°m≥ Ign-bp-am-bn-cp-∂n´pw

Hcn°epw thcp-Iƒ ad-°mØ B a\p-jy≥, kz¥w cmPy-Øn-s‚bpw

k -̀bpsSbpw {]iv\-ß-sf-°p-dn®v Pm{K-X-tbmsS Nn¥n-®p. tNmZy-ßƒ

]eXpw kzbw tNmZn-®v DØ-c-ßƒ \¬Im≥ {ian-®p. tNmZy-ßƒ

H∂pta tNmZn-°mØ P\-Xbv°v tNmZy-ß-fpsS A¿∞hpw DØ-c-

ß-fpsS {]k-‡nbpw a\- n-em-bn-s√-¶n¬ A¤p-X-an-√.

I¨t]m-f-I-ƒ C√mØ IÆp-I-ƒ t]mse \nXm¥ Pm{K-X-bn¬

Ign-bp-hm≥ hn[n-°-s∏´ t_m[-am-bn-cp∂p am¿ {KotKm-dn-tbm-kn-t‚Xv.

\ap°v Np‰pw \S-°p∂ kw`h-ß-fp-sSbpw Dcp-Øn-cn-bp∂ Bi-b-ß-

fp-sSbpw D]-cn-Xew am{X-a-√, AIhpw ]pdhpw hi-ßfpw apºpw

]nºpw Bghpw Db-chpw Htc kabw At±-l-Øns‚ at\m-a-fi-e-

Øn¬ {]th-in-®p. {Xnam-\-ßƒ°-∏p-dØp t]mIp∂ Cu Nn{X-sshNn-

{Xy-ß-fpsS hnhn[ am\-ßsf Xcw-Xn-cn-°m≥ Bh-iy-amb akvXnjv°

k∂mlw At±-l-Øn\p≠mbn-cp-s∂-¶nepw A]q¿∆-I-amb Cu A\p-

`h k¶o¿ÆX Htc kabw At±-l-Øns‚ lrZ-b-Øn\v \ndhpw

\o‰epw \¬In. Xs‚ P\-ßƒ°p th≠n Fs¥-¶nepw sNø-W-

sa∂v AXn-bmbn B{K-ln® Hcp a\p-jys‚ C—-Ifpw C—m`w-K-ßfpw

ChnsS \nKq-V-am-bn-cn-°p-∂p.

(tPmbvkv tXm´-bv°mSv cNn® {]Im-i-Øn-tebv°v Hcp Xo¿∞-

bm{X F∂ IrXnbpsS Ah-Xm-cn-I-bn¬ \n∂pw, 1997.)
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4
alm-a\ojn

U¬ln `{Zm-k-\-Øn¬ DØa sshZnI tkh\w \n¿∆-ln-®n-cp∂

_lp-am-\-s∏´ h¿§okv Nmt°m A®s\ Rm≥ ASpØp ]cn-N-b-

s∏-Sp-∂Xv U¬ln Hm¿Ø-tUmIvkv sk‚-dn¬ h®mWv (1986˛1989).

At±-l-Øns‚ \nkzm¿∞-amb tkh-\-X¬∏-c-Xbpw ]utcm-lnXy

ip{iq-j-tbm-Sp≈ hniz-kvX-Xbpw IjvS-∏m-Sp-Isf apJ-{]-k-∂-X-

tbmsS Dƒs°m-≈m-\p≈ Bflob k∂-≤-Xbpw F∂n¬ hfsc

aXn-∏p-f-hm-°n. AXp-sIm≠v A®s‚ Cu ]pXnb ]pkvXIw hfsc

Xm¬]-cy-tØm-sS-bmWv Rm≥ hmbn-®Xv.

U¬ln ̀ {Zm-k-\ sa{Xm-t∏m-eo-Ømbpw sshZnI skan-\mcn {]n≥-

kn-∏-ep-ambn-cp∂ tUm. ]utemkv am¿ {KntKm-dn-tbmkv Xncp-ta-\n-

sb-°p-dn-®p≈ A®s‚ Hm¿Ω-°p-dn-∏p-Iƒ°v Akm-[m-c-W-amb a\\-

am-[p-cy-ap-≠v. alm-i-b-\m-bn-cp∂ Xncp-ta-\n-tbmSv an° hnZym¿∞n-

Ifpw _lp-am-\-]p-c- -c-amb AIew ]men-®n-cp-∂p. A®s‚ A\p-`-

h-I-Y-I-fn-sems° B AIew hy‡-am-Wv. F∂m¬, alm-a-\o-jn-

bmb Xncp-ta-\n-bpsS alXzw a\- n-em-°m\pw At±-l-tØmSv ASp-

Øn-S-s]´v, At±-l-Øn¬ \n∂v XpS¿®-bmbn ]Tn-°p-hm\pw h¿Kokv

Nmt°m A®≥ \S-Ønb Bflm¿∞-amb {ia-ß-fmWv Cu A\p-`-

h-ßsf \ap°v lrZy-am-°p-∂-Xv.

Hm¿Ø-tUmIvkv sshZnI skan-\m-cn-bnse C‚¿hyq-hn¬, {]n≥kn-

∏-ens‚ apºn¬ ]mSnb ""Zb-\ob'' KoX-tØm-sS-bmWv Xncp-ta-\n-bp-

am-bp≈ _‘w Bcw-̀ n-®Xv F∂v A®≥ ]d-bp-∂-Xnse \¿Ω-Øns‚

]qsºmSn Cu IY-I-fn-se√mw At±lw t\¿Ω-tbmsS hnX-dn-bn-´p≠v.

skan-\m-cn-bn¬ Xncp-ta-\n-tbm-sSm∏w XpS-ßnb A®s‚ {]bmWw

]n∂oSv cmP-ÿm≥ acp-`q-an-bn-eq-sSbpw Kƒ^v cmPy-ß-fn-eq-sSbpw

Zn√n \K-c-Øns‚ tImWnepw aqe-bn-eq-sS-bp-sa√mw XpS¿∂p. AXns‚

sh-fn-®-Øn¬ ChnsS tcJ-s∏-Sp-Øn-bn-cn-°p∂ F√m kw -̀h-ßƒ°pw

Hcp ktµ-i-ap-≠v, \ap°v ]Tn-°m-s\mcp ]mT-ap-≠v, Pohn-X-c-l-ky-

Øn-te°v Hcpƒ°m-gvN-bp-≠v.

]utemkv am¿ {KntKm-dn-tbmkv Xncp-ta-\n-bp-tSXv ]e¿°pw ASp-

°m-\m-hmØ AKay hy‡n-Xz-am-bn-cp∂p F∂p s]mXpsh Hcp [mc-

Wbp≠v. Ipsd-sbms° CXv icn-bp-am-bn-cp-∂p. Nn¥-bp-sSbpw
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hmb-\-bp-sSbpw cN-\-bp-sSbpw D≈-d-I-fn-te°v {]th-in-®m¬ ]ns∂

sIm®ph¿Ø-am-\-ßƒ At±-lsØ Atem-k-c-s∏-Sp-Øpw. Xs‚

_u≤n-I-hym-]m-c-ß-fpsS A\¿Kf {]hm-lsØ XS- -s∏-Sp-Øp-∂-

hsc \njvI-cpWw ]pd-Øm-°pw. temI-Øn¬ Xßƒ°p≈ ÿm\w,

]Z-hn, Ign-hp-Iƒ F∂n-h-sb-°p-dn®v AXn-cp-I-hn™ Ah-t_m-[-

tØmsS Xncp-ta-\nsb ImWm≥ hcp-∂-h-tcmSv Ah¿ F{X D∂-X-cm-

sW-¶nepw Xncp-ta\n Nne-t∏mƒ s]m´n-sØ-dn-°pw. F∂m¬ a‰p-

Nne¿°v Ft∏mgpw Xncp-ta-\n-bpsS Pohn-X-Øn¬ {]th-i-\-ap-≠m-bn-

cp-∂p. \njvI-f-¶-cmb sIm®p-Ip-´n-Iƒ, Bghpw Bflm¿∞-hp-amb

hn⁄m\ XrjvW-bp-≈-h¿, {`m¥ns‚ ht°m-f-sa-Øp∂ kz`mh

sshNn-{Xy-ß-fp-≈-h¿, hnip-≤cpw AK-Xn-I-fp-am-b-h¿. Ch-cn¬ \n∂v

]Tn-°m-\p≈ hn\-bhpw Chsc Xs‚ lrZ-b-Øn-te°v kzoI-cn-°m-

\p≈ B¿{Z-amb kvt\lhpw Xncp-ta-\n-°p-≠m-bn-cp-∂p. e_-\okv

Ihnbpw Iem-Im-c-\p-am-bn-cp∂ Jeo¬ Pn{_ms\ A®≥ D≤-cn-®n-

´p≠v. ""Hcp alm-flm-hn\v c≠p lrZ-b-ßƒ D≠m-bn-cn-°pw. H∂v s]m´n-

sØ-dn-°p-∂p, at‰Xv F√mw kln-°p-∂p.'' Xncp-ta-\nsb kw_-‘n®v

CXv icn-bm-Wv. Xam-i-Iƒ hfsc CjvS-am-bn-cp∂ Xncp-ta-\n°v s]m´n-

®n-cn-°m≥ hfsc Xm¬]cyw D≠m-bn-cp-∂p. F¶nepw At±-lsØ

hfsc Kuc-h-°m-c-\m-bn-´mWv ]ecpw I≠-Xv. Xs‚ {]kw-K-ß-fn¬

Xncp-ta\n Hcn-°epw tIƒhn-°msc s]m´n-®n-cn-∏n-°p∂ ^en-X-ßƒ

D]-tbm-Kn-°m-dn-√. t\¿Ø \¿Ωhpw sFd-Wnbpw ISpØ lmky-

hna¿i-\-ßfpw ]m›mXy kwkvIm-csØ°pdn®pw \ΩpsS Nne

cmjv{So-b -˛ -km-aq-lnI hyhÿIsf-°p-dn-®p-ap≈ Xncp-ta-\n-bpsS

{]`m-j-W-ß-fn¬ \ng-en-°m-dp-≠v.

]e alm-flm-°ƒ°p-ap-≈-Xp-t]mse Xncp-ta-\n-bpsS CS-s]-S-en-

s‚bpw kz`m-h-Øn-s‚bpw {]tXy-I-X-Iƒ kqNn-∏n-°p∂ [mcmfw

At∏m-{In-^¬ IY-Iƒ hnZym¿∞n-Iƒ°n-S-bn¬ {]Nm-c-Øn-ep-≠v.

AsXms° t\cn-´p -tI´m¬ Xncp-ta\n D≈p-Xp-d∂v Nncn-°p-sa∂v Dd-

∏m-Wv. Xncp-ta-\n-bpsS s]cp-am‰ {]tXy-I-Xbv°v \√ DZm-l-c-W-amWv,

A®≥ tcJ-s∏-Sp-Øn-bn-cn-°p∂ ""Fs‚ _´≥kv FhnsS?'' F∂

IY. AXn¬ \n∂pw ]t£ A®≥ Hcp KpW-]mTw Du‰n-sb-Sp-°p-

∂p≠v.

Xncp-ta-\n°v F√m hn⁄m\ taJ-e-I-sf-°p-dn®pw \√ Adnhpw

Dd® A`n-{]m-b-ß-fp-ap-≠m-bn-cp-∂-t√m. At±-l-Øns‚ Akm-[m-c-W-

amb Cu Ign-hp-I-fn¬ Akq-b-s∏-´n-cp∂ Nne ]m›mXy ]fin-X-

∑mcpw k`m-t\-Xm-°fpw D≠m-bn-cp-∂p. Xncp-ta\n hf-sc-°mew {]h¿-
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Øn® P\o-h-bnse temI-k-`m-Iu¨kn-en¬ Xs‚ kl-{]-h¿Ø-

I¿ Akq-bbpw BZ-c-hpw Ie¿Øn-bp-≠m-°nb Hcp IY Cß-s\-

bm-Wv.

""D¬∏Øn ]pkvX-I-Øn¬, k¿∆-i-‡-\mb ssZhw kI-e-

sØbpw Bdp- Zn-hkw sIm≠v krjvSn® kw`-h-sØ-°p-dn®v

]utemkv am¿ {Kn-tKm-dn-tbmkv D÷z-e-amb {]kwKw \S-Øp-I-bmWv.

CSbv°v At±lw ]d-™p, Bdp Znhkw A¬]w IqSp-X-em-Wv. ssZhw

A∂v Ft∂mSv A`n-{]mbw tNmZn-®n-cp-s∂-¶n¬, C°≠ {]]-©-sa√mw

shdpw aq∂p- Zn-hkw sIm≠v Fßs\ `wKn-bmbn krjvSn°mw F∂v

Rm≥ ]d-™p-sIm-Sp-°m-am-bn-cp-∂p.''

]n¬°m-eØv P\o-h-bn¬ {]h¿Øn-°m≥ sN∂-t∏mƒ Rm≥ tI´

Cu IY Xncp-ta-\n-tbmSv ]d-™-t∏mƒ At±-l-Øn\pw Nncn-b-S-°m-

\m-bn-√.

Hcn-SØpw tXm‰p sImSp-°p∂ ioew Xncp-ta-\n-°n-√m-bn-cp-∂p.

1977˛¬ BsW∂p tXm∂p∂p, skan-\m-cn-bn¬ {]n≥kn-∏¬ Xncp-ta-

\nbpw kl-{]-h¿Ø-Icpw {]`mX ̀ £-W-Øn-\n-cn-°p-I-bm-Wv. At∏m-

gmWv kp¬Øm≥_tØ-cn-°m-c-\mb tbml-∂m≥ siΩm-is‚ t\Xr-

Xz-Øn¬ Ipsd hnZym¿∞n-Iƒ Hcp Ip´ ]®-ap-f-Ip-ambn Ibdn hcp-

∂-Xv. hnZym¿∞n-I-fpsS D’m-l-Øn¬ Irjn sNbvX ASp-°-f-tØm-

´-Ønse BZy-^-e-am-Wv. {]n≥kn-∏¬ Xs∂ AXv DZvLm-S\w sNø-

W-sa∂v Ah¿°m-{K-lw.

hnZym¿∞n-I-fpsS ]cn-{i-a-Øn¬ Xncp-ta\n k¥p-jvS-\m-bn. Fß-

s\-bmWv DZvLm-S\w \S-tØ-≠Xv F∂v tNmZn-®p. Bcpw H∂pw ]d-

bp-∂n-√. Bbn-Sbv°v D]-cn-]-T\w Ign™v skan-\m-cn-bn¬ A≤ym-]-

I-\m-bn-t®¿∂, Xncp-ta-\n-bpsS injy-\mb Hcmƒ Xam-i-bmbn

]d™p: "hnf°v sImfp-Ønbpw \mS apdn®pw Hs°-bm-Wt√m km[m-

cW DZvLm-S-\-ßƒ. CXv `£-W-Øn-\p-≈-Xm-b-Xp-sIm≠v, Xn∂p-

sIm≠v DZvLm-S\w sNbvXm¬ \∂m-bn-cn-°pw.'

{]nb-¶-c-\mb injy≥ ]d-™Xv tIƒ°mØ Xmakw Xncp-ta\n

]d™p: "GXv apfIpw ]®-tbmsS Xn∂m≥ F\n°p Ign-bpw. ]≠v

a{Zm-kn¬ tPmen-bm-bn-cp-∂ ImeØv ioe-am-°n-b-Xm-Wv.'

hnZym¿∞n-I-ƒ ImgvN -sIm-≠p-h-∂-Xv "I-c-Ww-s]m´n' F∂ Xo{h-

hmZn C\-Øn¬s∏´ apf-Im-sW∂v Adn-bmsX Xncp-ta\n Hsc-Æ-sa-

SpØv Nh®p XpS-ßn. s]s´∂v {]n≥kn-∏-ens‚ apJw Nph-∂p, IÆp-
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Iƒ \nd-™p- Xp-fp-ºn. ]©-km-c-]m-{X-Øn-te°v ssIIƒ Adn-bmsX

\o≠p. temI-{]-ikvX-\mb {]n≥kn-∏m-fn\p ]nW™ Aafn I≠v

kl-{]-h¿Ø-I¿ IpSp-IpsS Nncn®p. hnZym¿∞n-I-ƒ Nncn-°mtam F∂v

D≈n¬ kwi-bn®v kvXw`n®p \n∂p. \njv°f-¶-amb Hcp IpkrXn

H∏n-®v, kvt\l-hm-\mb Kpcp-hns‚ IÆp-Iƒ \nd-®-Xn¬ B injy≥

C∂pw ]›m-Ø-]n-°p-∂p.

Cßs\ HØn-cn-tbsd IY-Iƒ Xncp-ta-\n-sb-°pdn®v ]d-bm≥

Ignbpw. At±-lsØ Bflm¿∞-ambn kvt\ln-°p-I-bpw, At±-l-

Øns‚ Iogn¬ {]iw-k-\ob-amb k`m-tk-h\w \S-Øp-Ibpw sNbvX

h¿Kokv Nmt°m A®≥ ChnsS tcJ-s∏-Sp-Øn-bn-cn-°p∂ kw`-h-

ßƒ \sΩ Htc-k-abw ckn-∏n-°p-Ibpw Nn¥n-∏n-°p-Ibpw \ap°v

]pXnb Adn-hp-Iƒ \¬Ip-Ibpw sNøp-∂p. At±-l-Øns‚ a‰p

]pkvX-I-ßƒ t]mse Cu sNdp-{K-Ÿhpw a\p-jy-\-∑bv°pw {]tbm-

P-\-Øn\pw D]m-[n-bm-I-s´, Ahn-kva-c-Wo-b-\mb Hcp henb Kpcp-

hns‚ Zo]vX-amb Hm¿Ωbpw kvt\l-k-tµ-ihpw \ΩpsS lrZ-b-Øn¬

\nd-bv°s´ F∂v {]m¿∞n-°p-∂p.

(2007 HmKÃv 9)
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5
]m›mXy {]_p-≤-X-bpsS

bp‡nbpw Abp-‡nbpw

tUm. ]utemkv am¿ {KotKm-dn-tbm-kv (1922˛1996) F√m-Ø-c-Ønepw

_lp-apJ {]Xn-`m-im-en-bm-bn-cp-∂p. temIw BZ-cn-°p∂ Hcp

ss{IkvXh ssZh-imkv{X ]fin-X-\m-bn-cnt° ]m›mXy Nn¥m-kc-

Wn-I-fnepw `mc-Xob Z¿i-\-ß-fnepw am¿IvknÃv Nn¥-bnepw Akm-

am-\y-amb Ah-Kmlw t\Sn. C¥y≥ ^ntem-k-^n-°¬ tIm¨{K-

 ns‚ A≤y-£-\m-bn. sNdp-∏-Øn¬ FtXym-]y-bn¬ A≤ym-]-I-

\mbn t]mb t]mƒ hdp-Kokv (_n-j∏v BIp-∂-Xn\p apºp≈ t]cv)

Awlm-cnIv `mj-bn¬ {]mhoWyw t\Sp-Ibpw FtXym-]y≥ N{I-h¿-

Øn-bpsS {]iw-kbv°v ]m{X-am-hp-Ibpw sNbvXp. ]n¬°m-eØv

FtXym-]y≥ N{I-h¿Øn-bpsS apJy D]-tZ-jv-Smhpw sk{I-´-dnbpw

Bbn Ipsd h¿j-ßƒ {]h¿Øn-®p. 1978˛¬ a -®p-sk‰vkv C≥Ãn-

‰yq´v Hm^v sSIvt\m-fPn (Fw.sF.Sn.) -bn¬ \S∂ imkv{X-⁄-cp-

sSbpw aX-]-fin-X-∑mcp-sSbpw {]i-kvX-amb ktΩ-f-\-Øns‚ A≤y-

£-\m-bn-cp-∂p. \yq¢n-b¿ Bbp[ hncp≤ kwcw-̀ -ß-fnepw temI-kam-

[m\ {]ÿm-\-ß-fnepw t\XrXzw sImSp-Øp. jn°m-tKm-bnse ]m¿e-

sa‚ v Hm^v dneo-Pn-b≥kns‚ 100˛mw hm¿jn-I-Øn¬ apJy {]`m-j-

I-\mbn. Hm¿Ø-tUmIvkv k`-bpsS U¬ln `{Zm-k-\m-[n-]-\mbpw

tIm´bw Hm¿Ø-tUmIvkv skan-\m-cn-bpsS {]n≥kn-∏-embpw {]h¿-

Øn-®p. Ph-l¿em¬ s\lvdp bqWn-th-gvkn-‰n-bnepw a‰pw a\p-jys‚

`mhnsb°pdn®pw C¥y-bpsS cmjv{S-Ø-\n-a-sb-°p-dn®pw \S-Ønb

{]`m-j-W-ßƒ D∂-X-Xe N¿®-Iƒ°v hgn-sbm-cp-°n.

]utemkv am¿ {KotKm-dn-tbm-kns‚ Nn¥-bnse Hcp {]apJ hnj-

b-am-bn-cp∂p {]_p-≤X (Enlightenment). ⁄mt\m-Zbw F∂pw

t_mt[m-Zbw F∂pw Cu hm°n\v X¿÷a sImSp-°m-dp-≠v. c≠p

{][m\ {KŸ-ß-fmWv Cu hnjbw N¿® sNøm≥ At±lw Fgp-Xn-

b-Xv.

1. Enlightenment East and West: Pointers in the Quest for India’s Iden-
tity, Indian Institute of Advanced Study, Shimla, 1989.

2. A Light too Bright: The Enlightenment Today, State University of
New  York Press, 1992.
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c≠p hyXykvX A¿∞-ß-fn-emWv {]_p-≤X F∂ ]Zw At±lw

D]-tbm-Kn-®n-cp-∂-Xv. H∂v: ]Xn-s\´mw \q‰m-≠n¬ bqtdm-∏n-em-cw-`n®v

B[p-\nI ]m›mXy kwkvIm-c-Øns‚ ASn-ÿm\ ine-I-fn-sem-

∂mbn amdnb kmwkvIm-cn-I-˛-_u-≤nI {]ÿm-\w. {^©p-Im¿

AXns\ "{]Im-i-ß-fpsS \q‰m≠v' F∂pw P¿Ω≥Im¿ "{]Im-i\w'

F∂pw a‰pw hnfn-®p. A∂v bqtdm-∏nse P\-ßƒ s]mXpsh kzoI-cn-

®n-cp∂ aX-]-chpw kmaq-ln-I-hp-amb an° hnizm-k-ßfpw bp‡n-

bpsS {]Im-i-Øn¬ A¿∞-c-ln-X-amb A‘-hn-izm-k-ß-fm-sW∂v

]pXnb {]ÿm-\-°m¿ ]d-™p. Ah-sb√mw Dt]-£n-®v, bp‡n-

]q¿∆w sXfn-bn-°m-hp-∂-Xns\ kzoI-cn-°-Ww. Cu {]{In-b-bmWv

{]_p-≤X AYhm Enlightenment F∂v ]Sn-™mdv Adn-b-s∏´

{]ÿm\w. aX-Øn-s‚bpw kaq-l-Øns‚bpw ]c-º-cm-K-X-amb A[n-

Im-csØ \ncm-I-cn-®v, hna¿i-\m-fl-I-amb bp‡n-t_m-[sØ (Criti-
cal rationality) Db¿Øp-I-sb-∂-Xm-bn-cp∂p Cu {]ÿm-\-Øns‚ apJ-

ap-{Z.

c≠m-asØ A¿∞w \ΩpsS ̀ mc-Xob ]mc-º-cy-Øn¬\n∂v hcp∂

_p≤-k-¶¬∏-am-Wv. _p≤≥ F∂Xv Hcp hy‡n-bpsS t]c-√. \mw

Adn-bp∂ G‰hpw {]i-kvX-\mb _p≤≥ kn≤m¿∞-\m-bn-cp-∂p.

_p≤n-bn¬ AYhm t_m[-Øn¬ {]Im-i\w kn≤n-®-h-\mWv _p≤≥.

Hcp hy‡n-bpsS {]⁄-bn¬ kw`-hn-°p∂ {]Im-i\w ]n∂oSv B

hy‡n-bn¬\n∂v a‰v hy‡n-I-fn-te°v hym]n-°p-∂p. Aßs\ {]_p-

≤-X-bpsS Hcp a\p-jy-t_m-[-Øn¬ HXp-ßp∂ Hcp {]_p-≤-X-b√

`mc-Xob ]mc-º-cy-Øn-te-Xv. {]⁄bv°v AXo-X-ambn t]mhp-∂-

XmWv. Nne _u≤-Nn-¥-I-cpsS A`n-{]m-b-Øn¬ {]⁄-sb-Øs∂

C√m-Xm-°p-∂-XmWv \n¿hmWw {]m]n-°¬.

]utemkv am¿ {KotKm-dn-tbm-kns‚ At\z-jWw apI-fn¬∏-d™

c≠p-Xcw {]_p-≤-X-I-sfbpw XΩn¬ A\p-c-RvPn-∏n-°m≥ Ign-bptam

F∂-Xm-Wv. ]m›m-Xy-amb B[p-\n-I-X-bpsS apJ-ap-{Z-bmb hna¿-

it\m∑pJ-amb bp‡n-t_m-[hpw (Critical rationality) `mc-Xob

kwkvIr-Xn-bnse AXo-{µn-b-amb {]_p-≤-Xbpw (religious enlighten-
ment) XΩn¬ Fßs\ ka-c-k-s∏-SpØmw F∂-XmWv tNmZyw.

]Xn-s\´mw \q‰m-≠n¬ bqtdm-∏n¬ Bcw-`n® {]_p-≤-X-bpsS ASn-

ÿm\ [mc-W-I-fn¬ NneXv Xmsg-∏-d-bp-∂-h-bmWv:

1. hna¿iI bp‡n-bpsS (Critical rationality) tIh-em-[n-Im-cw.

2. ]mc-º-cy-Øns‚ \ntj-[w.
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3. {]Xo-Ihpw A\p-jvTm-\hpw am‰n X¬ÿm-\Øv kn≤m-¥hpw

hm°p-Ifpw {]Xn-jvTn-®-Xv.

4. kaq-l-tØ-°mƒ hy‡n°p e`n® {]m[m-\yw.

5. bmYm¿∞y-Øns‚ Bg-amb cl-ky-ß-sf, ]n∂oSv IqSp-X¬

hnh-c-ßƒ e`n-®m¬ ]cn-l-cn-°m-hp∂ shdpw {]iv\hpw {]tl-fn-I-

bp-ambn am‰n-b-Xv.

B[p-\n-I-X-bpsS IqsS-∏n-d-∏p-Iƒ

B[p-\n-IX (Modernity) F∂v \mw ]d-bp∂ {]Xn-`m-k-Øns‚

XpS-°hpw ASn-ÿm-\hpw \mw ImWp-∂Xv {]_p-≤-X-bn-em-Wv. C∂v

\mw hfsc kzm`m-hn-I-ambn Icp-Xp∂ B[p-\n-I-X-bpsS tI{µm-i-b-

ß-fm-Wt√m a\p-jym-h-Im-iw, kzmX-{¥yw, kaXzw XpS-ßn-b-h.

]m›mXy {]_p-≤-X-bpsS k¥m-\-ßƒ BWv B[p-\nI

imkv{X-˛-km-t¶-XnI hn⁄m-\hpw AXns‚ AXpey D]-I-c-W-amb

hna¿iI bp‡nbpw \ΩpsS P\m-bØ hyh-ÿ-bpsS ÿm]-\-ßfpw

(Democratic institutions).

am¿IvknÃv tkmjy-en-khpw en_-den-khpw ]m›mXy {]_p-

≤Xm {]ÿm-\-Øn¬ \n∂v Dcp-Øn-cn-™-h-bm-Wv. C¥y-bn¬ Ch

c≠ns‚bpw kΩ¿±-ap-≠m-bn. C¥y-bpsS ]mc-º-cy-Øn¬ P\n-®v,

]m›mXy {]_p-≤-X-bn¬ ]p\¿P-\n-®v, `mc-X-Øns‚ t\Xm-hmbn

amdnb Ph-l¿em¬ s\lvdp-hn\p apºn¬ Cu c≠v hgn-Ifpw D≠m-

bn-cp-∂p. c≠n-t\mSpw BI¿j-W-ap-≠m-bn-cp∂ s\lvdp c≠pw

XΩn¬ kwtbm-Pn-∏n-°m-\mWv {ian-®-Xv. Aß-s\-bmWv \ΩpsS

an{inX kº-Zv-hy-h-ÿbpw tkmjy¬-˛-U-tam-{Im-‰nIv Nn¥bpw a‰pw

Dcp-Øn-cn-™-Xv. `mc-Xob kwkvImc ss]Xr-Ihpw ]m›mXy {]_p-

≤-Xbpw XΩn-ep≈ kwhm-Zhpw Dc-k-ep-Ifpw \ΩpsS cmjv{S-Øns‚

kzXz-cq-]o-I-cW {]{In-b-bn¬ Ct∏mgpw ASn-sbm-gp-°mbn \n¬°p-

∂p-≠v. Km‘n-Pnbpw SmtKmdpw ]m›mXy {]_p-≤-X-bpsS then-tb-

‰-Øn-s\-Xnsc \ΩpsS ]c-º-cm-K-X-amb B≤ym-flnI kwkvIr-Xnsb

Du∂n-∏-d-bp-∂p-s≠-¶nepw C¥ybnse `c-W-®p-a-Xe In´nb htc-Wy-

h¿§w s\lvdp-hns‚ ]m›mXy {]_p-≤-Xm-]-£-tØm-SmWv B`n-ap-

Jyhpw hniz-kvX-Xbpw ]pe¿Øn-b-Xv.

F¥mWv {]_p-≤X?

1784˛¬ B[p-\nI bqtdm-]y≥ Zm¿i-\n-I-X-bpsS ]nXm-hmb P¿Ω≥
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Nn¥-I≥ CΩm-\p-th¬ Im‚ v FgpXn: ""a\p-jy≥ kzbw ASn-t®¬-

∏n® A]-IzX (immaturity) bn¬ \n∂v tamN\w {]m]n-°p-∂-XmWv

{]_p-≤-X. A]-c-\n¬ \n∂v \n¿t±iw In´msX kz¥w _p≤nsb

D]-tbm-Kn-°m-\p≈ C—m-i‡n C√m-Ø-XmWv A]-Iz-X. bp‡n-

t_m[w Zp¿_-e-am-Ip-∂p-s≠-¶n¬ AXn\p ImcWw Adn-hn-√m-bva-

b√. A]-c-\n¬ \n∂v am¿§-\n¿t±iw In´msX kz¥w Imcyw Xocp-

am-\n-°m-\p≈ \n›-b-Zm¿Vyhpw ss[cyhpw C√m-Ø-Xm-Wv. Nn¥n-

°m≥ Hcp-sº-Sp-I. ss[cy-]q¿∆w Nn¥n-°p-I. DW¿s∂-gp-t∂¬°pI.

\nß-fpsS kz¥w [mc-Wsb tkhn-°p-I. CXmWv {]_p-≤-X-bpsS

ap{Zm-hm-Iyw.''

a\p-jy-hy-‡n°v {]mb-]q¿Øn-bm-bn. Ahs‚ kz¥w _p≤n-bpsS

ta¬ ASn-t®¬]n-°-s∏-Sp∂ F√m A[n-Imc hyh-ÿ-I-sfbpw Ah≥

tNmZyw sNø-Ww. a≤y-Ime bqtdm-∏n¬ \ne-hn-en-cp∂ {InkvXob

k`-bpsS A[n-Im-c-t{i-Wn, ]ptcm-ln-X-∑m-cpsS A[n-Im-cw, thZ-

imkv{XØns‚ A[n-Im-cw, Bflo-bm-Nm-cy-∑m-cpsS A[n-Im-cw, P\-

k-aq-l-Øn¬ \ne-hn-en-cp∂ ]e-Xcw hnizm-k-ß-fp-sSbpw kmaq-lnI

N´-ß-fp-sSbpw A[n-Im-cw- ˛ -C-ßs\ a\p-jy-hy-‡n-bpsS kzX-{¥-

amb Nn¥sb Iq®p-hn-e-ßn-´n-cp∂ F√m-Øcw A[n-Im-c-ß-sfbpw

\ntj-[n-°p∂XmWv {]_p-≤-X-bpsS XpS-°w. B[p-\n-IX F∂p \mw

hnfn-°p∂ am\-kn-Ihpw Ncn-{X-]-c-hp-amb Ahÿ Cu {]_p-≤-X-

bn¬\n∂v D≠m-b-Xm-Wv. B[p-\n-I-X-bpsS apJ-ap{Z ]c-º-cm-K-X-amb

A[n-Im-c-sØbpw k{º-Zm-b-ß-sfbpw \nc-kn-°pI F∂-Xm-Wv.

bp‡n-t_m[w (Reason) BWv kI-e-Øn-s‚bpw Af-hp-tIm¬. B

bp‡n- sIm-≠mWv ]mc-º-cy-ß-sfbpw A‘-amb hnizm-km-Nm-c-ß-

sfbpw aX-]u-tcm-ln-Xy-Øns‚ A[n-Im-c-L-S-\-tbbpw tNmZyw sNtø-

≠-Xv.

Hcp-Zm-l-c-W-sa-Sp-°mw. B[p-\nI ]m›mXy imkv{Xw ]Xn-s\´mw

\q‰m-≠n¬ bqtdm-∏n¬ hnI-kn®p XpS-ßn-b-Xns‚ ImcWw Cu

tNmZyw sNø-em-Wv. BNm-cy-∑m¿ ]Tn-∏n-®n-cp-∂-Xns\ ]co-£-Whpw

\nco-£-Whpw \SØn sXfn-bn-°p-Itbm X≈n-°-f-bp-Itbm sNømw.

Keo-en-tbm-bpsS ImeØv kqcy≥ `qansb Np‰p∂p F∂-XmWv

imkv{X kXy-ambn ItØm-en-°m-k` ]Tn-∏n-®-Xv. k`-bpsS ]ptcm-

ln-X-∑m-tc-°mƒ C°m-cy-Øn¬ ]Tn-∏n-°m-\p≈ A[n-Imcw a‰m¿°p-

an-√m-bn-cp-∂p. AXp-sIm≠v B¿°pw tNmZyw sNøm-\m-hmØ hnizm-

k-{]-am-W-am-bn-cp∂p AXv. tIm∏¿\n-°kpw Keo-en-tbmbpw a‰pw

bp‡nbpw ]co-£-W-\n-co-£-W-ß-fp-ap-]-tbm-Kn®v B A[n-Im-csØ



38Kpcp {KotKm-dn-tbmkv

\ncm-I-cn-®p. B[p-\nI imkv{X-Øn¬ CXv \nc-¥cw kw -̀hn-®p. C¥y-

bnepw a≤y-Ime bqtdm-∏nepw BNm-cy-a-XsØ \ntj-[n-°p∂

coXnsb aX-ßƒ Hcn-°epw t{]m’m-ln-∏n-®n-́ n-√. thZ-Øn¬ Cßs\

]d-™n-cn-°p-∂p, As√-¶n¬ Kpcp Cßs\ I¬]n-®n-cn-°p∂p F∂p

]d-™m¬ F√m tNmZy-ßfpw AhnsS Ah-km-\n-°p-am-bn-cp-∂p.

imkv{Xob coXn-bpsS ASn-Ø-d-bm-bn-Øo¿∂ "{In‰n-°¬ dmj-

Wm-en‰n' bp‡n-t_m-[-Øns‚ G‰hpw hnI-knX cq]-am-Wv. bp‡n

AXn-s\-Øs∂ hna¿in-°p-∂-XmWv {In‰n-°¬ dmj-Wm-en-‰n. \nc-

¥cw kzbw hna¿i\w \S-Ønbpw bp‡n Is≠-Øp∂ kXy-ßsf

ho≠pw hna¿i-\-hn-t[-b-am-°nbpw Abp-‡n-I-amb bmsXm∂pw

\ΩpsS bp‡n-hn-Nm-c-Øn¬ IS∂p IqSn-bn-´n√ F∂v Dd-∏p-h-cp-Øn-

bp-amWv imkv{Xo-b-Nn¥ ]ptcm-K-an-t°-≠-Xv. bp‡n-bpsS Abp‡n

(Reason’s unreason) F∂ io¿j-I-Øn¬ ]m›mXy {]_p-≤Xm

{]ÿm-\-Øns‚ ]Øv auenI [mc-W-Isf am¿ {KotKm-dn-tbmkv

FSpØv ]d™v Kuc-h-amb hna¿i-\-Øn\p hnt[-b-am-°p-∂p-≠v. B

hna¿i-\-ßsf hni-Z-ambn ]cn-tim-[n-°p-∂n-√. Ah ChnsS kqNn-

∏n° am{Xw sNøp-∂p.

1. bYm-XY Nn¥ (Naive realism). Adn-bp∂ Rm\pw (subject) Adn-

b-s∏-Sp∂ hkvXp (object) hpw D≠v. F\n°v F√m-‰n-s\bpw Ah

Bbn-cn-°p-∂-Xp-t]mse Adn-bmw. Cßs\ Adn-bm≥ Ign-bm-Ø-

sXm∂pw kXy-a-√.

2. kXy-sa-∂Xv Hcp concept BWv. hkvXp-X-bpsS {]kvXm-h-\-

bm-W-Xv. Aßs\ hy‡-ambpw bp‡n-]q¿∆hpw {]kvXm-hn-°p-hm≥

Ign-bm-Ø-sXm∂pw kXy-a-√.

3. `mj kXy-Øns‚ hml-\-am-Wv. bp‡n-]q¿∆-amb a\p-jy-`mj

F√m kwkvIm-c-ß-fnepw {][m-\-am-sW-¶nepw ]m›mXy {]_p-≤-

X-bn¬ AXn\v AXn-cp- I-hn™ {]m[m\yw e`n-®p.

4. hn⁄m-\-imkv{Xw (Epistemology) Adn-hns‚ km[pX Dd-∏p-

\¬Ip∂ Adn-hm-Wv. Adn-bp∂ {]{In-b-sb-°p-dn-®p≈ hna¿i-\m-

fl-I-amb At\z-j-W-am-W-Xv. C¥y-bn¬ {]amW hnNmcw F∂p \mw

]d-bp-∂p.

5. t_m[-]q¿∆-amb bp‡n (Conscious reason) Adn-hns‚ G‰w

hnin-jvS-amb D]-I-c-W-am-Wv.

6. F¥n-s‚-sb-¶nepw ImcWw Adn-™m¬ AXns\ hni-Zo-I-cn-
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°m-\m-hpw. B Adnhv D]-tbm-Kn®v kmt¶-Xn-I-hnZy krjvSn-°mw.

sh≈w Xnf-bv°p-tºmƒ \ocmhn D≠m-Ip-sa∂pw B \ocm-hnbv°v

AXn-i-‡-amb kΩ¿±w {]tbm-Kn-°m≥ Ign-bp-sa-∂pap≈ Adn-hmWv

Bhn-b-{¥-Øns‚ I≠p-]n-SnØw km≤y-am-°n-b-Xv.

7. IrXy-ambn Af-°m≥ Ign-bp∂ imkv{X-Øn\v IrXy-amb

Adnhp \¬Im≥ Ignbpw (measurement - based science and precise
knowledge).

8. {]]©w kzbw`qhm-Wv. AXv AXn¬Øs∂ \ne-\n¬°p-∂Xpw

AXn¬Øs∂ \ap-°-dn-bm-hp-∂-Xp-am-Wv.

9. ÿehpw Imehpw kzX-{¥-ambn \ne-\n¬°p∂ bmYm¿∞y-

ß-fm-Wv. \ΩpsS t_m[w Ahsb Adn-™mepw Cs√-¶nepw Ah

\ne-\n¬°p-∂p.

10. am‰hpw ]cn-Wm-ahpw ]ptcm-K-Xn-bpsS AS-bm-f-am-Wv. tcJo-b-

amb ]ptcm-K-Xn-bmWv a\p-jys‚ t\´-ßfpw kwkvIm-c-hpw.

bp‡n-bn¬ A[n-jvTn-X-sa∂v Ah-Im-i-s∏-Sp∂ {]_p-≤-Xm-{]-ÿm-

\-Øns‚ bp‡n-c-ln-X-amb Nne ap≥hn-[n-I-fmWv am¿ {KotKm-dn-tbmkv

ChnsS Nq≠n-°m-Wn-°p-∂-Xv. \ΩpsS imkv{Xob⁄m\ kºm-Z-\-

co-Xnsb hni-I-e\w sNøp-tºmƒ bp‡n-cm-ln-Xy-Øns‚ hnS-hp-Iƒ

]eXpw ImWm-\m-hpw.

`mc-Xob {]_p-≤X

Cw•o-jn¬ Prejudice F∂ hm°ns‚ B£-cn-I-amb A¿∞w ap≥-

hn[n F∂m-Wv. imkv{XØn\v ap≥hn-[n-I-sfm-∂p-an√ F∂ Ah-Im-

i-hmZw C∂v imkv{Xw Xs∂ Xncp-Øn-s°m-≠n-cn-°p-I-bm-Wv. \ΩpsS

kwkvIm-chpw hnizm-k-ßfpw kmaqly ]cn-tXm-h-ÿ-bp-sa√mw

imkv{X-K-th-j-I-cpsS At\z-j-W-am¿§-tØbpw \nK-a-\-ß-tfbpw

kzm[o-\n-°p∂p F∂p hy‡-am-Wn-∂v.

{]_p-≤Xm {]ÿm\w "ap≥hn-[n°v FXn-cmb ap≥hn[n' Bbn-

cp∂p F∂v ]pXnb hymJym\ imkv{X-Øns‚ {]tW-Xm-°-fn-sem-

cm-fmb lm≥kvsK-tbm¿Kv KZm-a¿ F∂ P¿Ω≥ hna¿i-I≥ Hcn-

°¬ ]d-™p. \ΩpsS ]mc-º-cyhpw ap≥[m-c-W-Ifpw \ΩpsS hymJym-

-\-Øns‚ KXnsb kzm[o-\n-°p∂ bmYm¿∞yw \mw Xncn-®-dn-b-W-

sa∂v KZm-a¿ ]d-bp-∂p. H´pw Bfl-\n-jvTX Ie-cmØ ip≤-amb

hkvXp-\n-jvTX ssIh-cn-°m≥ imkv{X-Øn\v Ign-bptam F∂Xv Hcp
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At\z-jW {]{In-b-bm-Wv. A√msX \mw FØn-t®-cp∂ IrXy-amb

e£y-ÿm-\-a-√. sX‰m-h-c-ap≈ _u≤nI {]am-W-hp-a-√.

]m›mXy {]_p-≤-X-sb-°p-dn®v am¿ {KotKm-dn-tbm-kn\v Jfi\

hna¿i\w am{X-a-√, A`n-\-µ-\-hp-ap-≠v. DZm-l-c-W-am-bn, B {]ÿm\w

a\p-jys‚ Xm≥t]m-cn-abpw DØ-c-hm-Zn-Ø-t_m-[hpw (autonomy and
responsibility) Du∂n-∏-d-™-Xn-emWv A`n-\-µ-\w. a\pjy kzmX-{¥y-

sØbpw A¥- n-s\bpw \nl-\n-°p∂ bmsXmcp \nb-atam A[n-

Im-c-hy-h-ÿtbm aX-{]-am-Wtam AwKo-I-cn-°m-\m-hn-√. CsXmcp

lyqa-\n-k-am-Wv. ]t£, CXv km[m-cW A¿∞-Øn-ep≈ lyqa-\n-

k-a-√. AXm-bXv B≤ym-fln-I-X-bp-sSbpw AXo-{µn-b-X-bp-sS-bp-

sams° \√ Awi-ß-sf-t∏mepw \ntj-[n-°p∂ sk°p-e¿ lyqa-\n-

k-a-√. adn®v kºq¿Æ a\p-jy-Xz-Øn-ep≈ Du∂-emWv bYm¿∞

lyqa-\n-kw. _p≤≥ lyqa-\nÃv A√m-bn-cp-∂p. ]t£, C¥y-bn¬

A∂v Po¿Æn® aXm-\p-jvTm\ ]›m-Ø-e-Øn¬ _p≤≥ a\p-jy-

XzsØ Db¿Øn-∏n-Sn-®p.

B[p-\nI imkv{Xhpw AXns‚ Adnhp kºm-Zn-°p∂ coXnbpw

\ΩpsS ]e km≤y-X-I-fn¬ H∂p am{X-am-sW∂v AwKo-I-cn-°p-∂Xp

aqew ]m›mXy {]_p-≤-Xsb adn-I-S-°m≥ \ap°p Ign-bpw. AtX-

k-abw {In´n-°¬ dmj-Wm-en‰n \ap°p e`n-®n-cn-°p∂ hne-s∏´ Hcp

Ign-hm-sW∂v kΩ-Xn-°p-Ibpw thWw.

Gjy-bn¬, {]tXy-In®pw C¥y-bn¬ _u≤ ]mc-º-cy-Øn¬ \n∂v

Bhn¿`-hn® {]_p-≤-X-bm-Wv, ]m›mXy {]_p-≤-Xbv°v Hcp Xncp-

Ø¬ i‡n-bmbn am¿ {KotKm-dn-tbmkv Ah-X-cn-∏n-°p-∂-Xv.

\ΩpsS B≤ym-flnI kwkvIr-Xnsb \ncm-I-cn-°p∂ sk°p-e-dn-

khpw sk°p-e¿ lyqa-\n-khpw Hcp cmjv{S-sa∂ \ne-bn¬ C¥y-

bpsS kzXzsØ cq]-s∏-Sp-Øm≥ klm-bn-°p-I-bn-√. F∂m¬ I¿i\

amb bp‡n-t_m-[sØbpw AXo-{µn-b-amb B≤ym-fln-I-Xsbbpw

kwtbm-Pn-∏n-°m≥ {ian® _u≤ ]mc-º-cy-Ønse {]_p-≤X \ap°v

tNcp∂XmWv. ImcWw C¥ybp-tSXv B≤ym-flnI ]mc-º-cysØ

\ntj-[n-°p∂ cmjv{Sob {]Xy-b-im-kv{X-a-√. aX-ß-fpsS kØsb

Dƒs°m-≈p-∂-Xpw k¿§m-fl-I-ambn AXns\ D]-tbm-Kn-°m≥ \sΩ

klm-bn-°p-∂-Xp-amb Hcp {]_p-≤-X-bmWv `mc-Xo-b-X-bpsS X\na

{]I-Sn-∏n-°p-∂-Xv.

a\p-jy-h¿§-Øn\v ]pXn-sbmcp {]_p-≤X Bh-iy-am-Wv. ]pXn-

sbmcp am\h kwkvIm-c-Øn\v ]m›m-Xyhpw ]uc-kvXy-hp-amb {]_p-
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≤-X-Iƒ XΩn-ep≈ kwhmZw Bh-iy-am-Wv. temtKmkpw antYmkpw

XΩn-ep≈ kwhmZw {]Xo-Im-fl-I-ambn FSp-°mw. temtKmkv `mj-

tbbpw bp‡n-tbbpw t_m[-tØbpw {]Xn-\n-[o-I-cn-°p-∂p. ]m›mXy

imkv{Xob kwkvIm-c-Øns‚ tI{µw Cu temtKmkv (hm-°v, bp‡n,

imkv{Xw, kn≤m-¥w) BWv. sZdo-Zm-bpsS logo-centrism Hm¿°p-I.

antYmkv (Mythos) {]Xo-I-ß-sfbpw A\p-jvTm-\-ß-sfbpw {]Ir-Xn-

bpsS Xmf-{I-a-ß-sfbpw {]Xn-\n-[o-I-cn-°p-∂p. Ch-bpsS ]mc-kv]-

cyhpw kwhm-Zhpw a\p-jy-kw-kvIm-c-Øn\v Hcp ]pXnb apJ-—mb

\¬Ipw.

IÆ-©n-∏n-°p∂ {]Imiw

{]_p-≤-X-sb-°p-dn-®p≈ am¿ {KotKm-dn-tbm-kns‚ {]ap-J-amb Hcp

]pkvX-I-Øns‚ io¿jIw A Light too Bright F∂m-sW∂v kqNn-∏n-

®-t√m. "IÆ-©n-∏n-°p∂ {]Imiw' F∂p hnti-jn-∏n-°m\p≈

ImcWw am¿ {KotKm-dn -tbmkv hy‡-am-°p-∂p-≠v. B[p-\nI

]m›mXy sk°p-e¿ {]_p-≤X {]k-cn-∏n-°p∂ D÷ze tim` ]I¬-

sh-fn®w t]msebmWv. AXv shfn-s∏-Sp-Øp-∂-Xn¬IqSp-X¬ AXv

ad-bv°p-∂p. ]Iepw cm{Xnbpw XΩn-ep≈ hyXymkw t]mse-bm-WXv.

kqcy≥ Pzen®p \n¬°p-tºmƒ `qan-bn-ep≈ F√mw \ap°p hni-Z-

ambpw hy‡-ambpw ImWmw. AtX-k-abw A\-¥-amb BIm-i-Øn¬

BImi KwKbpw a‰p \£-{X-Pm-e-ßfpw FÆn-bm-sem-Sp-ßmØ Xmc-

ßfpw {Kl-ßfpw D]-{K-l-ßfpw Ds≠∂v \mw Adn-bp-Itb C√.

A{X IÆ-©n-∏n-°p∂XmWv kqcy-tX-P- v. ]I¬sh-fn®w AkvX-

an®p Ign-bp-tºm-gm-Wv, BIm-i-Øns‚ A]mc tXP pw kuµ-cyhpw

\ap°p shfn-s∏-Sp-∂-Xv. ]I¬sh-fn-®-Øn¬ \mw hy‡-am-bn-°≠

`qan-bpsS sIm®p-h-´hpw \nim-Z¿i-\-Øn¬ ImWp∂ A\-¥-{]-]-

©hpw XΩn¬ Xmc-X-ay-an-√.

B[p-\nI bqtdm-]y≥ kwkvIm-chpw {]_p-≤-Xbpw AXns‚

hna¿iI bp‡n-bpw, CXp-t]mse Hcp hiØv, kb≥kn-s‚bpw sSIv-

t\m-f-Pn-bp-sSbpw hgn-bn-eqsS hnkva-b-I-c-amb Imcy-ßƒ ImWn-®p-

X-∂p. adp-h-iØv AXn\p ]pd-Øp≈ tImSm-\p-tImSn \£-{X-Pm-e-

ß-sfbpw Ah krjvSn-°p∂ {]]-©-ß-sfbpw \Ωn¬\n∂p ad-®p-

h-®p. 24 aWn-°qdpw \mw hna¿i-\m-fl-I-bp-‡n-bpsS D÷ze shfn-

®-Øn¬ Ign-™m¬, \ΩpsS t_m[-Øn-\pw Adn-hn\pw a\p-jy-Xz-

Øn\pw F¥p kw`-hn-°p-∂p-sh∂p k¶¬∏n-°p-hm≥ {]bm-k-an-√.

Hcp ]I¬ Ign-™p as‰mcp ]I-en\p apºv \ap°v Ipsd Dd-°hpw



43 Kpcp {KotKm-dn-tbmkv

Dd-°-Øn¬ kz]v\-ßfpw kz]v\-ß-fn-eqsS ]pXnb ]pXnb temI-

ß-fn-te°v Hcp k¿°o´pw Hs° Bh-iy-am-Wv. ]Xn-s\´pw ]sØm-

ºXpw \q‰m-≠p-Iƒ ]m›m-Xy-kw-kvImcw \ap°v kΩm-\n-®Xv Xo¿®-

bm-bpw, "{]Im-i-ß-fpsS bpK'ambn-cp-∂p. ]t£ bmYm¿∞y-Øns‚

\nc-h-[n Bg-ta-dn-bXpw AXn-hn-kvXr-X-hp-amb am\-ßsf AXp Xa-

kvI-cn®p (A-ta-cn-°-bnse BZn-hm-kn-I-fmb C¥ym-°m¿ IpXn-c-khm-

cn-bn¬ {]ho-W-cm-Wv. AXn-th-K-Øn¬ IpXn-c-∏p-dØp t]mIp-∂-h¿,

CS-bv°nsS \n¿Øn izmk-sa-Sp-°-W-sa∂v Hcp ]c-º-cm-KX hnizmkw

Ah¿°p-≠v. IpXn-c-bpsS AXn-th-K-Øn-s\m∏w IpXn-c-°m-cs‚

Bflm-hn\v k©-cn-°m-\m-hn-√. AXp-sIm≠v ]nd-In-em-bn-t∏mb

Bflm-hns\ Xncn-s®-SpØv D≈n-em°n thWw ho≠pw k©cn-°m≥).

]ptcm-ln-X-∑m-cpsS ssZhw

a≤y-Ime bqtdm-∏nse A‘-hn-izm-k-P-Sn-e-amb ss{IkvX-h-aX

]mc-º-cy-Øn-s\-Xnsc Db¿∂ {]Xn-I-c-W-ambn bqtdm-]y≥ {]_p-

≤-Xsb Icp-Xm-sa-¶n¬ C¥y-bn¬ {_m“W ]utcm-ln-Xy-Øn-e-[n-

jvTnXhpw A\p-jvTm-\-P-Sn-e-hp-amb aX-]m-c-º-cy-Øn-s\-Xnsc Db¿∂

{]Xn-I-c-W-am-bn-cp-∂p, _p≤-a-X-Ønse {]_p-≤-X. c≠n-SØpw

AsXmcp henb lyqa-\nÃv DZyaw IqSn Bbn-cp-∂p. ssZh-Øns‚

h‡m-°fpw {]Xn-\n-[n-I-fp-ambn k¿∆m-[n-Im-chpw Ah-Im-i-s∏-´p-

sIm≠v P\-ßsf ]oUn-∏n® ]utcm-ln-Xy-Øn-s\-Xn-sc-bp≈ a\p-

jys‚ Dbn¿sØ-gp-t∂¬∏v IqSn-bm-bn-cp∂p AXv.

bqtdm-]y≥ {]_p-≤-Xm-{]-ÿm\w "a\p-jy-]o-U-I-\mb ssZhsØ'

knwlm-k-\-Øn¬ \n∂n-d°n ]Icw bp‡n (reason) sb k¿∆m-[n-

Im-cn-bmbn Bcq-V-\m-°n. 300 h¿j-ßƒ°p apºv ]m›mXy {]_p-

≤X ]ptcm-ln-X-∑m-cpsS ssZhsØ X≈n-°-f-™-t∏mƒ 2500 h¿j-

ßƒ°p apºv _u≤-]m-c-ºcyw ssZhsØ Bg-amb \n»-_vZ-X-bpsS

{_m°-‰n-em°n. _p≤≥ ssZh-sØ-°p-dn®v H∂pw Dcn-bm-Sn-bn-√.

Bflm-hns\°pdn®p ]d-bmsX A\m-fl-hmZw kzoI-cn-®p.

_p≤-aXw thZ-Øns‚ B[n-Im-cn-I-Xsb \ntj-[n-®p. Aßs\

_p≤-aXw \mkvXnI aX-ambn bp‡n°v kap-Nn-X-amb ÿm\w

sImSpØp. kXy-tØmSv A\p-`-h-\n-jvThpw bp‡n-]q¿∆-hp-amb kao-

]-\-sa-Sp-Øp. ]m›m-Xy-cpsS Acn-tÃm-´n-en-b≥ bp‡n-im-kv{X-Øn¬

\n∂v hyXy-kvX-ambn a\p-jym-\p-`-h-Øns‚ hni-I-e-\-Øn-eq-sS,

{]uV-amb Hcp Ub-e-IvSn-°¬ bp‡n-imkv{Xw _p≤-a-X- ]-fin-X-

∑m¿ hnI-kn-∏n-®p.
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a\p-jy-cpsS _u≤nI hyh-lm-c-Øn\p th≠n-bp≈ Hcp XØz-

Nn¥m]-≤-Xn-b√ _p≤≥ Ah-X-cn-∏n-®-Xv. {]Y-a-ambpw At±lw

ImWn-®Xv B≤ym-fln-I-amb Hcp Pohn-X-ssi-enbpw \ne-]m-Sp-am-bn-

cp-∂p. thZ-ß-fpsS A[n-Im-c-sØbpw Bfl-hm-Z-sØbpw I¿Ωm-\p-

jvTm\ k{º-Zm-b-ß-sfbpw _p≤≥ XmXzn-I-am-bn-Øs∂ \ntj-[n®p.

F¶nepw _p≤-a-X- {]-ÿm-\-Øns‚ ASn-ÿm\ Nme-I-i‡n B≤ym-

fln-I-am-Wv, _u≤n-I-a-√. X¿°-im-kv{X-Øn¬ \mKm¿÷p-\\pw ZnMv-

\m-K\pw [¿Ω-Io¿Ønbpw t]mse-bp≈ {]Xn-`m-im-en-Iƒ hf-sc-bp-

≠mbn _p≤-]m-c-º-cy-Øn¬. F¶nepw bqtdm-]y≥ {]_p-≤Xm

{]ÿm-\-Øn-ep-≠m-b-Xp-t]mse ip≤-amb bp‡nsb GI-O-{Xm-[n-

]-Xn-bm°n hmgn-°m≥ _p≤-aXw Xøm-dm-bn-√.

thZ-ß-fpsS A[n-Im-csØ _p≤≥ \ncm-I-cn-s®-¶nepw _p≤-h-N-

\-ß-fpsS ASn-ÿm-\-Øn¬ ]pXnb thZ-ßƒ _p≤-a-X-Øn-ep-≠mbn.

Ah ]pXnb A[n-Im-c-hy-h-ÿsb ÿm]n-°p-Ibpw sNbvXp. F√m

aX\ho-I-cW{]ÿm-\-ß-fnepw Cßs\ kw`-hn-°p-∂p-s≠∂v tIc-

f-Ønse A\p-`hw sIm≠p Xs∂ \ap-°-dn-bmw. ap≥hm-Xn-en-eqsS

FSp-sØ-dn-b-s∏-Sp∂ A[n-Imc hyhÿ ]n≥hm-Xn-en-eqsS Xncn-sI-

sb-Øp-∂p.

`mc-Xo-b-X-bpsS X\na

aX-Øns‚ A\p-jvTm\ PSn-e-X-sbbpw ]utcm-lnXy Nqj-W-

sØbpw P\-ßƒ°v A{]m-]y-amb hc≠ thZ-im-kv{X-sØbpw

\ntj-[n-°m≥ _p≤≥ hna¿i-I-bp‡n (Critical reason) D]-tbm-Kn-

s®-¶nepw B bp‡n°v KpW-]-c-amb Hcp hyXymkw ]m›mXy

bp‡n-bp-ambn D≠m-bn-cp-∂p. km[m-cW t_m[-Øn-\-Xo-X-amb A\p-

`-h-Øm¬ {]Im-in-X-amb kwb-Kvkw-t_m-[n-bmWv C¥y-bn¬ _u≤-

bp-‡n-bpsS Cu‰n-√-am-Ip-∂Xv F∂p am¿ {KotKm-dntbmkv FSpØp

]d-bp-∂p. _p≤s‚ BZysØ t_mt[m-Zbw Xs∂, hy‡n-b√ ]c-

a-am-bn-́ p-≈Xv F∂mWv hy‡-am-°p-∂-Xv. Nn¥n-°p∂ AYhm t_m[w

{]m]n-°p∂ hy‡n-bmWv k¿∆-{]-[m\w F∂v ]m›m-Xy¿ ]d-™p.

CXv Ahn-Zy-bm-Wv. A⁄m-\-am-Wv. ]q¿Æ-am-b-Xns‚ ka-{K-X-bn-

emWv hy‡n-bpsS t_mt[m-Zbw hnebw {]m]n-°p-∂-Xv. _u≤t\m

lnµ-pthm A√mØ Hcp hy‡n-sb∂ \ne-bn¬ am¿ {KotKm-dn-tbm-

kns‚ A`n-{]mbw Cu Dƒ°mgvN Xs∂-bmWv `mc-Xob thZ-]m-c-

º-cy-Øn-t‚bpw tI{µ-_nµp F∂m-Wv. ""bt⁄m `ph-\ky \m`n''

F∂ EtKzZ kq‡w ChnsS kp{]-[m-\-sa∂p Icp-X-s∏-Sp-∂p. bmK-
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amWv {]]-©-Øns‚ \m`n. hnizw apgp-h\pw Id-ßp-∂Xv bmK-sa∂

Npgn-°p-‰n-bn-em-Wv. hy‡n kz¥-am-b-Xns\ apdp-sI-∏n-Sn°msX kzbw

kI-e-Øn\pw th≠n bmK-am-bn-Øo-cp-tºmƒ {]]©w AXns‚

Xmfhpw {Iahpw \ne-\n¿Øp-∂p. hy‡n Xs‚ kzXz-Øn-\p-th≠n

\ne-sIm-≠m¬ {Iaw A{I-a-am-bn-Øo-cp-∂p. `mc-Xob thZ-]m-c-º-cy-

Ønepw {InkvXob aX-]m-c-º-cy-Ønepw kI-e-Øn-s‚bpw t{kmX-

 mb XØzw kzbw bmK-ambn \¬In {]]-©sØ \nc-¥cw ]p\x-

kr-jvSn-°p-Ibpw \ne-\n¿Øp-Ibpw sNøp∂p F∂ Nn¥-bp-≠v.

At∏mƒ bmK-sa∂ Bfl-Zm-\-Øns‚ \m`n-®p-gn-bn¬ Np‰n-Øn-cn-bp∂

{]]-©-Øns‚ Xmf-sØ-bmWv hniz-\r-Ø-ambpw {]]-© -hn-\ym-k-

Øns‚ Xmf-ambpw imkv{Xw \nc-¥cw At\z-jn-°p∂ {]Ir-Xn-\n-b-

a-ambpw \mw a\- n-em-°p-∂-Xv. Bfl-k-a¿∏-W-Øn¬ A[n-jvTn-X-

amb {]m]-©nI {Ia-tØmSv Bfl-Zm-\-`m-h-tØmsS {]Xn-kv]-µn-°p-

I-bmWv a\p-jy-cpsS [¿Ωw. a\p-jy≥ krjvSn-°p-th≠n Bfl-bmK-

a¿∏n-°p∂ "krjvSn-bpsS ]ptcm-ln-X-\msW'∂ Bi-bhpw am¿

{KotKm-dn-tbmkv ChnsS \sΩ A\p-kva-cn-∏n-°p-∂p.

CXmWv `mc-Xob B≤ym-fln-I-X-bpsS ImXepw A[n-jvTm-\-hpw.

A√msX ]m›mXy bp‡n-bp-tS-Xp-t]mse temIsØ apgp-h≥ `cn-

°m\pw hngp-ßm\pw th≠n-bp≈ kml-kn-I-amb sh´n-∏n-Sn-°epw

hnI-k-\-X-{¥hpw ZnKvhnP-b-hp-a-√.

{InkvXp-hn\p apºv \memw \q‰m≠p apX¬ ]Ømw \q‰m≠p hsc

_p≤-aX Nn¥-Icpw sslµh thZ-]-fin-Xcpw XΩn¬ \S∂ kwhm-

Z-ßƒ AXn-k-º-∂-amb `mc-Xob hna¿i-\-˛-Zm¿i-\nI kwhmZ ]mc-

º-cysØ A\m-h-cWw sNøp-∂p. bqtdm-]y≥ {In´n-°¬ ̂ ntem-k^n

D≠m-Ip-∂-Xn\p 1000 h¿j-ßƒ°p aptº CXv \ΩpsS \m´nep-≠mbn

F∂Xv \mw Adn-™n-cn-°-Ww. B[p-\nI ]m›mXy imkv{X-Øn\v

ASn-ÿm-\-]-c-amb tNmZy-Øn¬ Xm¬]-cy-an-√. \ap°p Np‰pw \mw

ImWp∂ temI-Øns‚ bYm¿∞ kz`m-h-sa-¥mWv F∂Xv ASn-

ÿm\ tNmZy-am-Wv. ]m›mXy imkv{X-Øn\v Xm¬]cyw Cu kwKXn

Iƒ Fßs\ {]h¿Øn-°p∂p F∂-Xn-emWv (how things work).
sSIvt\m-f-PnIv Xm¬]cyw Cu kwK-Xn-I-fn-t∑¬ Fßs\ {]h¿-

Øn°mw F∂mWv (how to work on things). C¥y-bn¬ Ct∏mƒ \mw

Cu ]m›m-Xy-]m-X-bn-emWv k©-cn-°m≥ Xm¬]cyw Im´p-∂-Xv.

\ΩpsS `mhn

\ΩpsS cmPyw sk°p-e¿ kz`mhw t_m[-]q¿∆w kzoI-cn-®-t∏mƒ
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sk°p-e¿ F¥m-sW-∂p-≈-Xns\ \n¿h-Nn°m≥ \mw ]m›m-Xy-cpsS

sk°p-e¿ k¶¬]-Øn-te-°m-bn-cp-∂n√ Xncn-tb-≠n-bn-cp-∂-Xv. C¥y-

bn¬Øs∂ sslµ-h-˛-_u≤ kwkvIr-Xn-Iƒ XΩn-ep-≠mb kwhm-

Z-Øn-te-°m-bn-cp∂p \mw Xncn-tb-≠n-bn-cp-∂Xv F∂mWv am¿ {KotKm-

dn-tbm-kns‚ \ne-]m-Sv. _u≤-Z¿i\w bYm¿∞-Øn¬ ]m›mXy

sk°p-e-dn-k-tØmSv hfsc ASpØp hcp-∂p-≠v. ImcWw AXv ssZh-

sØ-°p-dn-®p≈ tNmZysØ {_m°-‰n-en-Sp-Ibpw Bfl-hm-ZsØ \ntj-

[n-°p-Ibpw sNøp-∂p. F∂m¬, _u≤-sk-°p-e-dnkw AXns‚ AXo-

{µn-bhpw B≤ym-fln-I-hp-amb am\w-sIm≠v ]m›m-Xy-cp-tS-Xn-t\-°mƒ

ta¬Ø-chpw `mc-Xo-b-cmb \ΩpsS a\- n\v G‰hpw CW-ßn-b-Xp-

am-Wv.

Cusbm-c-Sn-ÿm-\-Øn¬, \mw ]pXn-sbmcp Zm¿i-\nI kwhmZw

Bcw-`n-®m¬ \ΩpsS cmjv{S-Øns‚ kzXz-t_m-[sØ \ΩpsS Xs∂

B≤ym-flnI kwkvIr-Xn-bpsS ASn-ÿm-\-Øn¬ ]p\¿\n¿h-Nn-°p-

hm≥ Ign-bp-sa-∂mWv am¿ {KotKm-dn-tbm-kns‚ {]Xo-£.

aX-Øns‚ kØsb \ntj-[n-®p-sIm-≠p≈ tIh-e-amb Hcp hna¿-

iIbp‡n°p ]Icw aX-Øns‚ A¥x-k-Ø-bn¬ Xs∂ thtcm-Sn-

®n-cn°p-∂Xpw AXo-{µn-b-tim-`-bn¬ {]Im-in-X-am-bn-cn-°p-∂-Xp-amb

Hcp hna¿iIbp‡n-bm-Wv \ap-°m-h-iyw. bp‡n-bpsS Abp-‡nbpw

Abp-‡n-bpsS bp‡nbpw a\- n-em-°n, Ahsb ktΩ-fn-∏n-®m¬

]pXnb \q‰m-≠n¬ kwkvIm-c-ß-fpsS kwK-a-Øn\v \ap°v ]pXn-

sbmcp am¿§w Xpd∂p In´pw.

(kp-Ip-am¿ Agn-t°mSv {SÃns‚ B`n-ap-Jy-Øn¬ tIm -́bØp \S∂

"Ccp-]-Øn-sbm∂mw \q‰m-≠ns‚ hnNmc in¬]n-Iƒ' F∂ {]`m-jW

]c-º-c-bn¬ \S-Ønb {]`m-j-Ww, 2011)
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6
Kpcp-km-∂n-≤-ysØ

lrZ-b-Øn¬ kwh-ln-°pI

]. _mhm Xncp-ta-\n, A`n-hµy ]u∆-Øn¬ Xncp-ta-\n, A`n-h-

µycmb ]nXm-°-∑m-tc, ktlm-Z-c-ß-sf,

A`n-hµy {KotKm-dn-tbmkv Xncp-ta\nbpsS \nc-h[n injy-∑m-cn¬

Hcp-h-\mb F\n°v Cu ktΩ-f-\-Øn¬ ]s¶-Sp-°p-hm≥ bmZr-›n-I-

am-bn-´m-sW-¶nepw Ah-k-c-ap-≠m-b-Xn¬ Rm≥ ssZhsØ al-Xz-s∏-

Sp-Øp-∂p. Kpcp-°-∑mcpw Kpcp-ÿm-\o-b-cp-amb ]e ]nXm-°-∑mcpw Cu

kZ- n¬ k∂n-ln-X-cm-Wv. F\n°v AXo-h- _-lp-am-\-ap≈ Kpcp-°-

∑m-sc-°p-dn®v Ah-cpsS km∂n-≤y-Øn¬ h®v Ah-cpsS apJw

I≠psIm≠v Fs¥-¶nepw ]d-bp-hm≥ _p≤n-ap-´p-≠v. "Kpcp-°-∑msc'

hm°p-IƒsIm≠v {]iw-kn-°pI ̀ mc-Xob ]mc-º-cy-am-sW∂v F\n°v

tXm∂p-∂n-√. Kpcp-hns\ {]W-an-°p-I, Kpcp-hns\ A\p[m-h\w

sNøpI, Kpcp-km-∂n-≤ysØ lrZ-b-Øn¬ kwh-ln-°pI ˛ CXmWv

icn-bmb `mc-Xob ]mc-ºcyw. hm°p-Iƒ sIm≠v henb {]tbm-P-\-

an√. AXp am{X-hp-a√ hm°pw A¿∞hpw XΩn-ep≈ _‘w A‰p-

s]m-bvs°m-≠n-cn-°p∂ Hcp bpK-amWv CXv.

]pcm-X\ ssN\m-°m¿°v Nn{X-I-ebpw A¿∞hpw XΩn-ep≈

_‘-sØ-°p-dn®v Nne [mc-W-Iƒ D≠m-bn-cp-∂p. Hcp kp{]-kn-≤-

amb IY-bp-≠v. Ahn-SpsØ ]pcm-X\ cmP-hw-i-Ønse Hcp N{I-

h¿Øn°v hfsc {]kn-≤-\mb Hcp ]S-°p-Xn-c-bp-≠m-bn-cp-∂p. N{I-

h¿Øn {]kn-≤-\mb Hcp Nn{X-Im-c-s\, B ]S-°p-Xn-c-bpsS Nn{Xw

hc-bv°p-hm≥ Npa-X-e-s∏-Sp-Øn. hfsc at\m-l-c-am-bn, kPo-h-am-bn,

Du¿÷-kz-e-\mb IpXn-c-bpsS AXn-a-t\m-l-c-amb Nn{Xw Nn{X-Im-

c≥ cNn®v N{I-h¿Øn°v ka¿∏n-®p. ]t£, ]Sw hc-®p-I-gn-™-t∏mƒ

apX¬, IpXn-cm-e-b-Øn¬ N{I-h¿Øn-bpsS henb ]S-°p-Xnc apS¥n

\S-°p-hm≥ XpSßn. F√m-h¿°pw ]cn-{`m-¥n-bm-bn. cmP-sIm-́ m-c-Øn¬

A¶-em-∏m-bn. cmPm-hn\v ZpxJ-am-bn. F¥mWv C{X i‡-\mb IpXn-

cbv°v apS-¥p-≠m-bXv? At\z-jn®p sN∂-t∏mƒ a\- n-em-bn, {]kn-

≤-\mb Nn{X-Im-c≥ ]Sw hc-®t∏mƒ Ae-£y-X-sIm≠v B IpXn-c-

bpsS Hcp Ipf-ºns‚ Hcp `mKw hc-bv°p-hm≥ hn´p-t]m-bn-sb-∂v.
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Aßs\ A]q¿Æ-amb Nn{Xw hc-®p-I-gn-™-t∏mƒ, IpXn-cbv°v apS-

¥p-≠mbn F∂mWv Ah-cpsS IY.

{]Xn-`-bpsS Xnf-°-ta-dnb Aiz-Øn-t∑¬ Bcq-V-\mbn an∂¬-

t]mse k©-cn-°p∂ A`n-hµy {KotKm-dn-tbmkv Xncp-ta-\nsb-t∏m-

se-bp≈ Kpcp-°-∑m-cpsS Nn{Xw hc-bv°p-hm≥ A{]-K-¤-cmb Bfp-

Iƒ {ian-®m¬ Nne-t∏mƒ Kpcp-°-∑m¿°v apS-¥p-≠m-bn-t∏m-Ipw. AXp-

sIm≠v hm°p-Iƒ D]-tbm-Kn®v Rm\-Xn\v {ian-°p-∂n-√.

km[m-c-W-bmbn Xncp-ta\n aq∂p- Im-cy-ß-fmWv Ft∏mgpw ]d-bm-

dp-≈-Xv. F¶nepw ka-b-an-√m-Ø-Xp-sIm≠v Hcp Imcyw ]d™v Rm≥

Ah-km-\n-∏n-°p-I-bm-Wv. At\-I-cpsS Dƒ°-Æp-Iƒ {]Im-in-∏n-®n-

´p≈ Hcp BNm-cy-\mWv A`n-hµy Xncp-ta-\n. \ΩpsS ]mc-ºcy-a-\p-

k-cn®v Kpcp-°-∑m¿ IÆp sXfn-°p-∂-h-cm-Wv. hnZym-`ymkw IÆp

sXfnb-emWv F∂mWv \sΩ ]Tn-∏n-®n-cn-°p-∂-Xv. A£cw Iq´n hmbn-

°p-hm≥ ]Tn-∏n-°p-∂Xv Ip´n-I-fpsS IÆp-sX-fn-°-em-Wv. ]t£, IÆp

sXfn™p sXfn™p hcp-tºmƒ F¥mWv kw`-hn-°p-∂Xv? C°m-

Wp∂ temI-Øn¬ CXn-t\-°mƒ henb as‰mcp temIw. AXn-\p-

≈n¬ ho≠pw AXn-t\-°mƒ henb as‰mcp temIw. Aß-s\-b-

ßs\ A\p-{I-a-am-bn, A\-h-cX-ambn hnI-kz-c-amIp∂ temI-ß-fpsS

]c-º-c. ⁄m\-Øns‚ kuay-amb {]Imiw I≠v sXfn™p hnf-

ßp∂ Dƒ°-Æp-Iƒ {ItaW Adn-hns‚ A‘-Im-c-Øn-te°v {]th-

in-°p-∂p. XpS-°-Øn¬ shfn-®-ambn A\p-̀ -h-s∏-Sp∂ Adnhv AXns‚

Xo{h-amb PmPz-e-X-bn¬ Ccp-´mbn amdp-∂p. ssZh-sØ-°p-dn-®p≈

Adn-hns‚ shfn®w AXn-Km-V-amIpt¥mdpw AXv F√m Adn-hn-s\bpw

\ntj-[n-°p∂ Adn-hns‚ A‘-Im-c-ambn amdp-∂p. CXv ""Zo{]-amb

Xa- m-''Wv. CXmWv A`n-hµy {KotKm-dn-tbmkv Xncp-ta-\n-bpsS Kpcp-

hmb \n m-bnse am¿ {KotKm-dn-tbmkv ]Tn-∏n-®-Xv.

C≥tUm ˛ bqtdm-]y≥ `mj-I-fn¬ "tZh' i_vZ-Øn\v hnf-ßp-I,

sXfn-bp-I, {]Im-in-°pI Fs∂ms° A¿∞-ap-≠v. A`n-hµy {KotKm-

dn-tbmkv Xncp-ta-\n-bpsS Kpcp-km-∂n≤yw tZh-km-∂n-≤y-ambnØo¿∂v

\sΩ {]Im-in-∏n-°s´ F∂v Rm≥ Biwkn°p-∂p.

hn. Ip¿∫m\ Bcw-̀ n-°p-tºmƒ k¶o¿Ø-\-Øn¬ \n∂v Hcp ̀ mKw

sNm√p-∂p-≠v. "shfnhp \nd-t™m-co-tim....'' F∂ Km\w. "{]Im-i-

Øns‚ ]q¿W-Xbmb \mYm, \ns‚ {]Im-i-Øm-em-Ip∂p Rßƒ

{]Imiw ImWp-∂-Xv. kIe {]]-©-Øn-s‚bpw B[mc-amb {]Im-

i-ta, Rßsf {]Im-in-∏n-t°-Wta' (k¶o¿Ø\w 36) F∂mWv

sNm√p-∂-Xv.
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A`n-hµy Xncp-ta-\n-bpsS Kpcp-km-∂n-[yw, Bflo-b- km-∂n-[y-ambn

\sΩ {]Im-i-Øns‚ Xa- n-te°v F∂p-sa∂pw hgn \bn-°s´ F∂v

{]m¿∞n-°p-∂p.

(1992˛¬ Hm¿Ø-tUmIvkv skan-\m-cn-bn¬ \S∂ Xn-cp-ta-\n-bpsS

k]vXXn ktΩ-f-\-Øn¬ sNbvX {]kw-Kw)
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7
a\- n-s‚bpw Bflm-hn-s‚bpw

A·nsb Pzen-∏n-®p-sIm≠v

km[m-cW GXp a\p-jy\pw ]q¿W-am-bn´v InS-∂p-t]m-Ip∂

imcocnI Akz-ÿ-X-IfpsS a≤y-Ønepw a\- n-s‚bpw Bflm-hn-

s‚bpw A·nsb Pzen-∏n-®psIm≠v A`n-hµy {KotKm-dn-tbmkv Xncp-

ta-\n- {]h¿Ø-\-\n-c-X-\m-bn-cn-°p∂p F∂p-≈Xv F√mh¿°pw

kt¥m-j-Ic-amb hkvXp-X-bm-Wv. skan-\m-cn-bpsS F√m Imcy-ß-

fnepw Xncp-ta\n hcp-∂p-≠v. {Ia-am-bn´v h∂v ¢m p-I-sf-Sp-°p-hm≥

km[n-°p-∂n√ F¶nepw A≤ym]I ktΩ-f-\-ß-fnepw ChnsS

\S°p∂ {][m-\-s∏´ a‰p- ]-cn-]m-Sn-I-fnepw Xncp-ta\n h∂v Rßƒ°v

t\XrXzw \¬Ip∂p F∂p-≈Xv G‰hpw kt¥m-j-I-c-amb Hcp kwK-

Xn-bmWv.

a\p-jy-i-co-c-sØ-°p-dn®pw a\- n-s\-°p-dn®pw Bflm-hn-s\-°p-dn-

®p-ap≈ Xncp-ta-\n-bpsS Nn¥-Ifnepw Z¿i-\-ßfnepw Hcp `mK-sa-

¶nepw Cu ]pkvX-I-Øn¬ (Healing: A Holistic Approach) h∂n-´p-≠v.

AXpsIm≠v CXv hfsc hnin-jvS-amb Hcp {KŸ-am-sW∂pw F√m-

hcpw Adn-tb≠ Imcy-ß-fm-Wn-Xn¬ D≈-sX∂pw Rßƒs°-√m-

h¿°pw t\c-sØ-Xs∂ t_m≤y-s∏-´n-cp∂p. AXp-sIm-≠mWv Cu

]pkvXIw {]km-[\w sNø-W-sa∂v F√mhcpw IqSn Xocp-am-\n-®-Xv.

a\p-jy-i-cocw Hcp b{¥-am-Wv F∂pw AXv kwL-Sn-∏n-°p-hm\pw

hnL-Sn-∏n-°p-hm\pw km[n-°p∂ H∂mWv F∂pap≈ Nn¥ B[p-

\nI sshZyim-kv{X-Øn¬ cqV-aq-e-am-bn-´p-≠v. 17-˛mw \q‰m≠p apX-

se-¶nepw ]m›mXy cmPy-ß-fn-ep-≠mb imkv{Xob kmt¶-XnI

kwkvImcw ASnÿm-\-]-c-ambn bm{¥nI kwkvIm-c-am-bn-cp-∂p. F√m-

Øn-s\bpw b{¥-am-bn´v IW-°m-°p∂, {]]-©-sØbpw a\p-jy-

s\bpw a‰p Pohn-I-sfbpw Hcp b{¥ kwhn-[m-\-ambn ImWp∂

Mechanistic Model BWv \ne-\n-∂n-cp-∂-Xv. B ASn-ÿm-\-Øn-emWv

B[p-\nI sshZy-imkv{Xhpw hf-sc-tbsd ]ptcm-KXn {]m]n-®-Xv.

]t£ Cu 20-˛mw \q‰m-≠ns‚ Ah-km\w \ap-°-dnbmw, Aßs\

kwL-Sn-∏n-°p-hm\pw hnLSn-∏n-°p-hm\pw km[n-°p∂, imkv{X-Øn-

s‚bpw kmt¶-XnI hnZy-bpsSbpw kwhn-[m-\-Øn\v hg-ßp-∂ Hcp

b{¥-a-√ a\p-jy-i-co-chpw a\ pw Bflmw-ihpw Hcp-an®v tN¿∂v

krjvSn-°p∂ B alm-¤pXw F∂v. CXn-s\-°p-dn®v hf-sc-tbsd
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h¿j-ßƒ°p apºp Xs∂ A`n. Xncp-a-\- p-sIm≠v {]kw-Kn-°p-

Ibpw ]Tn-∏n-°p-Ibpw sNbvXn´p-≠v.

30 h¿jw apºp≈ Bi-b-ßfpw Cu ]pkvX-I-Øn-\-IØv h∂n-

´p≠v. \ΩpsS cmPyØv Xs∂ {]K¬`-cmb ]e sshZy-im-kv{X-⁄-

∑mcpw `nj-Kz-c-∑mcpw Adn-bmØ Imcy-ßƒ Xncp-ta\n I≠p-]n-Sn-

°pIbpw, AXp-t]mse sshZy-imkv{X cwK-Øp-≠m-bn-cn-°p∂

G‰hpw ]pXnb Kth-j-W-ß-sfbpw Dƒ°m-gvN-I-sfbpw ka-\z-bn-

∏n®v Hcp ]pXnb Btcm-Ky-Z¿i-\w, am\p-jnI Z¿i\w cq]-s∏-Sp-Øp-

hm-\p-amWv Xncp-ta\n {ian-®n-cn-°p-∂-Xv. CsXmcp kmI-ey (holistic)
-Z¿i-\-am-Wv. F√m-‰n-s\bpw Hcpan®v tN¿°p∂, kI-e-sØbpw  ka-

RvP-k-ambn ktΩ-fn-∏n®v {kjvSmhv B{K-ln-®-hn[w ImWp∂ Z¿i-

\-amWv tlmfn-ÃnIv kao-]\w. kmIey Z¿i-\-am-WXv. AXns‚

Nne hißƒ am{Xw Cu ]pkvX-I-Øn¬ hcp-∂p-≠v. a‰p ]e IrXn-

I-fnepw ]pkvX-I-ß-fnepw Xncp-ta\n _m°n `mKw {]I-Sn-∏n-®n-´p-≠v.

CsX√mw Hcp-an®p tN¿sØ-¶n¬ am{Xta AXns‚ Xs∂ tlmfn-

ÃnIv Z¿i\w \ap°v In´p-I-bp-≈p.

(]utemkv am¿ {KotKm-dn-tbmkv sa{Xm-t∏m-eo-Øm-bpsS Heal-
ing: A Holistic Approach F∂ {KŸ-Øns‚ {]-Im-i\ NS-ßnse

kzmKX {]kw-K-Øn¬ \n-∂v)
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8
hniz-kn-°m\pw

Ahn-iz-kn-°p-hm-\p-am-ImsX

]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta-\n-bpsS {]Im-i-]q¿W-

amb km∂n-≤y-Øn\v apºn¬ At±-l-Øns‚ Bbn-c-am-bncw injy-

∑m-tcmsSm∏w Hcp injy-\mb Rm\pw {]W-an-°p-∂p. Cß-s\-sbm-

cmƒ Pohn-®n-cp∂p F∂v GsX-¶nepw ]pkvX-I-ß-fn¬ hmbn®v Adn-

™n-cp-∂psh¶n¬ Rm\Xv Hcp]t£ ]q¿W-ambpw hniz-kn-°p-I-

bn-√m-bn-cp-∂p.

]t£ Ct∏m-gnXm Cu tXtPm-tKmfw \ΩpsS I¨ap-ºn¬ an∂n-

a-d-™n-cn-°p-∂p. hniz-kn-°p-hm\pw Ahn-iz-kn-°p-hm-\p-am-hmsX \mw

A‘m-fn-°p-∂p.

{Kl-ß-fpsS A]q¿∆-kw-Kaw hnkva-b-\ob kw`h-ßƒ°v

km£yw hln-°p-∂p. ChnsS ssZhIm-cpWyw Poh-i-‡n-bpsS

khnti-j-amb Po\p-Isf DW¿Øn Xncp-ta-\n-bn¬ ktΩ-fn-∏n-®p.

A]q¿∆-amb Cu P\nXI kwKaw \sΩ hnkva-bn-∏n-°p-∂p.

{KotKm-dn-tbmkv Xncp-ta-\n-bpsS Pohn-X-ku-[-Øns‚ D≈n-te°v

Dƒ°mgvN \¬Ip∂ Nne P\m-e-Iƒ At±lw \ap°pth≠n \¬-

Inbn-´p-≠v. Nne P\m-e-I-fn¬ {]Imiw hgn-bp-∂Xv \mw ImWp∂p.

AXv \mw hniz-kn-°p-∂p. ImcWw At±lw kpXm-cy-amb t\¿Ø

Xnc-ioeI-fmWv AhnsS Xq°n-bn-cn-°p-∂-Xv. a‰p Nne P\m-e-I-fn¬

At±lw I\Ø Xnc-io-e-Iƒ Xq°n-bn-cn-°p-∂p. ]pdØp\n∂v Ahn-

tS°v t\m°p-∂-h¿ Im-Wp-∂Xv A-‘Im-c-am-Wv. Ah¿ hnNm-cn-

°p∂p, AIØpw Ccp-´m-sW∂v. A√, AIØv A·n-Ip-fi-ßƒ

Fcn-bp-IbmWv; {]Imiw Hmfw sh´p-I-bm-Wv. ]t£ ]pdØp\n∂p

t\m°ptºmƒ CsXm∂pw ImWm≥ km-[n-°p-∂n-√.

Cu ]finXt{ijvTs\ a\- n-em-°p-hm≥ {]K-¤-\mb ]utemkv

At∏mkvtXm-es‚ hm°p-Iƒ Xs∂-bmWv \ap°v ic-Ww. ""shfn-

]m-Sp-I-fpsS B[n-Iy-Øm¬ Rm≥ AXn-bmbn \nK-fn®p t]mIm-Xn-

cn-t°-≠-Xn\v ico-c-Øn¬ F\n°v Hcp iqew X∂n-cn-°p∂p'' F∂v

hn. ]utemkv ]dbp∂p. [nj-W-bpsS shfn-]m-Sp-Iƒ kº-∂-ambn

Xncpta-\n°v ssZhw I\n™p \¬In. ]t£ AtXm-sSm∏w ]e
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iqe-ßfpw At±-l-Øns‚ ico-c-Ønepw, _mly-amb At±-l-Øns‚

s]cpam‰-Ønepw \¬In. AXv At±-l-Øn\v Adnbmambn-cp-∂p.

thZ\tbmsS AsX√mw kln-®psIm≠v, AXv G-‰p-hm-ßn-bn´v

]utemkv At∏m-kvtXm-e-s\-t∏mse "\ns‚ Ir] F\n°p aXn'

F∂v ssZhtØmSv hn\-bm-\zn-X-\mbn ]d-bp-Ibpw sNbvXp.

\mep Iq´w Bfp-I-tfmSv Xncp-ta\n {]tXy-I-amb Imcp-Wyhpw

hm’-eyhpw Im´n-bn-cp-∂p: Ip™p-ß-tfmSv, ]mh-ß-fn¬ ]mh-s∏-´-h-

tcm-Sv, am\-knIhn{`m¥n _m[n-®-h-tcmSv, \njvI-f-¶-ambn hn⁄m\w

tXSp-∂-h-tcmSv. Hcp- Iq´w Bfp-I-fpsS ap∂n¬ Xncp-ta\n hn\-b-

tØmsS XmWp-h-W-ßn-bn-cp∂p. hnip-≤-cmb hy‡n-I-fm-bn-cp∂p

Ah¿. lnam-e-b-km-\p-°-fn¬ ˛ Ejn-tI-in¬ ˛ hnip-≤-\mb Hcp

sslµ-h-k-\ym-knsb (kzman NnZm-\-µ) At±lw {]W-an-°p-∂Xv

Rm≥ I≠n-´p-≠v. ]gb U¬ln-bn¬ hnip-≤\pw A£c-⁄m-\-an-

√m-Ø-h\p-amb Hcp km[p ap…o-ans\ At±lw XmWp-hoWv BZ-cn-

°p-∂Xv Rm≥ t\m°n-\n-∂n-´p-≠v.

kn°p-Im-c-\mb _m_mbpw (_m_m ho¿km-knw-Kv) _u≤-\mb

Zsse-em-abpw At±-l-Øns‚ Bflm-hns‚ ̀ mK-ß-fm-bn-cp-∂p. tbip-

{In-kvXp-hn¬ Xncp-ta\n Z¿in-®-Xmb Znhy-kvt\lw temI-Øns‚

F√m then-s°-´p-I-sfbpw AXn-ew-Ln-°p-hm≥ At±-l-Øn\p

ss[cyw \¬In.

F∂m¬ ]mfin-Xy-Øn-s‚bpw Bflo-b-X-bp-sSbpw t\cnb PmS-

Isf-t∏mepw aW-Ø-dn™v AXn-\n-in-X-ambn {]Xn-I-cn-°mXn-cn°p-

hm≥ At±-l-Øn\p Ignbp-am-bn-cp-∂n√.

(sa{Xm-t∏m-eo-Øm-bpsS \ncym-WsØ XpS¿∂v Hm¿Ø-tUmIvkv

skan-\m-cn-bn¬ \S-Ønb A-\pkvacW ktΩ-f-\-Ønse {]kw-Kw,

1996)
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9
ssZh-k-∂n-[n-bn¬ \n∂p

e`n® Zm\w

Rm≥ Ip´n-bm-bn-cp-∂-t∏mƒ Rß-fpsS ]≈n-bnse s]cp-∂mfn\v

F√m h¿jhpw Hcp amPnIvs]´n Hcmƒ sIm≠p-h-cp-∂Xv Rm≥ Hm¿-

°p-∂p-≠v. Hcp IdpØ s]´n-bm-Wv. AXns‚ Hcp Zzmc-Øn¬°qSn

t\m°n-bm¬ ]e kwK-Xn-Iƒ ImWm-sa-∂mWv Abmƒ ]d-bp-∂-Xv.

e≠≥ ImWmw, ]mcokv ImWmw, \yqtbm¿°v ImWmw F∂n-ßs\

[mcmfw Imcy-ßƒ ]d-™p-sIm≠v sIm®p-]n-≈msc hnfn®v ]Øp-

ss]k hmßn®v AXn-eqsS t\m°n-°pw. Rm≥ ]e-t∏mgpw t\m°n-

bn-´p-≠v. F¥mWv I≠-sX∂v Ct∏mƒ Hm¿°p-∂n-√. ]Øp ss]k

Iøn¬ \n∂p t]mbn-´p-≠v.

F\n°p {]mb-am-bn-°-gn-™v, A`n-hµy {KotKm-dn-tbmkv Xncp-ta-

\n-bpsS Hcp hnZym¿∞n-bmbn Ign-™-t∏m-fmWv CXn-s‚-b-IØv Ipsd

hmkvX-h-ap-≠v, CXv shdpw X´n-∏√ F∂p a\- n-em-b-Xv. A`n-hµy

Xncp-ta\nbpsS ASpØv Kuc-h-am-bn´v ]Øp- an-\n‰v kwkm-cn®p Ign-

bp-tºmƒ, \Ωƒ ]pXnb Hcp {]]©w ImWp-I-bm-bn. ho≠pw ]Øp-

an-\n‰p Ign-bp-tºmƒ thsdmcp {]]-©-am-Wv. Xo¿Øpw Hcp ]pXnb

temIw. Cßs\ temI-ß-fpsS ]c-º-c, {]]-©-ß-fpsS tLmj-bm{X

˛ CXmWv A`n-hµy Xncp-ta-\n-bpsS ASpØv Bflm¿∞-amb B{K-

l-tØm-Sp-IqSn hn⁄m-\-Iu-Xp-I-tØm-Sp-IqSn sN√p∂ B¿°pw a\-

 n-em-Ip∂ Hcp kwK-Xn. B temI-ß-fn-tebv°v Xncp-ta\n {]mb-ap-

≈-hsc am{X-a-√, sIm®p-Ip-́ n-I-sfbpw [mcm-f-ambn {]th-in-∏n-®n-́ p≠v.

kam-¥c {]]-©-ßƒ ImWp-∂-Xn\v \ap°v ssZhw Xpd∂pX∂ Hcp

henb hmXn¬ Bbn-cp∂p Xncp-ta-\n.

Xncp-ta-\n-bpsS km∂n≤yw Ct∏mgpw \ap°v \jvS-s∏-´n-´n-√. At±-

l-Øns‚ ac-W-tijw AXv IqSp-X¬ IqSp-X¬ {]Jym-X-am-bn-Øocpw,

B \maw hnJym-X-am-bn-Øocpw F∂p Xs∂-bmWv Rm≥ hniz-kn-

°p-∂-Xv.

Xncp-ta\n ]e-t∏mgpw hfsc ]cp-j-am-bn-s´ms° Bfp-I-tfmSv s]cp-

am-dn-b-Xm-bn´v tI´n-´p≠v. Aß-s\-bp≈ Bfp-Iƒ°v Hcp [mc-W-

bp≠v, Xncp-ta\n hfsc I¿°-i-°m-c\pw Al-¶m-cnbpw a\pjytcmSv
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Zm£nWyan√m-Ø-h-\p-am-sW∂v. F∂m¬ At±lØns‚ \nc-h[n

kvt\lm¿{Z-amb \nan-j-ßƒ°v km£yw hln-®n-´p-≈-Xp-sIm≠v

Rm≥ Xpd∂p ]d-bp-I-bmWv, Xncp-ta\n hfsc B¿{Z-Xbpw hn\-b-

hp-ap≈ Bfm-bn-cp∂p.

Ata-cn-°-bnepw bqtdm-∏n-ep-ap≈ {]K¬ -̀cmb Nne sh≈-°m-tcmSv,

At±lw hn\-b-ap≈ Bfm-bn-cp∂p F∂v ]d-™m¬ Ah-scs∂ DS≥

]pd-Øm-°pw. A{X-b-[nIw FXn¿∏v Ah-cn¬ Nne¿°p-≠v. Ah-cpsS

[mcW, At±lw henb Al-¶m-cnbpw sh≈-°msc sh√p-hn-fn-°p-

∂-h-\p-am-bn-cp∂p F∂m-Wv. ]t£, \√-h-cmb sh≈-°msc At±lw

_lp-am-\n-®n-cp-∂p. At±lw ssZh-k-∂n-[n-bn¬ hn\-b-ap-≈-bm-fm-bn-

cp-∂p. a\p-jys‚ Al-¶m-csØ Hcn-°epw At±lw kΩ-Xn-®p-sIm-

Sp-Øn-´n-√. ]m›m-Xy-cmb ]e _p≤n-Po-hn-Iƒ°pw Xß-tf-°mƒ

_p≤n-bp-≈-h¿ a‰v kwkv°mcß-fn¬ Ds≠∂v kΩ-Xn-°m≥ {]bm-

k-am-Wv.

At±-l-Øns‚ Pohn-X-mh-km-\Ønse henb Hcp B{Klw tIc-

f-Ønse Hm¿ØtUmIvkv/bmt°m-_mb k`bp-sSbpw ss{IkvX-h-

k`I-fp-sS-bpsa√mw sFIy-am-bn-cp-∂p. ae-¶-c-k`bpsS B ]p{X≥

temI-Øns‚ hnhn[ tImWp-I-fn¬ ae-¶-c-k`bpsS {]Xn-\n-[n-bm-

bn-´v, Hm¿Ø-tUmIvkv k`I-fp-sS-sb√mw {]Xn-\n-[n-bm-bn´v kwkm-

cn-°p-Ibpw \aps°√mw {]i-kvXnbpw A`nam\hpw D≠m°nØcn-

Ibpw sNbvXp.

At±-l-Øns‚ B A¥y A`n-emjw \Ωp-sS-bn-S-bn¬ \ΩpsS

ImeØp Xs∂ ]q¿Øo-I-cn-°p-∂-Xn-\p-th≠n \mw {ian-°-Ww.

ssZhk-∂n-[n-bn¬ \n∂p \ap°p e`n® Hcp henb Zm\-am-bn-cp-∂p

At±lw. B Zm\-Øns‚ alXzw \mƒ sN√p-t¥mdpw \mw IqSp-

X¬ IqSp-X¬ a\- n-em-°pw. AXn-\p-th≠n \mw IqSp-X¬ {ian--°-

W-sa∂v A`y¿∞n®psIm≠v BZ-cm-RvP-en-Iƒ A¿∏n®psIm≠v

Fs‚ hm°p-Iƒ Npcp-°p-∂p.

(X-e-t°mSv t_mbvkv tlman¬ \S∂ A\p-kva-cW ktΩ-f-\-

Ønse {]kw-Kw, 1996)
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10
am¿ {KotKm-dn-tbm-kns‚

a\p-jyXzw

Nne Bfp-Iƒ Pohn-®n-cn-°p-tºmƒ Ah-tcm-Sp-IqsS {]h¿Øn-

°pIbpw, CS-]-g-IpIbpw sNbvX-h¿ ]n∂oSv hcp∂ Xe-ap-d-tbmSv

Ah-sc-°p-dn®v ]d-bp-tºmƒ, tIƒhn°m¿°v kwi-b-ap-≠mIpw, Cß-

s\-sbm-cmƒ Pohn-®n-cp-∂pthm F∂v. ]utemkv am¿ {KotKm-dn-tbmkv

Xncp-ta-\nsb I≠n-´n-√mØ ]pXnb Xe-ap-dbv°v At±-l-sØ-°p-dn®v

tIƒ°p∂ IY-Iƒ Ahn-iz-k-\o-b-ambn tXm∂pw. ]t£, AsXms°

hmkvXhw BWv. Aß-s\-bp≈ Hcp al¬ hy‡n-bm-bn-cp∂p \man∂v

kvacn-°p∂, Rß-fp-sS-sbms° t{ijvT-Kp-cp-hmb ]utemkv am¿

{KotKm-dn-tbmkv Xncp-ta-\n.

\ΩpsS Hcp A≤ym-]-It\m, A≤ym-]n-Ibvt°m Fs¥-¶nepw Hcp

A]-ISw kw`-hn-®m¬ \ap°v ZpxJ-ap-≠m-Ipw, AtXm-Sp-IqSn Hcp

sNdnb kt¥m-jhpw D≠m-Ipw. C∂v ¢m p-≠m-hp-I-bn-√-t√m, Hcm-

gvN-tØbv°v So®¿ ¢m n¬ hcn-I-bn-√t√m F∂p≈ Nn¥ D≠m-

hm≥ km[yX D≠v. Fs‚ Kpcp-hn-\v, Hcp A]-ISw D≠m-b-XmWv

hmkvX-h-Øn¬ F\n-s°mcp `mKy-ambn ]cn-W-an-®-Xv. Aßs\ ]d-

bp-∂Xv icnbs√-¶nepw AXmWv kXyw. Rm≥ sshZnIskan-\m-cn-

bn¬ ]Tn-°m≥ tN¿∂ h¿jw Xs∂-bmWv t]mƒ h¿Kokv A®≥

(]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta\n) P\o-hm-bn¬ thƒUv

Iu¨kn¬ Hm^v N¿®-kns‚ Atkm-kn-tb‰v sk{I-´-dn- ÿm\-sam-

gn™v skan-\m-cn-bpsS {]n≥kn-∏-em-bn´pw Rß-fpsS A[ym-]-I-\m-

bn´pw hcp-∂-Xv.

tIc-f-Øn¬ h∂pIgn-™-t∏mƒ Xs∂ At±-lsØ ]e cwK-ß-

fn-ep-≈-h¿ {i≤n-®p. Xncp-h-\-¥-]p-cØv tIcf bqWn-th-gvkn-‰n-bpsS

^ntem-k^n Un∏m¿´vsa‚n¬ B\p-Im-enI Z¿i-\-sØ-°p-dn®v (Con-
temporary Philosophy) ]Tn-∏n-°p-hm≥ Bcpw C√; AXp-sIm≠v

At±lsØ Ipd®v ¢m p-Iƒ, t]mÃv {KmPp-th‰v ÃpU≥kn\p

sImSp-°-m≥ £Wn-®-Xns‚ ̂ e-am-bn´v Xncp-ta\n Xncp-h-\-¥-]p-cØp

t]mbn. Xncn®phcp∂ hgn°v Xncp-ta-\n- Xs∂ HmSn-®n-cp∂ Hcp sNdnb

HmÃn≥ Im¿ Hcp {Sm≥kvt]m¿´v _kp-am-bn´v Iq´n-bn-Sn-®p. hfsc
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Ku-ch-amb Hcp A]-I-S-am-bn-cp-∂p. Xncp-ta-\n-bpsS hmcn-sb-√p-Iƒ

]eXpw HSn-™p. he-XpssI HSn-™p. hfsc Kpcp-X-c-amb Hc-h-ÿ-

bn-emWv tIm´-bØv Bip-]-{Xn-bn¬ Rßƒ Xncp-ta-\nsb ImWp-

∂-Xv. GXm≠v Hcp amk-tØmfw Xncp-ta\n Bip-]-{Xn-bn¬ Ign™p.

A∂sØ ImeØv Iºyq-´dpw H∂pw C√. Xncp-ta\n Ft∏mgpw At±-

l-Øns‚ teJ-\-ßfpw {]kw-K-ßfpw kz¥- ssI -sIm≠v Xs∂

Fgp-Xn-bn´v ssS∏v sNøm≥ sImSp-°p-I-bm-Wv ]Xnhv. At±-l-Øns‚

he-XpssI HSn-™-Xp-sIm≠v Fgp-Xp-hm≥ km≤y-am-ImsX h∂p.

A¥m-cmjv{SXe-Øn¬ ]e tIm¨{^≥kp-I-fn¬ Ah-X-cn-∏nt°≠

Nne {]_-‘-ßfpw {]kw-K-ß-fp-sams° D≠m-bn-cp-∂p. AXv UnIvtS‰v

sNøp-tºmƒ Fgp-Xn-sb-Sp-°m≥ th≠n PqWn-b¿ hnZym¿∞n Bb

Fs∂, A∂v _lp. Sn. sP. tPmjzm A®≥ \ntbm-Kn-®p. {]n≥kn-

∏¬ A®\v Hcp I≠o-j≥ am{Xta D≠m-bn-cp-∂p-≈p. At±lw Nmcp-

I-tk-c-bn¬ InS-∂p-sIm≠v UnIvtS‰v sNøpw. CSbv°v, F¥mWv ]d-

™-sX∂v FSpØp tNmZn-°-cp-Xv, XpS¿®-bmbn Fgp-Xn-s°m-≈Ww.

`mj Cw•o-jm-Wv. hnj-b-ßƒ A]-cn-Nn-X-ß-fmWv.

Aßs\ hnZym¿∞n-bmb Rm≥ henb `b-tØm-Sp-IqSn Cu

henb hy‡nbpsS ASp-Øp- t]mbncp∂v UnIvtS-j≥ FSp-Øp-sIm-

≠n-cp-∂p. Fs‚ `mKy-sa∂p am{Xw Rm≥ hnNm-cn-°p-∂p, Fgp-Xn-°-

gn™v hmbn®p t\m°nbt∏mƒ At±lw ]q¿Æ kwXr-]vX-\m-bn-

cp∂p. Imcy-amb kvs]√nwKv sX‰p-I-fn-√. Rß-fpsS Kpcp-˛-injy

_‘-Øn\v Aß-s\-bmWv XpS°w. Xncp-ta-\n-bpsS A¥m-cmjv{SXe-

Ønepw, tZio-b-X-e-Øn-ep-sams°bp≈ Nne {][m\ {]kw-K-ß-

sfms° BZyw Bsc-sb-¶nepw tIƒ∏n-°-W-sa∂v Xncp-ta-\n°v B{K-

l-ap-≠v. {]kwKw apgp-h-\m-bn-´-√ Ah-X-cn-∏n-°p-∂Xv. Xncp-ta-\n-bpsS

a\- n¬ hcp∂ Bi-b-ßƒ hy‡-am-tWm, Ah XΩn¬ ]q¿hm-]c

_‘-apt≠m, Bi-b-ßƒ°p XΩn¬ ]mc-kv]-cy-apt≠m Fs∂ms°

H∂p sSÃv sNøm-\m-bn´v Hcp ku≠nwKv t_m¿Uv Bbn´pw Xncp-

ta\n hnfn®v Hm^o-kn¬ CcpØnbn´p-≠v. At±lw ]d-bp∂ Imcy-

ß-sfm∂pw ]q¿Æ-ambn B ka-b-Øv a\ n-em-bn-´n-√. F¶nepw

AsXms° Hcp alm-\mb hy‡n-bpsS A¤p-X-I-c-amb _u≤nI

Bflob {]]-©-Øn-te-°p≈ Hcp Infn-hm-Xn¬ Bbn v́ ]n¬°m-eØv

Xncn™pt\m°p-tºmƒ A\p-`-h-s∏´p. AXv \µn-tbm-Sp-IqSn Rm≥

Hm¿°p-I-bm-Wv. F\n-s°mcp Kpcp-hns\ In´n F∂p≈ Hcp kt¥mjw

A∂p-≠m-bn-cp-∂p.

tImf-Pn¬ ]Tn-°p-tºmƒ Rm≥ sIankv{SnbmWv sF—nI hnj-



58Kpcp {KotKm-dn-tbmkv

b-ambn FSp-Ø-Xv. BbnSbv°v sIan-kv{Sn-bn¬ c≠p {]mhiyw

t\mt_¬ kΩm\w In´nb sse\kv t]mfnMv F∂ imkv{X-⁄≥

tImf-Pn¬ h∂-t∏mƒ A¤pXw hnS¿∂ IÆp-I-tfm-sS-bmWv At±-

lsØ t\m°n-s°m-≠n-cp-∂-Xv. A∂v tImf-Pn¬ {]K-¤-cmb ]e

A≤ym-]-I-cp-sams° D≠m-bn-cp-∂p. ]t£, CsX√mw Ign™v skan-

\m-cn-bn¬ h∂v, t]mƒ h¿Kokv A®s‚ Hcp {]`m-jWw tI´p-I-gn-

™-t∏mƒ as‰√mw AkvX-{]-`-am-bn. AXns‚ hnkvabw Ct∏mgpw

Fs‚ a\- n-ep-≠v.

At±-l-Øns‚ km∂n-[y-sØ-°p-dn®pw hm°p-I-sf-°p-dn®pw Nn¥n-

°p-tºmƒ C{Xbpw h¿j-ßƒ°p tijhpw Adn-bmsX tcmam©w

sIm≈p∂p. CXv Rm≥ ho≠pw hf-sc \µn-tbm-Sp-IqSn Cu Ah-k-c-

Øn¬ \nß-fpsS apºmsI kvacn-°p-I-bm-Wv. ]utemkv am¿ {KotKm-

dn-tbmkv Xncp-ta-\n-°p-≠m-bn-cp∂ henb Hcp tZmjw F∂v Bfp-

Iƒ ]d-™n-cp-∂Xv At±-l-Øns‚ ap≥tIm-]-am-Wv. Xncp-ta\n

ap≥tIm]n-bm-bn-cp∂p; hmkvX-h-am-Wv. ]t£, Rm≥ ]e-t∏mgpw Nn¥n-

°m-dp-≠v, NnebnS-sØms° Fgp-Xn-bn-´p-ap-≠v, \mep- Iq´w Bfp-I-

tfmSv Xncp-ta\n tIm]n-°p-I-bn-√m-bn-cp-∂p. B \mep -Iq´w Bfp-Iƒ

Bcm-sW∂v Rms\m∂p sNdp-Xm-bn´v kqNn-∏n-°mw.

H∂v, sIm®p-Ip-´n-I-fm-Wv. sIm®p-Ip-´n-Iƒ GXv Ah-k-c-Ønepw

Xncp-ta-\n-bpsS ASpØp sN∂m¬ Ah¿°v AhnsS Ft∏mgpw {]th-

i-\-ap≠v; hmXn-en¬ ap´-≠, At∏m-bn‚ vsa‚ v FSp-t°-≠, Xncp-ta-

\n-bpsS ASp-tØ°v HmSn-s®∂v Xncp-ta-\n-bpsS aSn-bn¬ Ib-dn-bn-

cn°mw, Xncp-ta-\n-bpsS tai-∏p-dØp InS-°p∂ IS-em-kp-Iƒ Ae-

t¶m-e-am-°mw, Hcn-°epw tZjy-s∏-Sp-I-bn-√. tbip-{InkvXp G‰-hp-a-

[nIw kvt\ln-®n-cp-∂Xv Ip™p-ß-sfbpw ]q°-sfbpw ]£n-I-sfbpw

Bbn-cp-∂p F∂v Bsc-¶nepw ]d-™m¬ A¤p-X-s∏-tS≠. kphn-

tijw icn°p hmbn®p t\m°n-bm¬ tbip-hns‚ kvt\lw F{X-

am{Xw KmV-am-bn-cp-∂p F∂v t_m[y-amIpw. AXv apXn¿∂-h-cn¬

ImWp∂ kvt\lw, apXn¿∂-h¿ sImSp-°p∂Xmb kvt\l-tØ-°m-

sfms° Bg-ta-dnb H∂m-bn-cp∂p. Ip™p-ß-tfmSpw AK-Xn-ItfmSp-

ap≈ kvt\lw Xncp-ta-\n-bpsS Pohn-X-Ønepw ]e-t∏mgpw Rm≥ ASp-

Øp-\n∂v I≠n-´p≠v. AXv thZ-]p-kvX-I-Øn¬ D≈ Hcp kwKXn

BWv. "Cu sNdn-b-h-cn¬ Hcp-Øs\ \nßƒ Xp—o-I-cn-°-cp-Xv. Cu

Ip™p-ß-fpsS Imh¬am-em-J-am¿ ]nXm-hmb ssZh-Øns‚ apJw

ImWp-∂p≠v' F∂v kphn-ti-j-Øn¬ D-≠v. AXp Xncp-ta\n ]e-

t∏mgpw Hm¿Ωn-∏n-°p-Ibpw sNøp-am-bn-cp-∂p. Xncp-ta\n Xs∂ ]d-bp-
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am-bn-cp-∂p, Cu Ip™p-ß-fpsS apJØv {]Xn-^-en-°p-∂Xv ssZh-

Øns‚ al-Xz-am-Wv F∂v. thZ-im-kv{X-]-c-amb B t_m≤yw-sIm≠v

am{X-am-bn-cn-°p-I-bn-√, kzm`m-hn-I-am-bn-´p- Xs∂ At±lw Ip™p-

ßsf kvt\ln-°p-Ibpw Ft∏mgpw Xs‚ ASpØv {]th-in-°p-hm≥

Ah¿°v Ah-kcw sImSp-°p-Ibpw sNbvXn-cp-∂p.

c≠m-asØ Iq´¿, Xncp-ta-\n-bpsS ASpØv bYm¿∞-amb tNmZy-

ß-tfm-Sp-Iq-Sn, \njvI-f-¶-amb hn⁄m-\-Zm-l-tØm-Sp-IqSn, a‰v kzm¿∞-

]-c-amb bmsXmcp e£yhpw IqSm-sX, Adn-hp-tXSn hcp∂ Bfp-I-

fm-Wv. Ahsc Xncp-ta\n Ft∏mgpw kzoI-cn-°pw. F{X Xnc-°m-sW∂p

]d-™m-epw, F{X aWn-°q¿ thW-sa-¶nepw, Znh-k-ßƒ thW-sa-

¶nepw Ah¿°p sImSp-°p-∂Xpw Rm≥ t\cn´p I≠n-´p-≠v.

Rßƒ hnZym¿∞n-I-fmbncn°p-tºmƒ, Nne Znh-k-ß-fn¬

GXm≠v D®-I-gn-™v, am¿IvknÃv ssk≤m-¥n-I-\m-bn-cp∂ ]n. tKmhn-

µ-∏n-≈- skan-\m-cn-bn¬ hcpw. 1960˛I-fpsS Ah-km-\-am-Wv. C¥y-

bn¬ A∂v hntZi ]pkvX-I-ß-sfm∂pw hcn-I-bn√, A∂v Sn.hn. bn√,

C‚¿s\-‰n-√. hntZ-iØp \n∂p≈ hm¿Ø-Ifpw ]pXnb Bi-b-ßfpw

Adn-bm-\m-bn´v a‰v am¿§-ß-sfm-∂p-an√; Bfp-Iƒ h∂p ]d-b-Ww.

Xncp-ta\n IqsS-°qsS bm{X \S-Øp-Ibpw A¥m-cm-jv{S-X-e-Øn¬

{]K-¤-cmb ]e hy‡n-I-tfmSp kwkm-cn-°p-Ibpw ktΩ-f-\-ß-fn¬

kw_-‘n-°p-I-bp-sams° sNbvXn´v Xncn®p-h-cp-tºmƒ ]n. tKmhn-µ-

∏n-≈bpw, A∂v tIc-f-Øn-ep-≠m-bn-cp∂ ]e {]K-¤cpw AhnsS hcp-

∂Xv Rm≥ I≠n-´p-≠v. F¥mWv tkmhn-b‰v Iayq-Wn-k-Øn\v h∂p-

sIm-≠n-cn-°p∂ ]cn-h¿Ø\w? temI IΩyq-Wn-k-Øn\v D≠mbn-

s°m≠n-cn-°p∂ am‰-ßƒ, ]pXnb Im‰v F¥mWv? \yq se^v‰v F∂p

]d-™m¬ F¥mWv? bqtdm IΩyq -WnkØns‚ h‡m-°ƒ

Bscms°? Cß-s\-sbm-s°-bp≈ ]pXnb Imcy-ßƒ Adn-bm≥

th≠n Bfp-Iƒ Xncp-ta-\n-bpsS ASpØv h∂n-cp-∂p. AXn¬ G‰hpw

apºn¬ \n∂n-cp-∂Xv {ioam≥ ]n. tKmhn-µ-∏n≈ Bbn-cp-∂p. Xncp-ta-

\n-bpsS ]pkvX-I-ßƒ hfsc hne-s∏-́ -Xm-Wv. AXv B¿°pw shdpsX

sImSp-°p-I-bn-√. ho´n¬ sIm≠p-t]m-Im≥ sImSp-°p-I-bn√. AXp-

sIm≠v ]n. tKmhn-µ-∏n≈ D®-I-gn™p h∂m¬ skan-\m-cn-bpsS

sse{_-dn-bn¬ h∂n-cp∂v (Xncp-ta-\n-bpsS apdn sXm -́∏p-dØmWv) Xncp-

ta-\n-bpsS ]pkvX-I-ßƒ hmbn-°p-Ibpw t\m v́ FSp-°p-Ibpw sNøpw.

\mep aWn-bm -Ip -tºmƒ Bsc-¶nepw Hcp I∏v I´≥ Nmb

sIm≠psN∂v At±-l-Øn\v sImSp-°pw. AXp-I-gn-™v Bdp- a-Wn-

bm-Ip -tºmƒ Rß-sfms° k‘ym-{]m¿∞-\bv°v t]mIpw.
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Paulos Mar Gregorios at Trivandrum, 1989
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At∏mgpw At±lw hmbn-°p-I-bpw Fgp-Xn-s°m-≠n-cn-°p-Ibpw

sNøpw. Rßƒ Xncn®phcp-tºmgpw At±lw hmbn-°p-Ibpw Fgp-

Xp-Ibpw sNøp-∂p. HºXc aWn°v kqØmdm \a-kvIm-c-ap-≠v. Rß-

sfms° AXn\p t]mbn v́ Xncn®phcp-tºmgpw ]n. tKmhn-µ-∏n≈ Ccp∂v

hmbn-°p-I-bpw Fgp-Xp-Ibpw sNøp-∂p. Fs∂ A¤p-X-s∏-Sp-Øn-bn-

´p≈ Hcp ImgvN-bm-bn-cp∂p AXv. At±lw bYm¿∞- hn⁄m-\-Zm-

ln-bm-bn-cp-∂p. AXp-sIm≠v At±-l-Øn\v Ft∏mgpw Xncp-ta-\n-bpsS

ASpØv {]th-i-\-ap-≠m-bn-cp-∂p.

GXm\pw h¿j-ßƒ°p apºv tIc-f-Ønse Hcp {]apJ ]{X-w

Hcp Xnc-s™-Sp∏v \S-Øn. Ign™ 50 h¿j-ßƒ°nS-bn¬ ae-bm-fn-

I-fpsS kwkvIm-csØ kzm[o-\n® Ipsd Bfp-I-fpsS t]cm-Wv. \ap-

°-dn-bm-hp∂ Ipsd henb Bfp-Iƒ F√mw AXn-\-I-Øp-≠v. B

enÃv h∂p-I-gn-™-t∏mƒ, H∂p-c-≠p- Zn-h-k-Øn-\Iw ]n. tKmhn-µ-

∏n≈ i‡-amb Hcp \o≠ teJ\w B ]{X-Øn\v Ab-®p. B

]{Xw GXm-bmepw B teJ\w apgp-h≥ {]kn-≤-s∏-Sp-Øn. Adp-]-

Xp-I-fnepw Fgp-]-Xp-I-fnepw tIc-f-Øns‚ _u≤nIafi-esØ C{X-

bp-a-[nIw kzm[o-\n-°p-Ibpw Hcp henb injy-k-ºØv D≠m-°n-

sb-Sp-°p-Ibpw sNbvX ]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta\n

F¥p-sIm≠v hnkva-cn-°-s∏´p F∂mWv At±lw tNmZn-®-Xv. ]n.

tKmhn-µ-∏n≈, XmXzn-I-ambn ]d-™m¬ \nco-iz-c-\m-Wv. At±lw

IΩyq-WnÃv kn≤m-¥-Øns‚ hymJymXmhm-Wv. IΩyq-WnÃv ]m¿´n

AwK-am-Wv. {KotKm-dn-tbmkv Xncp-ta\n k -̀bpsS hnizm-kn-I-fpsS kaq-

l-Øns‚ Hcp sa{Xm-t∏m-eo-Øm-bm-Wv. Ch¿ XΩn-ep≈ _‘w

Fß-s\-bm-bn-cp-∂p-sh-∂p-≈Xv \nßƒ°v Nn¥n-°m-hp-∂-Xm-Wv. CXp-

t]m-se-bp≈ km£yßƒ HØncn Bfp-I-fpsS `mK-Øp-\n∂v Rm≥

tI´n-´p-≠v. bYm¿∞-amb hn⁄m-\-Zm-ln-Isf Xncp-ta\n Ft∏mgpw

kzoI-cn-®n-cp-∂p. AXn¬ PmXn-aXt`Z-sam-∂p-an-√. B¿°pw Ft∏mgpw

Xncp-ta-\n-bpsS ASpØv Ib-dn-s®√mw. Imc-Ww, A£-c-Øn-eqsS \mw

Is≠-Øp-∂-Xmb Hcp B≤ym-fln-IX D≠v. A£cw \ap°v Xpd∂p

Xcp-∂-Xmb Hcp {]]-©-ap≠v. B {]]©w Xncp-ta-\nsb Ft∏mgpw

hio-I-cn-®n-cp-∂p. AXp-sIm≠v Cßs\ hcp∂ Bfp-Iƒ tNmZn-°p∂

tNmZy-ßƒ°v DØcw sImSp-°p-∂-Xn-eqsS Xncp-ta-\n -Xs∂ ]pXnb

{]]-©-ßƒ krjvSn-°p-I-bm-bn-cp-∂p.

aq∂m-a-sXmcp Iq´¿ D≠m-bn-cp-∂p. am\-knI Akzm-ÿy-ap-≈-

hsct∂m As√-¶n¬ \m´p-`m-j-bn¬ {`m¥-∑m-sct∂m Hs° ]d-bp∂

Bfp-Iƒ D≠v. Ah-cn¬ Nne Bfp-Isf Xncp-ta\n hfsc kulr-Z-
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tØmSpw hfsc klm-\p-`q-Xn-tbmSpw IqSn kzoI-cn-°p-∂Xv Rm≥

I≠n-´p-≠v. shdpsX kzoI-cn®v Ah¿°v ]n®-°miv sImSp-Øp-

hn-Sm≥ th≠n A√. Ahsc kzoI-cn-°p-Ibpw Ah-tcm-sSm∏w kw`m-

jWw \S-Øp-Ibpw sNøp-∂Xv Fs∂ BZy-Im-e-sØms° A¤p-

X-s∏-Sp-Øn-bn-´p-≠v. henb {]Xn`mimen-I-fmb Nne-scms° B

hIp∏n¬s]´-h-cm-Wv. Nne \n¿`m-Ky-ßƒ aqew, kml-N-cy-ß-fpsS

Nne {]tXyI kwKaw aqew Ah¿ kaq-l-Øns‚ s]mXp-[m-c-bn¬

\n∂v ]pd-Øm-°-s∏-´-h-cm-Wv; {`m¥-∑m-sc∂v hnfn-°-s∏´v ]cn-l-kn-

°-s∏-Sp-∂-h-cm-Wv. Cß-s\-bp≈ ]ecpw Xncp-ta-\n-bpsS ASpØp

hcp-tºmƒ Ah-cn-eqsS Xncp-ta\n ImWp∂ Hcp {]Im-ihpw Hcp

]pXnb {]]-©hpw D≠v. Ah-cp-am-bn´v kwh-Zn-°p-hm≥ Xncp-ta-\n°v

km[n-°p-am-bn-cp-∂p.

\mem-a-sXmcp Iq´w Bfp-Iƒ D≠m-bn-cp-∂p. AXv bYm¿∞-amb

hnip-≤n-bp-ff Bfp-I-fmWv. Rm≥ U¬ln-bn¬ c≠p-aq∂p h¿j-

°mew {]h¿Øn-®-t∏mƒ F\n°v a\- n-em-bn, U¬ln-bn¬ GsX-

√mwXe-Øn-emWv Xncp-ta-\n°v _‘-ßƒ D≈-sX-∂v. Ph-l¿em¬

s\{lp bqWn-th-gvkn-‰n-bnse ]n. Pn. ÃpU‚ vkv, Xncp-ta\n ]£m-

LmXw aqew InS-∏n-emb ka-bØv Xncp-ta-\n-bpsS apdn-bn-te°v

¢m n\p h∂n-cp-∂p. kn°p-Im-cm-sW-¶nepw _p≤-a-X-°m-cm-sW-¶nepw

ssP\-∑m¿ BsW-¶n-epw, bYm¿∞-amb hnip-≤n-bp≈ Bfp-Isf

Xncp-ta\n Xncn-®-dn-bp-Ibpw Ahsc hf-sc-b-[nIw _lp-am-\n-°p-Ibpw

Ah-cpsS apºn¬ thW-sa-¶n¬ kmjvSmwK \a-kvImcw \S-Øm≥

Xøm-dm-Ip-Ibpw sNøp-am-bn-cp-∂p. Aß-s\-bp≈ Hcp hn\bw Xncp-

ta-\n°v D≠m-bn-cp-∂p.

Rm\o ]d-bp-∂ \mev Iq´-cpsS ASpØpw Xncp-ta\n hn\-b-hm-\m-

bn-cp-∂p. F∂m¬ Xncp-ta-\n-sb-°p-dn-®p≈ s]mXp-[m-cW Aß-s\-

b-√. At±lw henb Al-¶m-cn-bm-Wv, henb Xe-°\w D≈ BfmWv.

At±lw aq°Øp ipWvTn-bp≈h\m-Wv. Hcp Ip™ns\t∏mepw

ASpØv ASp-∏n-°p-I-bn-√m-Ø-h-\m-Wv Fs∂m-s°-bm-Wv. Cß-s\-

sbms°bp≈ [mcWbp≠v. Hcp Xc-Øn¬ icn-bm-W-Xv. Xncp-ta-\n-

bpsS ASpØv, Rm≥ Hcp henb ]fin-X-\m-Wv, Rm≥ HØncn Imcy-

ß-sfms° a\- n-em-°n-bn-´p-≠v, Rm≥ ]Tn-®Xv henb bqWn-th-gvkn-

‰n-I-fn-emWv F∂n-ßs\ ]pdØp ]d-™n-s√-¶nepw D≈n-ep≈ [mc-

W-tbmsS hcp∂ Bfp-Isf ImWp-tºmtg Xncp-ta-\n°p aW-Ø-

dnbmw; CXv GXp Xc-Øn-ep≈ Bfm-sW-∂v. Ah-cp-ambn Xncp-ta\n

tNcp-I-bn-√. Hcn-°epw Ah-cp-am-bn´v tNcp-I-bn-√. AXm-bXv {]tXy-
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In®pw ]m›mXy hnZym-`ymkw In´n-bn-´v, `mc-Xo-bhpw tZio-b-hp-am-

bn-´p≈ \ΩpsS bYm¿∞ ]mc-º-cy-ßsf a\- n-em-°m-sXbpw AXn-

t\mSv Hcp-Xcw ]cn-lm-k-a-t\m-`mhw ]pe¿Ønbpw hcp∂ Bfp-I-

fp≠v. Ahsc Xncp-ta\n Hcn-°epw hln-°p-I-bn-√. Ah-tcmSp ]e-

t∏mgpw hg-°p-≠m-°p-∂Xpw Rm≥ I≠n-´p-≠v. At∏mƒ Ah¿

]dbpw, Xncp-ta\n Al-¶m-cn-bm-sW-∂v. AXv F{X {]am-Wn-bm-sW-

¶nepw, F{X henb Bfm-sW-¶nepw Xncp-ta\n Aß-s\-bp-≈-h-tcmSv

Ib¿°p-∂Xpw Hs° Hcp km[m-cW kw`-h-am-bn-cp-∂p. At∏mƒ

Cu c≠p- h-i-ßfpw D≠v. AXpsIm≠v Xncp-ta-\nsb sX‰n-≤-cn-°m-

Xn-cn-°p-hm≥ th≠n-bmWv At±-l-Øns‚ Cu B¿{Z-amb a\- ns‚,

Ip™p-ß-tfmSpw AK-XnI-tfmSpw {`m¥-∑m-tcmSpw hnip-≤-∑m-tcmSpw

bYm¿∞ hn⁄m-\-Zm-ln-I-tfmSpw kwh-Zn-°m≥ Ign-bp∂ At±-l-

Øns‚ adp-hiw Rm\n-hnsS kqNn-∏n-®-Xv.

At±-lsØ ASp-Ø-dn™ Hcp hy‡n-sb-∂p≈ \nebv°v At±-

lsØ Bfp-Iƒ sX‰n-≤-cn®v kwkm-cn-°p-tºmƒ ]e-t∏mgpw ZpxJw

tXm∂m-dp-≠v. F∂m¬ At±lw Pohn-®n-cp∂ Ime-Øv, F\n-°nXp

]d-bm≥ km[n-°p-I-bn-√m-bn-cp-∂p. Pohn-®n-cp∂ ImeØv, At±-lw

hfsc hn\-bm-\zn-X-\m-sW∂p ]d-™m¬ Rm≥ At±-l-Øn¬ \n∂v

Fs¥-¶nepw t\Sm≥ th≠n ]d-bp-I-bm-sW-t∂m, A‘-amb Bcm-

[-\-sIm-≠v ]d-bp-I-bm-sW-t∂m, Hs° Bfp-Iƒ Hcp-]-t£, hymJym-

\n-t®-°pw. AXp-sIm≠v Ct∏mƒ F\n-°Xv ]d-bp-hm≥ Ah-k-c-ap≠v,

Rm\Xv kqNn-∏n-°p∂p F∂p am{X-ta-bp-≈p.

Xncp-ta-\n-bpsS hn⁄m-\-ta-Je GsX-¶nepw H∂v Bbn-cp-∂n-√.

\ap-s°ms° hnZ-Kv≤-∑m¿ D≠v. GsX-¶n-ep-samcp {]tXyI taJ-e-

bn¬ sshZKv≤yw D≈ Bfp-Iƒ D≠v. Ah¿°v AKm-[-amb ⁄m\w

AXn¬ ImWpw. saUn-kn≥ BsW-¶n-epw, F≥Pn-\o-b-dnwKv BsW-

¶nepw, \nb-a-am-sW-¶nepw B taJ-e-bn¬ {]tXy-I-amb sshZ-Kv≤y-

ap≈ Bfp-Iƒ D≠v. Xncp-ta-\n-bpsS a\ v Aß-s\-b-√. Xncp-ta-\n-

bpsS a\- v, B£-cn-I-am-bn-Øs∂ F≥ssk-t¢m-]o-UnIv ssa≥Uv

Bbn-cp-∂p. F∂p ]d-™m¬ kI-e-sØbpw kIe hn⁄m-\-

sØbpw Dƒs°m-≈m-\p≈ Hcp khn-ti-j-amb Ignhv Xncp-ta-\n°v

D≠m-bn-cp∂p.

1979˛emWv Ata-cn-°-bnse akm-®p-sk‰vkv C≥Ãn-‰yq´v Hm^v

sSIvt\m-f-Pn-bn¬ h®v Hcm-gvNsØ Hcp A¥m-cmjv{S tIm¨{^≥kv

\S-∂Xv. AXns‚ hnjbw Faith, Science and the Future F∂m-bn-cp∂p.
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thƒUv Iu¨kn¬ Hm^v N¿®-kns‚ (WCC) N¿®v B≥Uv

skmssk‰n F∂p ]d-bp∂ Un∏m¿´vsa‚ns‚ A≤y-£-\m-bn-cp-∂p

B ka-bØv Xncp-ta-\n. aXhpw imkv{Xhpw a\p-jy-cm-in-bpsS

`mhnbpw kw_-‘n-®p≈ s]mXp-hn-j-b-ß-fmWv B tIm¨{^≥kn¬

FSp-Ø-Xv. F\n°pw AhnsS t]mIp-∂-Xn\v Ah-kcw D≠m-b-Xp-

sIm≠v AXn-s\mcp km£n-bm-Ip-∂-Xn\pw km[n®p. imkv{X-Øn-

s‚bpw kmt¶-XnIhnZy-bp-sSbpw h≥tIm´ F∂-dn-b-s∏-Sp∂ ÿe-

amWv akm-®p-sk‰vkv C≥Ãn-‰yq´v Hm^v sSIvt\m-fPn (MIT). AhnsS

kZ nepw thZn-bn-ep-sams° s\mt_¬ kΩm\w In´nb ]e imkv{X-

⁄-∑mcpw ]e hnj-b-ß-fn¬ ]fin-X-∑mcmb-hcpw Ccn-∏p-≠v.

F¶nepw Xncp-ta\n Fgp-t∂‰v imkv{X-sØ-°p-dn®pw aX-sØ-°p-dn®pw

imkv{X-Øns‚ kz`m-h-sØ-°p-dn®pw, AXns‚ saX-tUm-f-Pn-sb-°p-

dn-®p-sams° ]d-bp∂ ka-bØv Ah-scms° A¥w-hn-´n-cn-°p-∂Xv

Rm≥ I≠n-´p-≠v. ImcWw Ah¿ ]fin-X-∑m-cm-sW-¶nepw Ah¿°v

C{X `wKn-bm-bn´v (A-h-cpsS amXr-`mj Cw•o-jm-sW-¶n-epw) Cw•o-

jn¬ Ah¿ ]Tn-°p∂ hnj-b-Øns‚ B¥-cnI A¿∞-ß-sf-∏‰n

]d-bm≥ km[n-°p-I-bn-√mbn-cp-∂p. Cßs\ c≠p-aq∂p Znh-k-ßƒ

Ign-™-t∏mƒ HØncn i{Xp-°ƒ D≠mbn At±-l-Øn-\v. i{Xp-°ƒ

F∂p ]d-™m¬, C¥ym-°m¿, Gjym-°m¿, B{^n-°-°m¿ F∂nh-

scm∂pw imkv{X-Ønepw Z¿i-\-Øn-ep-sam∂pw Rß-fpsS A©v

Ab¬]-°Øp hcn-I-bn-√ F∂p sNdp∏w apXte [cn-®n-cp∂

]m›mXy ]fin-X-∑m¿ AhnsS Ccn-∏p-≠v. Ch¿°v Ipd-s®ms°

kzm`m-hn-I-amWv Akq-b. imkv{X-tem-I-Øn¬ henb Akqb

Ds≠∂v \nßƒ°-dn-bmw. \Ωƒ hnNm-cn-°p∂ t]mse-b√ AXv.

s\mt_¬ kΩm-\-Øn-s‚-sbms° enÃv hcp-tºmƒ Akq-b-sbms°

]e-t∏mgpw ]pd-Øp-h-cm-dp-≠v.

tIm¨{^≥kv lmfns‚ apºn¬ Hcp henb t_m¿Uv D≠v. Bfp-

Iƒ°v AhnsS Fgp-Xn-bn-Sm-\p≈ Ah-k-c-sam-s°-bp-≠v. Hcp Znhkw

cmhnse t\m°n-b-t∏mƒ t_m¿Un¬ Hcmƒ Cw•o-jn¬ Fgp-Xn-bn-

´p≠v. Cß-s\-bmWv AXns‚ A¿∞w: "{kjvSm-hmb ssZhw Bdp-

Zn-h-kw sIm≠v BIm-ihpw `qanbpw krjvSn-®p F∂v ss__nƒ.

AXv hmbn-®-t∏mƒ, am¿ {KotKm-dn-tbmkv ssZh-tØmSv ]d-™p, Aßv

Ft∂mSv I¨kƒ´v sNbvXn-cp-s∂-¶n¬ CsX√mw aq∂p Znh-kw-

sIm≠v D≠m-°m-\p≈ am¿§w Rm≥ Atßbv°v ]d™p Xcm-am-

bn-cp-∂t√m' F∂v.

AXv ]cn-lm-k-am-Wv, henb Hcp A`n-\-µ-\hpw BWv. AXmbXv
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\Ωƒ hfsc k¶o¿Æ-amb coXn-bn-eqsSsbms° t]mbn HØncn

ka-b-sa-SpØpw ]Ww Nne-hm°nbpw sNøp∂ Imcy-ßƒ hfsc efn-

X-ambn sNøp-hm≥ km[n-°pw. {]tXy-In®pw imkv{X-Øns‚ ]e

hi-ß-sf-°p-dn®pw Xncp-ta\n hfsc hna¿i-\-tØmsS ]d-bp-am-bn-

cp∂p. kb≥kpw aXhpw XΩn-ep≈ _‘-sØ-°p-dn®v i‡n-bmb

Unt_-‰p-Iƒ \S-°p∂ ka-b-Øv, ktΩ-f\w \S°ptºmƒ Ata-cn-

°-bn¬  th\¬°me-am-bncps∂¶nepw Hcp Znhkw ag s]bvXp. ag

s]bvX-t∏mƒ, henb {]i-kvX-cmb Bfp-Iƒ Ccn-°p∂ tÃPn¬

Ahn-sS-bp-an-hn-sS-bp-sams° eo°v D≠m-bn. At∏mƒ A≤y-£≥

Bbn-cp∂ Bƒ, sh≈w ]nSn-°p-hm≥ th≠n _°-‰p-Iƒ FSpØp

sIm≠p-h-cp-hm≥ ]d-™p. imkv{Xhpw kmt¶-Xn-I-hn-Zybpw AXns‚

h≥tIm´ F∂p Icp-Xn-bn-cn-°p∂ Fw.sF.Sn. bpsS F≥Pn-\o-b-dnwKv

sshZ-Kv≤y-amWv AhnsS I≠-Xv. ag s]bvX-t∏mƒ {IkvKn HmUn-

t‰m-dn-b-Øns‚ tÃPn¬ sh≈w hogp-∂p. Cß-s\-bp≈ HØncn Xam-

i-pIƒ B ktΩ-f-\-Øn¬ h®v D≠m-bn. ]e Bfp-Ifpw Xncp-ta-

\nsb Ifn-bm-°nbpw Bcm-[\m]q¿∆-hp-sams° Cß-s\-bp≈ Ia‚p-

Isfms° AhnsS ]d-™Xv Rms\m∂v ]¶p-h®p F∂p am{X-ta-

bp≈p.

Xncp-ta-\n-bpsS thZ-im-kv{X-]-chpw Zm¿i-\n-I-hp-amb Nn¥-I-sf-

°p-dn-s®m∂pw Rm\n-t∏mƒ kv]¿in-°p-∂n-√. Imc-Ww, AXn-\p≈

Ah-k-c-a√ CsX∂v F\n°v Adn-bmw. CsXmcp A\p-kva-c-W-bmWv.

CXv G‰hpw kvt\l-]q¿∆w, hn\-b-]q¿∆w \Ωƒ \S-tØ-≠-Xmb

Hcp Hm¿Ω-bm-Wv.

Xncp-ta-\n-bpsS a\p-jyXzw hfsc Bg-am-bn-´p≈ H∂m-bn-cp∂p

F∂v ]d-bm≥ Rm≥ B{K-ln-°p-∂p. Xncp-ta-\n-bpsS Ah-km\ ka-

b-sØm-s°, a\p-jy-Xz-sØ-°p-dn-®pw, IcpW (compassion) sb°p-dn-

®p-sams°bmbn-cp∂p Xncp-ta\n IqSp-X¬ Nn¥n-®p-sIm-≠n-cp-∂-Xv.

AtXm-sSm∏w tlmfn-ÃnIv saUn-kn-\nepw Xncp-ta-\n°v henb

Xm¬]cyw D≠m-bn-cp-∂p. HmIvkv^-Un¬ \n∂pw P¿Ω-\n-bnse

sImtfm-Wn-te-°p≈ Hcp bm{X-bv°n-S-bnemWv BZysØ kvt{Sm°v

At±-l-Øn\v D≠m-Ip-∂-Xv. hfsc hnj-an®v Cw•-≠n¬ \n∂pw ̂ vssf-

‰n¬ Ib-dnb Bsf sImtfm-Wn¬ sN∂-t∏mƒ ho¬sN-b-dn¬ t\cn´v

tlmkv]n-‰-en-te°p sIm≠p-t]m-tI≠n h∂p. AX-dn-™p-sIm≠v

Ipsd Znh-k-ßƒ°p tijw (A-t±lw kpJw {]m]n®p XpSßn)

Rm≥ P¿Ω-\n-bn¬ At±lsØ ImWm≥ sN∂p. At±-lsØ

ip{iq-jn-°p-hm≥ injy-\mb F\n°v Npa-X-e-bp-≠v. Rm≥ Xøm-
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dmbn AhnsS sN∂p. At±-l-Øns‚ CSXp ssIbpw CSXp Imepw

Xf¿∂n-cn-°pI-bm-Wv. Hcp ssI D]-tbm-Kn®v At±lw C´n-cp∂

ss]Pma amdp-I-bm-Wv. At∏mƒ Rm≥ sN∂p ]d-™p, ""Xncp-ta\n

Rm≥ klm-bn°mw'' F∂v. ""th≠ th≠, s]mbvt°m amdn \nt∂m''

F∂p ]d-™p. heXpssI sIm≠v Xncp-ta\n Ipsd kabw FSpØp

hkv{Xw amdpI-bm-Wv. At∏mƒ Ahn-sSsbmcp em]vtSm∏v Iºyq-´¿

h®n-´p-≠v. AtXm-Sp tN¿∂v Hcp ^mIvkv sajo\pap≠v. heXpssI

sIm≠v Xncp-ta\n Iºyq-´-dn¬ ssS∏v sNøp-Ibpw sat Pv ^mIvkn-

eqsS temI-Øns‚ ]e `mK-tØ°pw ]e¿°pw Ab-°p-Ibpw

sNøp∂p (A∂v C˛sabn¬ {]Nm-c-Ønembn-´n√). Fs∂ A¤p-X-

s∏-Sp-Ønb kwK-Xn-bmWXv. AkpJw Xncp-ta-\nsb H´pw Xf¿Øp-

∂n-√. AXn¬ \n∂p tamN\w {]m]n-°p-hm≥ Xncp-ta\n AXn-I-Tn-\-

amb ]cn-{iaw \S-Øp-I-bm-Wv. AXp-sIm-≠mWv, "Bcpw klm-bn-

t°-≠, Rms\s‚ s{_bn\pw Fs‚ Ah-b-h-ßfpw D]-tbm-Kn®v

Fs‚ Imcyw \SØmw' F∂p Xncp-ta\n Xocp-am-\n-°p-∂Xv. a‰m-sc-

¶nepw klm-bn-®m¬ At±lw ]m ohv Bbn-t∏m-Ipw, ]ns∂ At±-

l-Øns‚ icocw {]h¿Øn°p-I-bn-√ F∂p≈ Hcp t_m≤yhpw At±-

l-Øn-\p-≠m-bn-cp-∂p. ]t£ Ipsd\mƒ Ign-™-t∏mƒ At±-l-Øn\p

c‡m¿_pZw ]nSn-®p. At±lw acn-°p-∂Xv, lrZ-b-kvXw-`\w

sIm≠mWv. B ka-b-sØms° At±lw temI-Øns‚ ]e ̀ mKØp

\S-°p∂ henb henb ktΩ-f-\-ß-fn¬ ]s¶-Sp-°p-Ibpw tIm´bØv

tkm^nbm sk‚-dn¬ aq∂p amk-tØmfw XpS¿®-bmbn F√m hymgm-

gvN-I-fnepw hnhn[ hnj-b-ß-sf-°p-dn®v {]`m-jWw \S-Øp-Ibpw ]e

]pXnb kwK-Xn-I-sf-°p-dn®v ]Tn-°p-Ibpw Adn-bp-Ibpw Rß-tfm-

sSms° ]d-bp-Ibpw ]Tn-∏n-°p-Ibpw sNøp-am-bn-cp∂p. B InS-∏n¬

InS-∂p-sIm≠v At±lw ]e Imcy-ßfpw ]Tn-∏n-°p-am-bn-cp-∂p. kzm`m-

hn-I-am-bn´pw At±-l-Øn\p henb tZjy-sams° D≠m-bn-cp∂p.

ImcWw, hfsc kzX-{¥-am-bn´v Cu temI-Øns‚ F√m `qJ-fi-

ß-fnepw A\m-bmkw ]d∂p\S-∂n-cp∂ Hcm-fmWv. At±-l-Øns‚

a\- n\v bmsXmcp _e-lo-\-Xbpw D≠m-bn-´p-an√. s]s´∂v icocw

_e-lo-\-am-Ibpw a\ v A\-¥-hn-lm-b- n¬ ]d∂v Db-cp-Ibpw

sNbvXp. AXv XΩn-ep≈ sshcp≤yw At±-lsØ hf-sc-b-[nIw

ZpxJn-∏n-°p-Ibpw AXv ]e-t∏mgpw ASp-Øp-\n¬°p-∂-h-tcm-sSms°

tZjy-am-bn´pw Cu¿jy-bm-bn´pw {]I-Sn-∏n-°p-Ibpw sNøp-am-bn-cp-∂p.

F∂m¬ injy-∑mcpw At±-lsØ kvt\ln-®n-cp-∂-h-cp-sams°

AsXms° hfsc kvt\l-]q¿∆w kzoI-cn-°p∂ coXnbpw Rm≥

I≠n´p-≠v. kvt\ln-®n-cp∂ Hcp henb kwLw Bfp-Iƒ At±-l-

Øn\v D≠m-bn-cp-∂p.
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At±lw ]Tn-∏n-®n-cp∂ skan-\m-cnbntem, At±lw kvt\ln-®n-

cp∂ k`-bntem At±lw Dƒs∏-´n-cp∂ aX-Øntem A√ At±-l-

Øn\v IqSp-X¬ injy-∑m¿ D≈-Xv, AXn\p ]pd-ØmWv F∂p Nne-

t∏mƒ tXm∂n-bn-´p≠v. Zsse-em-abv°p  Cw•ojv ]d-bm≥ A{X hi-

ap≈ Bf-mbn-cp-∂n√. Ct∏mƒ Ipd-s®ms° \∂mbn ]dbpw. BZy-

Im-e-sØms° Fhn-sS-sb-¶nepw ktΩ-f-\-Øn¬ tNmZy-ßƒ tNmZn-

®m¬ Zsse-ema Nne Imcy-ßƒ ]d-™n´v _m°n-bp-≈Xv "{KotKm-dn-

tbmkv ]d™psIm≈pw' F∂p ]d-bpw. _p≤-a-X-sØ-°p-dn-®m-Wv.

_p≤-a-X-Øns‚ ASn-ÿm\ XXz-ß-sf-°p-dn-s®m-s°-bp≈ N¿®-I-

fn¬ ""am¿ {KotKm-dn-tbmkv ]d-™p-sIm≈pw'' F∂p hsc At±-

lsØ hniz-kn-°p-am-bn-cp-∂p.

At±lw hniz-k-\o-b-\mb Hcp hy‡n-bm-bn-cp-∂p. AXpw F\n°v

FSpØp ]d-tb≠ Hcp Imcy-ap-≠v. Bscbpw NXn-°p-I-bn-√. At±-

l-Øns‚ _p≤n hfsc k¶o¿Æ-amb coXn-bn¬ {]h¿Øn-°p-sa-

¶n-epw. At±-l-Øns‚ henb i{Xp-°ƒ At±-l-Øns‚ D]-tZiw

tXSn sN√p-I-bm-sW-¶n¬, At±-l-Øn\v thW-sa-¶n¬ Ahsc

hgnsX‰n-°mw. AXn-\p≈ _p≤n At±-l-Øn-\p-≠v. ]t£, Hcn-°epw

Ahsc hgnsX‰n-°p-I-bn-√. At±-l-Øns‚ a\- n¬ At∏mƒ

tXm∂p∂ G‰hpw DØ-a-amb ]cn-lmcw Ah¿°p sImSp-°pw.

AXpsIm≠v F¥mWv kw -̀hn-®-sX∂v tNmZn-®m¬, Rm≥ U¬ln-

bn¬ h®v a\- n-em-°n, _p≤-a-X-°mcpw ssP\-a-X-°mcpw knJp-Imcpw

F√mwXs∂ {KotKm-dn-tbmkv F∂p ]d-™m¬ Ah-cpsS kz¥w

BNm-cy-\m-bn-´mWp IW-°m-°p-∂-Xv. Ah¿°v AI-Øp≈ Imcy-

ßƒt]mepw At±-l-tØmSv ]¶phbv°mw. AhcpsS hnizm-k-sØ-

°p-dn®pw Ah-cpsS Z¿i-\-sØ-°p-dn-®p-ap≈ ]pkvX-I-ßƒ Fgp-X-

W-sa-¶n¬ Ct±-l-tØm-SmWv tNmZn-°p-∂-Xv, "{KotKm-dn-tbmkv CXv

Fgp-Xn-Ø-cptam' F∂mWv tNmZn-°p-∂-Xv. A{X-b-[nIw B a\p-jy-

cp-am-bn´v XmZmflyw {]m]n-®p.

AXn\v aX-Øn-s‚tbm PmXn-bp-sStbm hnizm-k-Øn-s‚tbm H∂pw

aXn¬s°-´p-Iƒ At±-l-Øn\v _m[-I-am-bn-cp-∂n-√. F√m-‰n\pw D]-

cn-bm-bn´v Db-cp-hm-\p≈ Hcp khn-ti-j-amb kn≤n ssZhw At±-l-

Øn\p sImSp-Øp. AXv \ap°p th≠nbpw At±lw HØncn D]-

tbm-Kn-®p. At±-l-Øns‚ henb B{K-l-am-bn-cp∂p C¥y-bn¬ h∂v

{]h¿Øn-°-Ww, C¥y-bnse Bfp-Isf henb P\-X-bmbn ImW-

W-sa∂p-≈-Xv.
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FtXym-]y≥ N{I-h¿Øn At±-lsØ Xs‚ sIm®paI-fpsS

`¿Øm-hm-bn´v a\- n¬ ImWp-Ibpw kqNn-∏n-°p-Ibpw Nne \S-]-Sn-

Iƒ FSp-°p-I-bp-sams° sNbvXn-cp-∂p. AhnsS \n∂v At±lw c£-

s∏´p. AhnsS \n∂p aq∂p {]mhiyw cmPn h®v Ah-km-\sØ

{]mhiyw At±lw AhnsS \n∂p c£-s∏´v t]mbn´v, N{I-h¿Øn

At±-l-Øns‚ aIs\ Ab®v Ata-cn-°-bnep≈ At±-lsØ I≠p-

]n-Sn®v Xncn®psIm≠p-t]m-Ip-hm≥ {ian-°p∂ Hcp kw -̀hap-≠v. ]t£

At±lw tIc-f-Øn¬ h∂v tkh\w sNøm≥ B{K-ln-®p. tIc-f-

Øn¬ h∂v Hcp Pp∫-bp-a-Wn™v A¬am-b-°m-c-\mbn skan-\m-cn-

bn¬ BZyw sN∂-t∏mƒ, At∂ {]kn-≤-\m-bn-cp∂ Fw. hn. tPm¿Pv

siΩm-is\ (am¿ HkvXm-Øn-tbmkv Xncp-ta\n) ImWm≥ h∂ Bfm-

bn-cn-°p-sa-∂mWv skan-\m-cn-bn-ep-≈-h¿ hnNm-cn-®-Xv. Chn-sS-sbßpw

Bcpw Adn-bp∂ Bfm-bn-cp-∂n√. AXn-\m¬ thZ-imkv{X ]T\w

Ign™p Xs‚ kz¥w k`-bn¬ {]h¿Øn-°m≥ h∂ At±-l-Øn\v

Ah-kcw In´n-bn-√. \ncm-i-\m-ImsX At±lw h∂v Bephm s^tem-

jn∏v lukns‚ krjvSn-bn¬ ]s¶-SpØp. hnZym¿∞n {]ÿm-\-

Øns‚ sk{I-´-dn-bmbn {]h¿Øn-®p. AXp-t]mse k`m kam-[m-\-

Øn\p th≠n tIm´-bØv Ipcn-ip-]≈n A¶-W-Øn¬ kXy-{K-l-an-

cp-∂-h¿°v ss__nƒ ¢m v \S-Øn. Aßs\ HØn-cn-tbsd Imcy-

ßƒ At±lw sNbvXp.

A∂v ]. Koh-dp-Kokv ZznXo-b≥ _mhm Xncp-ta\n F∂p ]d-bp∂

hfsc {]K-¤-\mb, ]cn-ip-≤-\mb Hcp ]nXm-hp-≠m-bn-cp-∂p. At±-

l-Øn-s‚-b-SpØv Bcp-a-ßs\ s]s´∂v Ib-dn-s®-√p-I-bn-√. Btcm

]d-™p Xncp-ta-\n-tbm-Sv, t]mƒ h¿Kokv F∂v Hcp-Ø≥ Ata-cn-°-

bn-sems° ]Tn-®n´v h∂n-cn-°p-I-bm-Wv. Ah-\n-hnsS h∂v \ΩpsS

Bfp-I-sf-sbms° sX‰n-°m-\m-bn v́ thZ]pkvX-I-sams° s{]m -́Ã≠v

coXn-bn-sems° hymJym-\n-°p-∂p-≠v F∂v. CXv tI´-t∏mƒ, km[m-

cW Nne-scms° sNøp-∂-Xp-t]m-se, s]s´∂v Hcp Iev]\ FgpXn

Ahs\ ]pd-Øm-°-W-sa-s∂m∂pw _mhm ]d-™n-√. _mhm-bpsS

ASpØv sN√pI F∂p ]d-bp-∂Xv A∂sØ ImeØv Hcp henb

`b-ap≈ kwK-Xn-bm-Wv. _mhm-bpsS apºn¬ Bcpw Ccn-°p-I-bn-√.

t]mƒ h¿Kokv sN∂-t∏mƒ Hcp ]p¬]mbv FSpØv Xmsg Ccn-°m≥

]d™p. Xncp-ta-\n-bpsS ASpØv Xmsg \neØp ]p¬]m-bbn¬

Ccp∂p. _mhmXncp-ta\n Ipsd tNmZy-ßƒ tNmZn®p. 64 tNmZy-ßƒ

tNmZn-®p-sh-∂mWv ]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta\n ]d-™n-

´p-≈-Xv. thZ-]p-kvX-Iw, k`-bpsS hnizm-kw, Imt\m-\p-Iƒ, ]mc-º-



70Kpcp {KotKm-dn-tbmkv

cy-ßƒ XpS-ßnb HØn-cn-tbsd hnj-b-ß-fn¬ 64 tNmZy-ßƒ

tNmZn®p. AXn¬ an° tNmZy-ßƒ°pw t]mƒ hdp-Kokv F∂ A¬am-

b-°m-c≥ sImSpØ DØcw ]. _mhmXncp-ta-\n°v hfsc kzoIm-cy-

am-bn-cp-∂p. AXp-sIm≠v Ah-km\w _mhm, "\o t]mbn ]Tn-∏n-®p-

sIm≈q' F∂p ]d™v A\p-hmZw sImSpØv hnSp-I-bm-bn-cp-∂p.

CsXmcp henb k¿´n-^n-°-‰m-Wv. Hcp henb bqWn-th-gvkn-‰n-bn¬

\n∂v Un{Kn In´p-∂Xpt]mse-bm-bn-cp∂p A∂v t]mƒ h¿Ko-kn\v

]cn-ip≤\mb Koh¿Kokv ZznXo-b≥ _mhm Xncp-ta\n sImSpØ Cu

Iev]\ F∂v At±lw Xs∂ ]e-t∏mgpw ]d-™n-´p≠v.

\ΩpsS P\-ßƒ°p th≠n Fß-s\-sbms° IjvS-s∏-Sm-tam, Ah-

tcmSp XmZmflyw {]m]n®v Fß-s\-sbms° Pohn-°mtam, CXm-bn-

cp∂p At±-l-Øns‚ henb B{K-lw. F∂m¬ adp-h-iØv Cu

_u≤n-I-amb khn-tij kn≤n-Iƒ D≈-Xp-sIm≠v temI-Øn-ep≈

F√mhcpw At±-lsØ hnfn-°pw. At±-lsØ GXp ktΩ-f-\-

Ønepw, GXv hnj-b-sØ°pdn-®p≈ N¿®-bnepw hnfn-°pw. {]tXy-

In®v At±lØn\v tcJ-Iƒ {Um^v‰v sNøm\pw a‰pw khn-ti-j-

amb Ign-hp-Iƒ D≠m-bn-cp-∂p.

Cßs\ HØn-cn-tbsd kΩ¿±-ßƒ°v CS-bn¬ At±lw Pohn-

°p-I-bm-bn-cp-∂p. F¶nepw \ap-°n∂v Hm¿°mw, Cß-s\-sbmcp a\p-

jy≥ \Ωp-sS-bn-S-bn¬ Pohn-®n-cp-∂p. Cu tIme-t©cn Bip-]-{Xn-

bpsS hf¿®bv°p ]pd-In¬ At±lw hfsc Bflm¿∞-am-bn´v

{]h¿Øn-®n-́ p≈ Bfm-Wv. CXns‚ BZy-Ime ]nXm-°-∑m¿s°ms°

\√-hÆw At±-l-Øns‚ kw`m-h-\-I-sf-°p-dn®v Adn-bmw. Rm≥

BZyw tIme-t©-cn-bn¬ hcp-∂Xv Fs‚ Kpcp-hns‚ IqsS Hcp A\p-

Km-an-bm-bn-́ m-Wv. A∂mWv Cu tIme-t©cn Bip-]-{Xnbpw a‰pw Rm≥

BZy-ambn ImWp-∂-Xv. CsX√mw kvt\l-tØmSpw \µn-tbmSpw ssZh-

k-∂n-[n-bn¬ hfsc kvtXm{X-tØmSpw IqsS Rm≥ Hm¿°p-∂p.

k¿∆ aX-hn-izm-kn-Iƒ°pw, k¿∆ -{]-Xy-b-im-kv{X-ß-fn¬s∏-´-

h¿°pw, F√mwXs∂ Xncp-ta\n Hcp Bcm-[-\m-]m-{X-am-bn-Øo¿∂p.

Ah¿°v Hcp \√ hnf-°m-bn, {]Im-i-ambn Xncp-ta-\n-bpsS PohnXw

ka¿∏n-®n-cp-∂p F∂p-≈Xv \ap°v \µn-tbmsS kvacn-°mw.

(tIme-t©cn ae-¶c Hm¿Ø-tUmIvkv anj≥ saUn-°¬ tImf-

Pn¬ 2011 \hw-_-dn¬ \SØnb ]utemkv am¿ {KotKm-dn-tbmkv A\p-

kva-cW {]kw-Kw.)
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11
hn\-bm-\zn-X-\mb Hcp a\pjy≥

2013 \hw-_¿ amk-Øn¬ _mw•q-cn¬ h®v B¿®v_nj∏v Ukva-

≠v Sp-́ p-hns\ ImWp-hm-\p≈ ̀ mKyw F\n°v D≠m-bn. kuØv B{^n-

°-bpsS kzmX{¥ykac t\Xmhpw t\mt_¬ kΩm-\n-X-\p-amb Hcp

al¬ hy-‡n-bmWv B¿®v_n-j∏v Sp´p. At±lw NnIn -’-

bv°pth≠nbmWv _mw•q-cn¬ "kuJy' tlmfn-ÃnIv sk‚-dn¬

FØn-b-Xv. 1960-̨ -I-fn¬ UUva≠v Sp´phpw ̂ m. t]mƒ h¿Kokpw AJn-

e-temI k`m-Iu¨kn-ens‚ P\ohm Bÿm-\Øv Hcp-an®p

{]h¿Øn-®n-cp-∂p. At∏mƒ ]utemkv am¿ {KotKm-dn-tbmkv sa{Xm-

t∏m-eo-Øm-bpsS t]cp ]d-™m¬, AXv Hcp ]mkvth¿UmIpw F∂v

hnNm-cn®v AXv ]d-™-t∏mƒ, s]s´∂v Ukva-≠v Sp´p-hns‚ apJw

{]Im-in-X-am-bn. At±lw ]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta-\n-

sb-°p-dn®v hmNm-e-\m-bn. 1968-̨ -emWv kuØv B{^n-°-bnse h¿Æhn-

th-N-\-Øn-s\-Xn-sc, sh≈-°m-cpsS `c-W-Iq-S-Øn-s\-Xnsc, B{^n-

°-°msc klm-bn-°m≥ Hcp henb ]≤Xn thƒUv Iu¨kn¬

Hm^v N¿®kv Bcw-`n-°p-∂-Xv. AXv Bcw-`n-°p-tºmƒ, A∂v

sk≥{S¬ IΩn-‰n-bn¬ D≠m-bn-cp∂ ^m. t]mƒ h¿Kokv AXns‚

i‡-\mb Hcp h‡m-hm-bn -cp -∂p. s\¬k¨ at≠ebv°pw

B¿®v_nj∏v Sp´p-hn\pw kuØv B{^n-°-bnse F√m henb t\Xm-

°-∑m¿°pw A°mcyw Adn-bmw. AXp-sIm-≠mWv At±-l-Øns‚

t]cp ]d-™-t∏mƒ Ukva≠v Sp´p A{X kt¥m-j-h-Z-\-\m-b-Xv.

Xncp-ta-\n-sb-°p-dn®v ]e sX‰n-≤m-c-W-Iƒ ]m›m-XytemIØv

D≠v. H∂v, At±lw bqtdm-∏nepw Ata-cn-°-bn-ep-ap≈ ]m›m-Xy-cpsS

Hcp i{Xp-hmWv F∂m-Wv. CXv icn-b√ F∂v At±-lsØ ASp-Ø-

dn-bm-hp-∂-h¿°v Adn-bmw. ]m›m-Xy-cpsS Z¿i-\hpw cmjv{Sob kmwkv-

°m-cnI Ncn-{Xhpw hfsc \∂mbn a\- n-em-°n-bn-́ p≈ Hcm-fm-bn-cp∂p

]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta-\n. F∂m¬ i‡-amb Bib

hna¿i\w At±lw \S-Ø-pam-bn-cp-∂p. At±-l-Øns‚ {]kn-≤-amb

c≠p ]pkvX-I-ßƒ; F≥sse-‰v≥sa‚ v CuÃv B≥Uv shÃv, F

sse‰v ‰q ss{_‰v F∂nh hmbn-®m¬ F¥mWv At±-l-Øns‚

]m›mXytcmSp≈ at\m-`mhw F∂v \ap°v a\- n-emIpw. AhnsS

BZ-c-ap≠v. AtXm-sSm∏w hna¿i\hpw D≠v.
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sImtfm-Wn-b¬ A[n-\n-th-i-Øn-eqsS ]›n-a-bq-tdm∏pw Ahn-

SpsØ {InkvXob k -̀Ifpw \ΩpsS temI-Øn-t∑¬ A[n-Imcw t\Sn-

bXv Fß-s\-bmWv? B A[n-Imcw Ah¿ Fß-s\-bmWv D]-tbm-

Kn-®Xv? \ΩpsS temI-Øn¬ AXns‚ ^e-ambn F¥p kw`-hn®p

F∂p-≈ auen-I-amb tNmZy-ß-sf-°p-dn®v Xncp-ta\n khn-kvXcw

Nn¥n-°p-Ibpw hni-I-e\w \S-Øp-Ibpw sNbvXn-́ p-≠v. \ΩpsS temI-

Øn¬ \oXn-bp-sSbpw kam-[m-\-Øn-t‚-Xp-amb Hcp hyhÿ D≠m-

IWw F∂p≈ AZ-ay-amb B{Klw sIm≠mWv At±lw Cu hni-

I-e-\-Øn\p apXn-cp-∂-Xv. Btcm-sS-¶nepw i{Xp-X-tbm, hntcm-[tam

D≈-Xp-sIm-≠-√. AXp-sIm≠v At±-l-Øns‚ ]T-\-ßƒ Hcp-]t£

ss{IkvXh k`-I-fn¬ Adn-b-s∏-Sp-∂-Xn-t\-°mƒ IqSp-X¬ sk°p-

e¿ A°m-Z-anIv tI{µ-ß-fn¬ ]T\hnt[-b-am-Ip-∂p-s≠-∂p-≈Xpw

\Ωƒ Adn-™n-cn -t°-≠-Xm-Wv. Hcp-h-i-Øv, AXyp-Pz -e-amb

]m›mXy kwkvIm-c-tØm-Sp-≈-Xmb At±-l-Øns‚ Bg-amb BZ-

c-hp-≠v. adp-h-i-Øv, AXns‚ Ccp≠ hi-ß-tfmSv ISpØ hna¿i-\-

hp-ap-≠v. \s√mcp DZm-l-cWw At±-l-Øns‚ ]pkvX-I-Øn¬ D]-

tbm-Kn-°p-∂p≠v. FÆn-bm-sem-Sp-ßmØhn[-ap≈ \£-{X-ßfpw \£-

{X-Pm-e-ßfpw \ΩpsS {]]-©-Øn¬ D≠v. AXn¬ G‰hpw sNdp-

Xmb Hcp \£-{X-amWv \ΩpsS kqcy≥. ]t£, ]I¬ ka-bØv

\ΩpsS kqcy≥ {]Im-in®v \n¬°p-tºmƒ as‰m∂pw ImWm-\m-hn-√.

tImSm-\p-tImSn \£-{X-Pm-e-ßƒ A{]-Xy-£-am-Ip-∂p. Cu kqcy≥

aßn-°-gn-bp-tºmƒ, Ccp´v hogp-tºmƒ am{X-amWv BIm-i-Øns‚

Atab kuµcyw \ap°v a\- n-em-Ip-∂-Xv. AhnsS \Ωƒ AXp-

hsc ImWmØ hnkva-b-ßƒ Akw-Jy-amWv F∂v \mw Xncn-®-dn-

bp∂p. CXp-t]m-se-bmWv ]m›mXy kwkvIm-c-hpw. AXp-sIm-≠mWv

Light too bright, \Ωsf A‘-cm-°p∂ {]Imiw F∂v At±lw

AXns\ hnti-jn-∏n-®-Xv. AXm-b-Xv, cmjv{So-b, kmº-Øn-I,

kmwkvIm-cnI cwK-ß-fn¬ am{X-a-√, B≤ym-flnI Imcy-ß-fnepw Cu

]m›mXy kwkvImcw Cßs\ \sΩ A‘-cm-°p-∂p≠v F∂p-≈-

XmWv At±-l-Øns‚ hna¿i-\w. AXp-sIm-≠m-Wv ]ecpw At±-

lsØ Hcp i{Xp-hm-bn´v k`m-X-e-ß-fn¬t]mepw hntijn-∏n-°p-∂Xv.

thZ-imkv{XcwKØv, BZna \q‰m-≠p-I-fn¬ henb kw`m-h\Iƒ

\¬Inb Nn¥-I-∑m-cp-≠v. Ahsc k`m-]n-Xm-°-∑m¿ F∂pw k`m-

Kp-cp-°-∑m¿ F∂psams°-bmWv \Ωƒ s]mXpsh hnti-jn-∏n-°p-

∂Xv. Ah-sc-∏‰n ]d-bp-tºmƒ Xncp-ta\n Ft∏mgpw D]-tbm-Kn-°p-

∂Xv Gjy-\m-{^n-°≥ ^mtZgvkv, Gjy-\m-{^n-°≥ Sot®gvkv
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F∂mWv. ImcWw, bqtdm-∏n-ep≈ Bfp-Iƒ [cn-®n-cn-°p-∂Xv, AhnsS

\n∂mWv Ah-sc√mw h∂-sX-∂m-Wv. ]t£ Ncn{Xw t\m°n-bm¬

Aß-s\-b√. BZn-a-\q-‰m-≠p-I-fn¬ hmkvX-h-Øn¬ Imcy-amb Hcp

kw`m-h-\bpw Nn¥-bpsS temI-Øn¬ thZ-im-kv{X-cw-KØv ]m›m-

Xy¿ \¬In-bn-´n-√. A©mw \q‰m-≠n¬ Pohn-®n-cp∂ AXoh {]Xn-`m-

im-en-bm-bn-cp∂ sk‚ v AK-Ãn≥ ]m›m-Xy-cpsS am{X-am-sW∂v

Ah¿ ]d-bp-∂p-s≠-¶nepw \Ωƒ At\z-jn®p sN√p-tºmƒ a\- n-

emIpw, At±lw P\n®phf¿∂Xv t\m¿Øv B{^n-°-bn-ems-W∂v.

CuPn-]vXnepw t\m¿Øv B{^n-°-bnepw ]›n-ta-jy-bn-ep-amWv

_u≤n-I-amb/ss[j-Wn-I-amb Nn¥bpw ]cn-Wm-a-ßfpw BZy-Im-

eØv D≠m-b-Xv. AXp-sIm-≠mWv BZna k`m-]n-Xm-°-∑m-sc-°p-dn®v

]d-bp-tºmƒ, Gjy-\m-{^n-°≥ ^mtZgvkv F∂p-Xs∂ ]utemkv

am¿ {KotKm-dn-tbmkv Xncp-ta\n hnti-jn-∏n-°p-∂-Xv. CXv ]m›m-Xy-

cn¬ ]e-scbpw sNmSn-∏n°pw F∂v \ap-°-dnbmw.

1960˛I-fpsS Ah-km-\hpw Fgp-]-Xp-I-fnepw F¨]-Xp-I-fn-ep-

sams° tXUv thƒUv (Third World) Fs∂mcp {]tbmKw D≠m-bn-

cp∂p. C∂v Aß-s\-sbmcp {]tbmKw C√. AXv ]›na bqtdm-∏nepw

Ata-cn-°-bn-ep-ap≈ Bfp-I-fmWv D]-tbm-Kn-®p-sIm-≠n-cp-∂-Xv. Ah-

cmWv H∂m-asØ temIw. kz¿§hpw `qanbpw \c-Ihpw t]mse-bm-

sW∂v thW-sa-¶n¬ hymJym-\n-°mw. Ah¿ kz¿§-Øn-emWv, AXv

kz¿§-am-Wv. sk°≠v thƒUv F∂p ]d-bp-∂-Xv, A∂v tkmhn-b‰v

bqWn-bs‚ A[o-\-X-bn-ep≈ ]uckvXy bqtdm-∏nep≈ Bfp-I-fmWv.

B{^n-°-bnepw em‰n-\-ta-cn-°-bnepw Gjy-bn-ep-ap≈ kIe P\-

ßfpw tXUv thƒUm-Wv. CXp Xncp-ta-\nsb hfsc sNmSn-∏n-®n-´p≈

{]tbm-K-am-Wv. ]t£, kmº-ØnI hnZ-Kv≤-∑mcpw kmaq-lnI imkv{X-

⁄-∑m-cp-sams° km[m-c-W- hm°v F∂p≈ \ne-bv°mWv tXUv

thƒUv F∂v D]-tbm-Kn-®p-sIm-≠n-cp-∂-Xv. \Ωp-sS k¿°m-cp-I-

sfms° D]-tbm-Kn-°p-am-bn-cp-∂p. ]t£, Xncp-ta\n Hcn-°epw tXUv

thƒUv F∂p ]d-bp-I-bn-√. Xncp-ta\n ]d-bp-∂Xv ‰qtXUv thƒUv

(Two-third world) F∂m-Wv. Cu temI-Ønse aq∂n¬c≠pw ]mh-

s∏´ cmPy-ß-fnse P\-ß-fm-Wv. shdp-samcp sNdnb \yq\-]-£-amWv

kº-∂-sc∂pw ]cn-jvIr-X-sc∂pw Ah-Im-i-s∏-Sp-∂h¿. ]t£, Ah-

cmWv Cu temI-Øn-t∑¬ sNt¶m¬ \S-Øp-∂-Xv. Ah-cpsS ImgvN-

∏m-Sp-I-fmWv, Xm¬]-cy-ß-fmWv Cu temI-Øn¬ bp≤w D≠m-°p-

∂-Xv, kwL¿j-ß-fp-≠m-°p-∂-Xv F∂v At±lw i‡n-bm-bn´v ]d-

bp-am-bn-cp-∂p. AXp-sIm≠v \ΩpsS temI-Øn¬ \oXnbpw kam-[m-
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\hpw D≠m-I-W-sa-¶n¬ Cu Hcp ImgvN-∏mSv am‰n-sb-Sp-°-Ww. ]pXnb

Hcp Ah-t_m[w D≠m-IWw F∂p Xncp-ta\n \nc-¥-c-am-bn´v DZvt_m-

[n-∏n-°p-am-bn-cp-∂p.

k`m-cw-KØpw cmjv{Sob kmº-ØnI cwKØpw At±-l-Øn\v

auen-I-amb Hcp \ne-]mSv C°m-cy-Øn¬ D≠m-bn-cp-∂p. AXv Gjy-

bnsebpw B{^n-°-bnsebpw em‰n≥ Ata-cn-°-bn-sebpw ]mh-s∏´

P\-ßƒ°p th≠n-bm-bn-cp-∂p F∂p-≈Xv \Ωƒ Hcn-°epw ad-°-

cpXv.

Ign™ BgvN-bn¬ Z£nW sImdn-b-bn¬ h®v thƒUv Iu¨-

kn¬ Hm^v N¿®-kns‚ ]Øm-asØ Akwªn \S-∂p. AXns‚

s]mXp Nn¥mhn-j-bambn´v FSp-ØXv “God of life, lead us to Justice
and Peace” (Pohs‚ \mYm, Rßsf \oXn-bn-te°pw kam-[m-\-Øn-

te°pw \S-Ø-Wta) F∂m-bn-cp-∂p. ]t£, AhnsS B ktΩ-f-\-

Øn¬ ]e-Xnepw kw_-‘n-®-t∏mƒ Hcp Imcyw hy‡-am-Wv. Xncp-ta-

\n-sbms° Ah-X-cn-∏n-®-Xp-t]m-se-bp≈ auen-I-amb \ne-]m-Sp-Iƒ

H∂pw AhnsS \Ωƒ ImWp-∂n-√. Cu temI-Øns‚ Ct∏m-gsØ

BtKmf kmº-ØnI kmwkvIm-cnI hyh-ÿn-Xn°v ISn-™m¨ ]nSn-

°p-∂-h¿ Xs∂-bmWv hmkvX-h-Øn¬ AXn-s‚bpw ]pd-In¬

{]h¿Øn-°p-∂-Xv. AXp-sIm≠v t]cn-\p -am{Xw Nne adp-]p-d-ßƒ

AhnsS FSpØp ImWn°pw. ]t£, auen-I-am-bp≈ am‰w AhnsS

I≠-Xmbn tXm∂p-∂n-√.

]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta-\n-bpsS Bib {]]-©-

Øn-te°v IS-°m-\√ Rm\o- A-h-kcw D]-tbm-Kn-°p-∂-Xv. Nne

sNdnb Imcy-ßƒ am{Xw ]d-bmw. Xncp-ta-\n-bpsS Bi-b-tem-I-sØ-

°p-dn®v Adn-bm-\m-bn´v Xm¬]-cy-ap-≈-h¿°p-th≠n \ap°p thW-

sa-¶n¬ s^tem-jn∏v lukn¬ CS-bv°n-Sbv°p Nne IqSn-h-c-hp-Iƒ

kwL-Sn-∏n-°m≥ km[n-°pw. alm-flm-Km‘n bqWn-th-gvkn-‰n-bnepw

_mw•q-cnse ss{IÃv bqWn-th-gvkn-‰n-bnepw Xncp-ta-\n-bpsS t]cn¬

A°m-U-anIv sNb-dp-Iƒ D≠v. AhnsS Nne {]h¿Ø-\-ß-sfms°

\S-°p-∂p-≠v. Xncp-ta\n 29 h¿jw {]n≥kn-∏-em-bn-cp∂ tIm´bw

sshZnIskan-\m-cn-bn¬ am¿ {KotKm-dn-tbmkv ^ut≠-js‚ B`n-ap-

Jy-Øn¬ Xncp-ta-\n-bpsS ]e ]pkvX-I-ßfpw {]kn-≤o-I-cn®p

Ign™p. C\n A[nIw Xma-kn-bmsX ^ntem-k^n: CuÃv B≥Uv

shÃv F∂p ]d-bp-∂, Xncp-ta-\n-bpsS Zm¿i-\nI cN-\-Iƒ {]kn-

≤o-I-cn-°m-\m-bn´v Dt±-in-°p-∂p-. \ap°v ]Tn-°p-∂-Xn\v [mcmfw kwK-
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Xn-Iƒ Xncp-ta\n \¬In-bn-´p-≠v. AXv D]-tbm-Kn-°p-hm≥ \Ωn¬

]e¿°pw Ah-kcw In´p-sa-¶n¬ \∂m-bn-cp∂p.

c≠p-aq∂p sNdnb Imcy-ßƒ ]d-™p-sIm≠v Rms\s‚ hm°p-

Iƒ Ah-km-\n-∏n-®p-sIm-≈mw. H∂m-a-Xm-bn´v Cu s^tem-jn∏v

lukn¬ Xncp-ta\n Xma-kn-°p∂ ka-b-Øpw, AXn\p apºpw ]nºpw

Xncp-ta-\n-bpsS Bth-i-I-c-amb Hcp Xm¬]cyw ss__nƒ ÃUn

\S-ØpI F∂p-≈-Xm-Wv (Cu Ah-k-c-Øn¬ CXns‚ Pohm-flm-hmbn

{]h¿Øn-®p-sIm-≠n-cp∂ {io. Fw. sXmΩs\ Rm≥ hfsc BZ-c-

]q¿∆w Hm¿°p-I-bmWv. ImcWw, Rm≥ A£cw ]Tn®p hcp∂ ka-

bØv hmbn-®p-Xp-S-ßnb {]kn-≤o-I-c-W-ß-fn¬ H∂v N¿®v ho°n-en-

bm-Wv. Fs‚ ]nXr-k-tlm-Z-c-\m-bn-cp∂ ]pd-Ip-fØv Cu∏≥ tImsd-

∏n-kvtIm∏m hfsc Xm¬]-cy-]q¿∆w Cß-s\-bp≈ {]kn-≤o-I-c-W-

ßƒ hcp-Øp-Ibpw F\n°v hmbn-°m≥ Xcp-Ibpw sNøp-am-bn-cp-∂p.

AXp-h-gn-bmWv hmkvX-h-Øn¬ sI. kn. Nmt°m kmdn-s\°pdn®pw

s^tem-jn∏v lukn-s\-°p-dn®pw Rm≥ BZy-am-bn´v Adn-™-Xv.).

ss__nƒ ÃUn \S-ØpI F∂p-≈Xv Xncp-ta-\n-bpsS Hcp PohnX

ZuXy-am-bn-cp-∂p. AXv FtXym-]y-bn¬ A≤ym-]-I-\m-bn-cp∂ sNdp-

∏-Im-eØpw ]n∂oSv Ata-cn-°-bn¬ ]Tn-°m≥ t]mb-t∏mgpw ChnsS

h∂p Xma-kn-®-t∏mgpw hnZym¿∞n {]ÿm-\-Øn¬ {]h¿Øn-®-t∏mgpw

F√mw-Xs∂ Xncp-ta-\n-bpsS ss__nƒ ÃUn-Iƒ F√m-hcpw {i≤n-

°p∂ H∂m-bn-cp∂p. ]n∂oSv AXn\v cmPym-¥c {]ikvXn D≠m-bn.

1961˛¬ U¬ln-bn¬ h®p -\S∂ thƒUv Iu¨kn¬ Hm^v N¿®-

kns‚ aq∂m-aXv Akw-ªn-bn¬ bph-ssh-Zn-I-\mb t]mƒ h¿Ko-kns\

ss__nƒ ÃUn \S-Øm-\m-bn´v hnfn-®p. AsXmcp henb Ncn-{X-

amWv. At±lw ss__nƒ ÃUn \S-Øp∂ ka-bØv ]m›mXy

temIØp {]kn-≤-cmb ]ecpw ss__nƒ ÃUn AhnsS \S-Øp-

∂p-≠v. ]t£, H∂p c≠p Znhkw Ign-™-t∏mƒ t]mƒ h¿Ko-kns‚

ss__nƒ ÃUn \S-Øp-∂ lmfn-te-°mWv Im‚¿_dn B¿®v

_nj∏v Dƒs∏-sS-bp≈ ktΩ-f\ {]Xn-\n-[n-Iƒ Cc-®p-I-b-dn-bXv

F∂p-≈Xv Ncn-{X-Øns‚ `mK-am-Wv.

km[m-c-W-K-Xn-bn¬ At±lw thZ-]p-kvXI ]T\w \S-Øp-tºmƒ

aqe-`m-j-bn¬ \n∂v, {]tXy-In®v {Ko°v `mj-bn¬ \n∂v kz¥-amb

Hcp X¿÷a D≠m-°pw. At∏mƒ AXp-hsc \ne-hn-ep≈ F√m

X¿÷-a-I-fnepw \ap°v ImWm≥ km[n-°mØ Nne Dƒ°m-gvN-Iƒ

Xncp-ta-\n-bpsS kz¥w X¿÷-a-bn¬ D≠m-Ipw. ]e-t∏mgpw thZ-

]pkvX-I-Øns‚ ]e `mK-ß-fnepw kvs]jy-ssekv sNbvXn-cn-°p∂
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]fin-X-∑m-tc-°mƒ `wKn-bm-bn´v thZm¿∞sØ \n¿≤m-cWw sNøp-

hm≥ Xncp-ta-\n°v km[n-°p-am-bn-cp-∂p. AXv tIƒ°p-∂-h¿ tcmam-

©-a-Wnbpw F∂p-≈Xv Fs‚ am{Xw A\p-`-h-a√; AXv A\p-`-hn-®n-

´p≈ ]ecpw ChnsS Ccn-°p-∂p≠v Fs∂-\n-°-dn-bmw. Xncp-ta-\n-bpsS

hnZym¿∞n-I-fmWv ChnsS Ccn-°p∂ ]e A®-∑mcpw F∂v \nßƒ°v

Adn-bmw.

C¥y-bnse ]mc-º-cy-a-\p-k-cn®v thtZm-]-\n-j-Øp-I-fp-sSbpw KoX-

bp-sSbpw a‰pw ]fin-tXm-Nn-X-am-b, Zm¿i-\n-I-amb \nc-¥-c-amb

hymJym-\-ß-fn-eqsSbmWv ChnsS BNm-cy-∑m¿ Hcp henb ]mc-ºcyw

krjvSn-®-Xv. Xncp-ta-\n-bpsS ss__nƒ -hym-Jym-\-ssien B `mc-

Xo-b-ssien Bbn-cp-∂p-sh-∂mWv Fs‚ Ffn-b- hn-Nm-cw. ImcWw,

thZ-Ønse Hcp hm°n¬ \nt∂m, Hcp i_vZ-Øn¬ \nt∂m, As√-

¶n¬ Hcp thZ-]m-T-Øns‚ ka-{K-amb A¿∞-Øn¬ \nt∂m Hcp

]pXnb {]]-©w krjvSn-°p-hm≥ Xncp-ta-\n°v Ign-bp-am-bn-cp-∂p. Hcp

am{¥nI kv]¿iw t]mse, AXv \Ωn¬ ]pXnb A\p-`q-Xn-Iƒ

DW¿Øp-∂p. Htc kabw \Ω-n¬ Hcp cpNnbpw Acp-Nnbpw krjvSn-

°p-am-bn-cp-∂p Xncp-ta-\n-bpsS thZ-]-T-\-¢m p-Ifpw Xncp-ta-\n-bpsS

a‰v {]`m-j-W-ßfpsa∂mWv Fs‚ A\p-`-h-Øn¬ ]d-bm-\p-≈-Xv.

cpNn F∂p ]d-bp-∂Xv At±lw Xpd-∂p-X-cp∂ ]pXnb Hcp temI-

sØ-°p-dn-®p≈ \ΩpsS Z¿i-\hpw AXv \¬Ip∂ AZ-ay-amb BI¿-

j-Whpw kuµ-cyhpw BWv. AcpNn F∂p ]d-bp-∂-Xv, AXp -tIƒ-

°p-∂Xp hsc \mw hep-Xmbn IW-°m-°n-bn-cp∂ Nne hymJym-\-

ß-sfbpw ImgvN-∏m-Sp-I-sfbpw Hs° aSp-t∏msS, ImWm-\p≈ AcpNn

BWv. At∏mƒ hmkvX-h-Øn¬, \ΩpsS cpNnsb IqSp-X¬ Ipeo-\-

am-°p∂ IqSp-X¬ kq£va-X-c-am-°p∂ hymJy-m-\-amWv Xncp-ta\n \¬-

In-s°m-≠n-cp-∂-Xv. Hcn-°¬ B cpNn ]nSn-®-h¿°v ]ns∂ AXn¬

XmW cpNn-I-tfmSv Ft∏mgpw hnI¿jWw D≠mIpw F∂p-≈-XmWv

Rm≥ ]d-™-Xns‚ Npcp-°w.

c≠m-a-Xm-bn-´v, Xncp-ta\n \oXn-°p-th≠nbpw kam-[m-\-Øn-\p-

th≠nbpw \ne-sIm-≠Xv At±-l-Øns‚ apJy-Zu-Xy-ß-fn¬ s]´-Xm-

bn-cp-∂p. k`-bnse kam-[m-\-Øn-\p-th-≠nbpw temI-Ønse kam-

[m-\-Øn-\p-th-≠nbpw Xncp-ta\n henb {]b-Xv\-ßƒ sNbvXn-´p-s≠-

∂p-≈-Xn\v HØn-cn-tbsd km£y-ßƒ \¬Im-\p-≠v. ]t£ Rm\-

Xn-te°v IS-°p-∂n-√.

Xncp-ta-\n-bpsS A¥m-cmjv{S {]h¿Ø-\-ß-fpsS {][m\ Ime-am-
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bn-cp∂ 1970˛I-fpw 80˛I-fp-sams°, tkmhn-b‰v bqWn-b\pw Ata-cn-

°bpw XΩn-ep≈ kwL¿j-Øns‚ ̂ e-ambn Cu temI-Øn¬ tNcn-

Xn-cn-hp-≠m-Ip-Ibpw ioX-k-acw sImSp-ºn-cn-sIm-≠n-cn-°p-Ibpw

sNbvX ka-b-amWv. B ka-bØv \ncm-bp-[o-I-c-W-Øn\p th≠nbpw,

\yq¢n-b¿ Bbp-[-ß-fpsS \ntcm-[-\-Øn-\p-th-≠nbpw, AXp-t]mse

Bbp[ hyh-km-bsØ t{]m’m-ln-∏n-®n-cp∂ kb‚n-^nIv C≥U-

kv{Sn-b¬ anen-´dn tImwπIvkn-s\-Xn-cmbpw Xncp-ta\n \S-Ønb AXn-

i-‡-amb \o°-ß-fp-≠v. A∂v tIm´-b-Øp tkm^nbm sk‚-dn¬

shs®ms° Xncp-ta\n \S-Øp∂ {]kw-K-ßƒ tIƒ°m-\m-bn´v tIc-

f-Ønse cmjv{Sob t\Xm-°-fpw, apJy-a-{¥n-bm-bn-cp∂ ANyp-X-ta-

t\m-\p-sams° h∂v hfsc hfsc IuXp-I-tØm-sS-bn-cn-°p-∂Xv Rm≥

Hm¿°p-∂p-≠v.

tIc-f-Øn¬ am{X-a-√, tkmhn-b‰v bqWn-b-\nepw Ata-cn-°-bnepw

At±lw AXn-\p-th≠n {]h¿Øn-®n-´p-≠v. A∂p-≠m-bn-cp∂ ]e

cmjv{S t\Xm-°-∑m-scbpw ss[cy-]q¿∆w t]mbn ImWp-am-bn-cp-∂p.

^nU¬ Imkvt{Smsbt∏msebp≈hsc At±lw ImWp-Ibpw Ah-

cpsS A[n-I-mcw a\p-jy-h¿§-Øns‚ kam-[m-\-Øn\p th≠nbpw \oXn-

°p-th-≠nbpw D]-tbm-Kn-°-W-sa∂v Ahsc DZvt_m-[n-∏n-°p-Ibpw

sNbvXn-´p-≠v. At±-l-Øns‚ [m¿ΩnItijn-bm-bn-cp∂p AXv. A∂v

tkmhn-b‰v bqWn-b-\n¬ tKm¿_-t®-hn-s\-t∏m-se-bp≈ Bfp-Iƒ

hfsc _lp-am-\-tØm-sS-bmWv Xncp-ta-\nsb kzoI-cn-®n-cp-∂-Xv.

djybn¬ \S∂ ]e kam-[m\ kw`m-j-W-ß-fnepw sNb¿am-\m-bn´p

hnfn-°p-∂Xv Xncp-ta-\n-sb-bm-Wv. AXp-sIm≠v Nne Bfp-I-sfms°

]m›m-Xy-tem-IØv ]d-™p-sIm-≠n-cp-∂p, At±lw IΩyq-Wn-Ãp-Im-

c-\m-sW-∂v. ]t£, F\n°v \√-hÆw Adn-bmw, IΩyq-WnÃv Bi-

b-K-Xn-I-tfmSv At±lw hna¿i-\-]-c-am-bn´p am{Xta CS-s]-Sp-I-bp-≈p.

At±-l-Øn\v am¿Ivkns‚ kmº-ØnI hni-I-e\w \√-Xp-t]mse

Adn-bm-am-bn-cp∂p. tkmjy-enÃv BZ¿iw X\n°p {]nb-¶-c-am-bn-cp∂p.

tIc-f-Ønse am¿IvknÃv XmXzn-Im-Nm-cy-\mb ]n. tKmhn-µ-∏n≈

At±-l-Øns‚ henb Kpcp-hm-bn´v ]c-ky-am-bn´p FSpØp ]d-™p-

sIm-≠n-cp-∂Xv ]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta-\nsb BWv.

Rßƒ ]Tn-°p∂ ka-b-Øv, cmhnse At±lw skan-\mcn sse{_-

dn-bn¬ h∂m¬ (68˛70˛I-fnse Imcy-am-Wv) At±lw AhnsSbncp∂v

Xncp-ta-\n-bpsS ]pkvXIw ISw hmßn®v hmbn-®p-sIm-≠n-cn-°pw. cm{Xn

Rßƒ kqØmdm \a-kvIm-c-Øn\p t]mIp∂ ka-bw-h-scbpw Ahn-

sS-bn-cp∂v hmbn-°p-∂Xv Rm≥ Hm¿°p-∂p-≠v. AXn-\n-Sbv°v A¬]w
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`£-Whpw Hcp •m v I´≥ Nmb-bp-sam-s°-bm-bn-cn°pw At±-l-Øn\v

sImSp-°p-∂-Xv. Xncp-ta\n A∂v bqtdm-∏n¬ \n∂pw Ata-cn-°-bn¬

\n∂pw ]pXnb ]pkvX-I-ßƒ sIm≠p-h-cpw. 1970˛I-fn-sems° ChnsS

]pkvX-I-ßƒ In´m≥ {]bm-k-am-bn-cp-∂p. AXp-sIm≠v ]pkvX-I-ßƒ

Xncp-ta-\n-bpsS ssIbn¬\n∂p FSpØp hmbn-°p-Ibpw Xncp-ta-\n-

bp-am-bn´v kwh-Zn-°p-Ibpw sNøp-∂Xv A¤p-X-tØmsS Rßƒ

t\m°n \n∂n-´p-≠v. At±-l-amWv ]n∂oSv hfsc hniz-kvX-am-bn´v,

kXy-k-‘-am-bn´v Cu Bflo-bm-Nm-cy≥ Fs‚ Kpcp-hm-sW∂v ]d-

™p-sIm-≠n-cp-∂-Xv. CXv Xncp-ta-\n-bpsS Hcp henb ZuXy-am-bn-cp∂p.

At±-l-Øn\v 60 hb v XnI-™-t∏mƒ, apJy-a{¥n ANyp-X-ta-t\ms‚

A≤y-£-X-bn¬ tIm´bw amΩ≥ am∏n-f- lm-fn¬ h®v \S∂ ktΩ-

f-\-Øn¬ At±lw ]d-™Xv Rm\n-t∏mgpw Hm¿°p-∂p-≠v. ""Rm≥

Hcp {InkvXym-\n-bm-Wv. tbip-{In-kvXp-hmWv Fs‚ amXr-Ibpw {]tNm-

Z-\-hpw.'' AXv ]e-scbpw tImcn-Ø-cn-∏n® Hcp hmN-I-am-bn-cp-∂p.

1958˛¬ ae-¶ck`-bn¬ kam-[m-\-ap-≠mb ka-bØv t]mƒ

h¿Kokv FtXym-]y≥ Kh-s◊‚ns‚ {]Xn-\n-[n-bm-bn´v U¬ln-bn¬

h∂ ka-b-am-bn-cp-∂p. ae-¶-c-bn¬ ]c-kv]cw kam-[m\ [mcW

D≠mbn F∂-dn-™-t∏mƒ Xma-kn®ncp∂ tlm´-en¬ At±lw

ap´pIpØn {]m¿∞n-°p-Ibpw tbmPn® ae-¶-c-k-`-bn¬, GI-amb ae-

¶-c-k-̀ -bn¬ sshZn-I-\m-bn-Øo-cp-hm≥ Xocp-am-\-sa-Sp-°p-Ibpw sNbvX-

Xm-Wv. \m¬]-Xp-I-fn-em-bn-cp∂p A∂v At±-l-Øns‚ {]mbw. Pohn-

X-Øns‚ Ah-km\w hscbpw B kam-[m\ hmRvNbpw kam-[m\

ZuXyhpw At±lw \ne-\n¿Øn F∂p-≈Xpw \Ωƒ Hm¿Øn-cn-°Ww.

1995˛se kp{]ow-tIm-S-Xn-hn-[n-°p-tijw (A∂v At±-l-Øns‚ Hcp

hiw Xf¿∂p Ign-™n-cp-∂p) CS-Xp-`mKw Xf¿∂v ]g-b-sk-an-\m-cn-

bn¬ Xma-kn-°p-tºmgpw At±lw kam-[m\ Btem-N-\-Iƒ°v

ap≥ssI FSpØp. AXn\v Bh-iy-amb ]e tcJ-Ifpw Hcp ssI

sIm-≠v At±lw ssS∏v sNøp-∂Xv Rm≥ Hm¿°p-∂p-≠v. AXv hen-

sbmcp Bthiam-bn-cp-∂p. ]t£, A[nIw Xma-kn-bmsX tcmKm-Xp-

c-\mbn At±lw Cu temI-Øn¬ \n∂pw IS-∂p-t]m-bn. At±-l-

tØm-sSm∏w ]ecpw \S-Ønb kam-[m-\-{i-a-ßƒ°v Xncn-®-Sn-bp-

≠mbn. B Xncn-®Sn At±-l-Øns‚ tcmK-sØbpw ac-W-sØbpw

Xzcn-∏n®p F∂mWv \ap°v hmkvX-h-Øn¬ ]d-bm≥ km[n-°p-∂-Xv.

Bscm-s°-bmWv Cu kam-[m-\-Øn\v FXn-cp-\n-∂Xv? F¥-n\pth≠n-

bmWv ae-¶-c-k-`-bpsS kam-[m\w A´n-a-dn-®Xv F∂v At±-l-Øn\p

\√-hÆw Adn-bm-am-bn-cp-∂p. Nne Imcy-ß-sfms° At±lw
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]d™n´p-≠v. AsXms° \ap°v temI-Øn¬ s]mXpsh ]d-bm≥

km[n-°p∂ Imcy-ß-f-√.

1970˛I-fn¬ ae-¶-c-k-`-bn¬ ho≠pw ]nf¿∏p XpS-ßn-b-t∏mƒ,

Rm≥ Hcp hnZym¿∞n-bm-bn v́ bqtdm-∏n¬ Xma-kn-°p-I-bm-Wv. At±lw

]mco-kn-eqsS h∂ ka-bØv Rm≥ hfsc thZ-\-tbmsS At±-l-

tØm-Sv tNmZn®p, F¥mWv ae-¶-c-k-`-bnse Imcy-ßƒ ]cn-l-cn-°-

s∏-Sm-ØXv F∂v. At¥ymJym ]m{Xn-b¿°okv Bbn-cp∂ bmt°m_v

XrXo-b≥ ]m{Xn-b¿°okv _mhmbv°pw Ct∏m-gsØ kJm ]m{Xn-

b¿°okv _mhmbv°pw F¥p-am{Xw _lp-am-\hpw kvt\l-hp-sams°

t]mƒ h¿Kokv A®-t\mSv D≠m-bn-cp∂p F∂v F\n-°-dn-bm-hp-∂-Xp-

sIm-≠v, Rms\s‚ bph-a-\- n¬ hnNm-cn-®p, t]mƒ h¿Kokv A®≥

hnNm-cn-®m¬ kam-[m\w D≠mIpw F∂v. A°mcyw tNmZn-®-t∏mƒ,

B henb Kpcphns‚ IÆp-\n-d™v Hgp-In. ImcWw, At±-l-Øns‚

{ia-Øns‚ Ipd-h√ AXv. Nne i‡n-Iƒ AXv th≠ F∂v Xocp-

am-\n®p F∂p-≈-Xm-Wv. Htc c‡hpw Htc amwkhpw Htc hnizm-k-

hpap≈ P\-ßsf F¥n-\mWv c≠mbn´v \n¿Øp-∂-Xv, F¥n\mWv

\ΩpsS Nne Bflob t\Xm-°-∑m¿ Cu alm-Zp-c-¥-Øn\p apJy-

Im¿Ωn-IXzw hln-°p-∂Xv F∂v F\n°v Adn-™p-Iq-Sm. AXv ssZh-

Øn\p am{X-a-dn-bm-hp∂ cl-ky-am-Wv.

sImdn-b-bn¬ t]mb Imcyw kqNn-∏n-®p-h-t√m. ssN\bv°pw P∏m-

\p-an-S-bnse CuÃv ssN\ kap-{Z-Øn¬ \o≠p-In-S-°p∂ Cu D]-Zzo-

]n¬ tIc-f-Øns‚ P\-kw-Jy-tb-°mƒ henb A[n-I-sam-∂p-an√.

sImdn-bm-°m¿ Htc P\-X-bm-Wv. Htc amwkhpw Htc c‡hpw. C∂v

Ahsc Z£nW sImdn-bbpw DØ-c-sIm-dn-bbpw F∂v ]d™v

aXn¬sI´n Xncn-®n-cn-°p-I-bm-Wv. I\Ø ap≈p-th-en-Iƒ°nS-bn-eqsS,

kpc-£m-̀ -S-∑m-cpsS IÆp-Iƒ°v Xmsg, Cu Z£nW sImdn-bm-°mcpw

DØ-c-sIm-dn-bm-°mcpw hfsc ssZ\y-X-tbmsS, kvt\l-tØmsS,

Krlm-Xpc-X-tbmsS ]c-kv]cw t\m°p-∂Xv ImWmw. BcmWv Ahsc

c≠m-°p-∂Xv F∂v \ap-°-dn-bmw. F¥p {]Xy-b-im-kv{X-ß-fmWv,

BcpsS kz¥ Xm¬]-cy-ß-fmWv Hcp P\-Xsb c≠m-°p-∂-sX∂v

Adn-bmw. AXn-\n-Xp-h-scbpw am‰-ßƒ D≠m-bn-´n-√. WCC Akwªn

AhnsS \S-°p-tºmƒ Hcp-]t£ Nne sFIy-{ia-ßƒ AXn-t\mSp

tN¿∂v \S-Øm≥ km[n-t®-°p-sa-s∂ms° ]ecpw hnNm-cn-®n-cp-s∂-

¶nepw CXp-h-sc-sbm∂pw \S-∂n-´n-√.

1989˛emWv _¿en≥ aXn¬ XI-¿∂-sX∂v \nßƒ°-dn-bmw. A∂v
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t_ms  FIyp-sa-\n-°¬ C≥Ãn-‰yq-´n¬ Rm≥ ]Tn-∏n-®p-sIm-≠n-cn-

°p-I-bm-Wv. Rß-fpsS ¢m n¬ ]q¿h-P¿Ω-\n-°mcpw ]›naP¿Ω-

\n-°mcpw D≠v. Hcp P\-X-bm-Wv. ]t£, i{Xp-°-fm-bn´mWv Ah¿

¢m n¬ h∂-Xv. 1989 \hw-_¿ amkØn¬ _¿en≥ aXn¬ XI-cp-

tºmƒ Cu hnZym¿∞n-Iƒ ]c-kv]cw sI´n-∏n-Sn-®p. Ahn-sS-bp≈

F√m-hcpw ]c-kv]cw Benw-K\w sNbvXp. A∂v cm{Xn-bn¬ B

C≥Ãn-‰yq-´n¬ apgp-h≥ ]m´pw \rØhpw Bbn-cp-∂p. At∏mƒ P\-

ßƒ kt¥m-jn-°p-I-bmWv. F¥ns‚ t]cn-em-sW-¶nepw, Htc P\-

Xsb c≠m-bn´p \n¿Ønb B then-s°-´p-Iƒ s]s´∂p XI¿∂-

t∏mƒ P\-ßƒ kt¥m-jn-°p-∂p. CXmWv ssZhw \ap°v \¬Ip∂

]cn-ip-≤m-flm-hns‚ kt¥m-j-Øns‚ Hcp `mKw. ]t£, AXv A\p-

`-hn-°m-\mbn´v \ΩpsS P\-Xbv°v km[n-°p-∂n-√. \ΩpsS P\-Xsb

hgn-sX-‰n-°p-∂-h¿ \ΩpsS t\Xm-°-∑m¿ Xs∂-bmWv F∂p ]d-bm-

Xn-cn-°p-hm≥ km[y-a-√. km[m-cW hnizm-kn-Iƒ Ip‰-°m-c-√.

aq∂m-a-Xm-bn v́, AXy-km-[m-c-W-amb [nj-Wm-ti-jn-sIm≠v ssZhw

A\p-{K-ln® BfmWv ]utemkv am¿ {KotKm-dn-tbmkv Xncp-ta\n F∂v

F√m-hcpw ]d-bm-dp-≠v. CXv hfsc icn-bm-Wv. F∂m¬ CXn-s\mcp

adp-h-i-ap-≠v. hf-sc-b-[nIw B¥-co-I-amb B¿{Z-Xbpw Xs‚ A]-

cym-]vXXsb°p-dn®v t_m[hpw hn\-b-hp-ap≈ Hcp hy‡n°v Cu

A\p-{Klw Zp¿h-l-am-b, thZ-\m-]q¿Æ-amb Hc-\p-{K-l-am-Wv. AXv

Rm≥ ]d-bp-tºmƒ \nßƒ sX‰n-≤-cn-°-cp-Xv. Htc kabw F√m

ssh⁄m-\nI [mc-I-fpw, Cu {]]-©-Øn-te-°p≈ F√m hmXn-ep-

Ifpw Hcp hy‡n-bpsS a\- n-te°v Hcp \nanjw Xpd-∂p-sIm-Sp-Øm¬,

AXv B hy‡n°v Zp¿h-l-am-Wv.  B hy‡n°v AsXmcp Zpc-¥-

amWv. AXp-sIm≠v A\p-{Klw F∂p ]d-bp-∂Xv ChnsS Zpc-¥-ambn

amdp-∂p. thZ-]p-kvX-I-Øn¬ k`m-{]-kw-Kn-bpsS Hcp hmIyw \nßƒ

Hm¿°pw. ""⁄m\-_m-lp-ey-Øn¬ hyk-\-_m-lp-ey-ap≠v. Adnhp

h¿≤n-∏n°p-∂-h≥ ZpxJhpw h¿≤n-∏n-°p-∂p.'' Fs∂ hf-sc-b-[nIw

kv]¿in-®n-´p≈ Hcp hmIy-am-Wv. {KotKm-dn-tbmkv Xncp-ta-\n-bpsS

a\ v Cß-s\-bm-Wv. Adn-hns‚ Aim-¥n-bm-bn-cp∂p At±-l-Øns‚

IqsS-∏n-d∏v F∂v F\n°v tXm∂n-bn-´p-≠v. ae-bm-f-Øn¬ Zpc-‘-c≥

Fs∂mcp hm°v (kw-kvIrX hm°m-Wv) \Ωƒ D]-tbm-Kn-°m-dp-≠v.

AXns‚ km[m-cW A¿∞w, Xe-h≥, t\Xm-hv, hnZ-Kv≤≥ Fs∂m-

s°-bm-Wv. ]t£, AXns‚ icn-bmb A¿∞w (Zpcw = `mcw) `mcw

hln-°p∂ arKw F∂m-Wv. Zpc-‘-c≥ F∂Xv Hcp hninjvS hnti-j-

W-am-bn-s´ms° Icp-Xp-sa-¶nepw AXns‚ bYm¿∞ A¿∞w \pI-



81 Kpcp {KotKm-dn-tbmkv

Øns‚ Iogn¬ Aa¿∂n-cn-°p∂, _‘n-X-\mb, `mcw hln-°p∂

arKw F∂m-Wv. \ΩpsS Xncp-ta-\n°v e`n® _u≤n-I-amb ̀ mcw, Nne-

t∏mƒ At±-l-Øn\v _‘-\-am-bn´v, Zpc-¥-ambn Xo¿∂n-´pt≠m F∂v

Rm≥ kwi-bn-®n-´p≠v.

At±-l-Øns‚ \ncym-W-tijw c≠p-aq∂v amk-ßƒ°Iw U¬ln-

bnse {]kn-≤-amb C¥ym C‚¿\m-j-W¬ sk‚-dn¬ Hcp ktΩ-

f\w \S-∂p. Ph-l¿em¬ s\{lp bqWn-th-gvkn-‰n-bn-sebpw AXp-

t]mse U¬ln-bnse {][m-\-s∏´ A°m-Z-an-Iv-˛-km-w-kvIm-cnI tI{µ-

ß-fn-se-bp-sams° At±-l-Øns‚ injy-∑mcpw Bcm-[-Icpw tN¿∂v

\S-Ønb ktΩ-f-\-am-bn-cp-∂p A-Xv. k`-bpsS ktΩ-f-\-am-bn-cp-∂n√.

hnizm-kn-Ifpw Ahn-izm-kn-Ifpw F∂ hyXym-k-ß-sfm∂pw AhnsS

C√m-bn-cp-∂p. AhnsS Hcp hm°v ]d-bm≥ F\n°pw £Ww In´n.

Xncp-ta-\n-bpsS a\- n-s\-°p-dn®v F¥mWv ]d-tb-≠-sX∂v F\n°v

\n›bw C√m-bn-cp-∂p. AXp-sIm≠v {]kn≤ A¿P‚o-\n-b≥ Fgp-

Øp-Im-c\pw Nn¥-I-\p-amb t_m¿lkns‚ Hcp sNdp-I-Y-bpsS Hcp

`mK-amWv Rm\-hnsS D≤-cn-®-Xv. "Zv Bte^v' F∂ t]cn¬ t_m¿-

lkv Fgp-Xnb sNdp-IY Hcp ÿe-sØ-°p-dn®v ]d-bp-∂p. B

ÿeØv temI-Ønse F√m ÿe-ßfpw k∂n-ln-X-am-Ip-∂p. temI-

Ønse F√m-‰n-te-°p-ap≈ ImgvN-∏m-Sv, Htc kabw Ahn-sS-\n∂pw

In´p∂p. t_m¿lkns‚ `mj-bn¬

‘The Aleph?’ I echoed.
‘Yes, the place where all the places
of the world meet without mingling
beheld from every possible angle at once............’
I tried to make sense of it.
‘But isn’t the cellar very dark?’
‘Truth never penetrates an unwilling mind.
If all the places of the earth are in the Aleph,
then all sources of illumination, all lamps,
all veins of light are there.
‘I shall go and look at once.’

J. L. Borges, El Aleph

Bte^v F∂mWv IY-bpsS t]cv. "Bte^v' F∂p ]d-™m¬

F{_mb `mj-bnse BZy A£-c-am-Wv. H∂v F∂ A£-c-sØbpw

AXv Ipdn-°p-∂p. A£-c-am-e-bnse BZy A£-cw ssZh-kq-N-I-

amWv. \ΩpsS ssih-]m-c-º-cy-Ønepw Aß-s\-bm-Wv. "A' F∂p-



82Kpcp {KotKm-dn-tbmkv

≈Xv inhs‚ ]cym-b-am-Wv. kI-e-Øn-s‚bpw Dd-hn-S-amWv, Bcw-`-

amWv A£-cw. F\n°p tXm∂p-∂Xv Cu Bte-^n-s\-°p-dn-®p≈

Z¿i-\w, kI-e-sØbpw AXn-i-bn-°p-∂Xpw kI-e-Øn-s‚bpw Dd-

hn -S -hp -am-bn -cn -°p∂ Bte-^n-s\-°p-dn -®p≈ Xncp-ta-\n -bpsS

t_m[yhpw Z¿i-\-hp-amWv Cu temI-Øns‚ Adn-hns‚ ZpxJ-Øn¬

\n∂v Xncp-ta-\nsb kwc-£n-®p-sIm-≠n-cp-∂-Xv. AXp-sIm≠v Cu

temI-Øn¬ H∂n\pw A{]-am-ZnXzw C√ F∂v Xncp-ta\n Ft∏mgpw

]d-bp-am-bn-cp-∂p. Hcp hy‡n°v A{]-am-ZnXzw C√. Hcp {]ÿm-\-

Øn-\n-√, Bi-b-Øn-\n-√, k`-bv°n-√. H∂n\pw ChnsS A{]-am-ZnXzw

C√. F√m-‰n-s\bpw AXn-i-bn-°p∂ AXo-{µn-bX (Transcendence)
F∂p≈ hm°mWv At±lw Ft∏mgpw D]-tbm-Kn-®p-sIm-≠n-cp-∂-Xv.

]utemkv At∏m-kvtXm-e≥ ]d-bp-∂Xv \ap°v Hm¿Ω-bp-≠v.

""shfn-]m-Sp-I-fpsS B[n-Iy-Øm¬ Rm≥ \nK-fn-®p-t]m-Im-Xn-cn-t°-≠-

Xn\v F\n°v PU-Øn¬ Hcp iqew X∂n-cn-°p-∂p.'' ]utemkv am¿

{KotKm-dn-tbmkv Xncp-ta-\n°v PU-Øn¬ ]e iqe-ßfpw D≠m-bn-

cp∂p. Zu¿`m-Ky-h-im¬ ]pd-Øp≈ ]e Bfp-Ifpw I≠Xv B iqew

am{X-am-bn-cp-∂p.

Xncp-ta-\n°v hfsc hfsc CjvS-ap≈ \mep- Iq´w Bfp-I-sf-°p-

dn®v Rm≥ ]e {]kw-K-ß-fnepw ]d-™n-´p-≠v. AXp-sIm≠v

Bh¿Ø-\-am-sW-¶n¬ £an-°-Ww.

H∂m-a-Xm-bn´v, lrZ-b-Øn\v t\cpw t\¿a-bp-ap≈ kmXzn-I-cmb

hy‡n-Isf, Ah¿ GXp aX-Øn¬s]´-h-cm-bmepw GXv cmPy-Øp-

≈-h¿ BsW-¶nepw Ahsc I≠m¬ Xncp-ta\n XmWp-hoWv \a-

kvI-cn-°p-am-bn-cp∂p; lrZ-bw-sIm≠v Ahsc BZ-cn-°p-am-bn-cp-∂p.

c≠m-a-Xm-bn-´v, \njvI-f-¶-cmb sIm®p-Ip-™p-ß-sf, \ΩpsS

I¿Øm-hns‚ amXr-I-bn¬Xs∂ _lp-am-\-tØmSpw kvt\l-tØmSpw

IqSn kzoI-cn-°p-Ibpw At\I aWn-°q-dp-Iƒ Ah-cp-am-bn´v Ifn-°p-

Ibpw sNøp-am-bn-cp-∂p. hfsc Xnc-°p≈ Hcp a\p-jy-\m-Wv. ]t£,

sIm®p-Ip-´n-I-fpsSbSpØv F{Xtbm aWn-°q-dp-Iƒ At±lw Nne-h-

gn-°p-∂Xv \Ωƒ I≠n-´p-≠v.

aq∂m-a-Xm-bn-´v, ⁄m\m¿∞n-Iƒ (\njvI-f-¶-ambn ⁄m\w

A¿∞n®p hcp∂ Bfp-Iƒ). Ahsc Xncp-ta\n kzoI-cn-°p-Ibpw,

Ah-tcmSv Ip´n-I-tfm-sS-∂-Xp-t]mse At\I aWn-°q-dp-Iƒ kwh-Zn-

°p-Ibpw sNøp-am-bn-cp-∂p. F∂m¬ Xncp-ta-\n°v ]nW-°-ap-≈-h-cmWv;
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ÿm\m¿∞n-Iƒ: ÿm\w A¿∞n®p hcp-∂-h¿. k`-bn-em-sW-¶nepw

k`bv°p ]pd-Øm-sW-¶nepw ÿm\m¿∞n-I-tfmSv Xncp-ta-\n°v

Ft∏mgpw cq£-amb {]Xn-I-c-W-amWv D≠m-bn-cp-∂-Xv.

\mem-a-Xm-bn-´v, Cu ImWp∂ temI-hy-h-ÿsb sh√p-hn-fn-°p∂

Nne ho£-W-ßfpambn, Nne amb°m-gvN-I-fp-ambn hcp∂ Bfp-Iƒ

D≠v. at\m-tcmK tUmIvS¿am-cpsS `mj-bn¬ Ah-cp-tSXv leq-kn-t\-

j≥kv BWv; sskIym-{SnIv tIkm-Wv. Aß-s\-bp-≈-h¿ Cu temI-

hy-h-ÿsb tNmZyw sNøp-∂-h-cm-Wv. Ah-scbpw Xncp-ta\n hfsc

IuXp-I-]q¿∆w klm-\p-`q-Xn-tbmsS kzoI-cn-°p-∂Xv Rm≥ I≠n-

´p≠v.

C°mcy-ßƒ FSpØp ]d-bm≥ Imc-Ww, Xncp -ta-\n -bpsS

bYm¿∞ kz`mhw CXm-Wv. ]pd-sa-bp≈ ap≈p-I-fmWv ]e-scbpw

Xncp-ta-\n-bn¬ \n∂-I-‰p-∂Xpw Xncp-ta-\n-bpsS hna¿i-I-∑m-cm-°p-

∂Xpw. ]t£, Atß-b‰w efn-X-ambn, G‰w hn\-bm-\zn-X-\mbn, B¿{Z-

ambn Nn¥n-°p-Ibpw {]h¿Øn-°p-Ibpw sNøp∂ Hcm-fm-bn-cp∂p Xncp-

ta\n F∂p-≈Xpw Cu Ah-k-c-Øn¬ Rm≥ hfsc lrZ-b-]q¿∆w

Hm¿°p-I-bm-Wv.

(Bephm s^tem-jn∏v lukn¬ 2013 \hw-_-dn¬ \SØnb

]utemkv am¿ {KotKm-dn-tbmkv A\p-kva-cW {]kw-Kw.)
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1
“Gregory of India”

Seldom in our time has the spirit of Orthodox Christianity found
such creative expression in response to as many human concerns as
through the life and work of Metropolitan Dr. Paulos Mar Gregorios.
Defying the serious physical discomfort in recent years, and until the
peaceful end on the morning of the 24th November 1996, he was
incessantly at work and prayer, not only for his Diocese and Church,
but also for “all humanity in truth and love’’ to use his own words.

Though filled with enthusiasm, young Paul Verghese was not in a
position to continue his studies, yet he kept up his early love of reading
and journalistic writing on current affairs. He accepted employment
first in a private firm, and then in the post and telegraph department
at Kochi, his birthplace. Soon he became known as an efficient worker
and an active trade union leader. It was an exciting time in the mid-
1940’s when political freedom could be seen coming. For his part, he
wanted “to serve humanity’’ though at that stage, the way ahead
was not clear. Coming from a traditional family of practising Christians,
he was aware that the Church was a natural source of inspiration for
his idealistic ambition. He also felt that for drawing upon the spiritual
and moral resources offered by the Church, it was not always
necessary to become a priest. Much later, in 1961, he accepted
priesthood. Looking back, he said of his life: “One thing led to another’’;
yes, logically and to a divine design, as we now see.

Quite by an accident of circumstances, he was offered the post
of a school teacher in Ethiopia, waiving the condition that the candidate
should be a college graduate. He was 25, and he accepted the post.
This was a turning point in his life. News of his capability and
enthusiasm reached the Emperor, who was impressed by his work
as well as by the speed at which he could master the local language,
Amharic. But the teacher opted to be a life-long student. After three
mutually useful years in Ethiopia, he went to the United States for
further studies.
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After receiving his BA from Goshen College in Indiana, he
continued his studies at Oklahoma University, at the Union Theological
Seminary in New York, at Princeton (Master of Divinity), and at Yale
(Master of Sacred Theology). He did his doctoral studies in Oxford
and Muenster in Germany, and received his Doctorate in Theology
from the Serampore University.

His doctoral dissertation centered on the profound writings of the
4th century philosopher-bishop, Mar Gregorios of Nyssa (in the West
Asian Province of Cappodocia, a part of present-day Turkey).
Following the official approval of Christianity by Emperor Constantine
in AD 313, the early era of Christian martyrs came to an end, and the
Church was in a position to give expression to its faith about its life
here and now in this world, without being content of thinking about
the other world alone. The Church was free and had to take a
responsible role in politics, in education, and in culture. That was the
context of the creative concern of Gregory of Nyssa - a “teacher of
the faith’’, accepted by both Eastern and Western Christendom -
with the present and future of the human race in relation to God and
the historical world. His thought and teachings provided a foundational
framework for the thought and work of his 20th century student,
Paulos Mar Gregorios.

Returning to India, Paul Verghese worked as an honorary lecturer
at the Union Christian College in Alwaye, as an Associate General
Secretary of the Student Christian Movement (1954-56), and as the
General Secretary of the Orthodox Student Movement (1955-57).

Haile Sellassie, the Emperor of Ethiopia, visited India in 1956, and
he persuaded Paul Verghese to return to Ethiopia as his Aide and
Advisor. While in Ethiopia (1956-59), he involved himself in education
in Ethiopia, promoted Indo-Ethiopian diplomatic relations, and lectured
at the Addis Ababa University.

Around this time, Paul Verghese decided that the time had come
for him to return to his Church back in India, particularly in view of
the peace being restored to the Church, following the 1958 settlement
between the Catholicos of the East and the Patriarch of Antioch. He
was ordained as a priest by the Catholicos H. H. Baselios
Geevarghese II in 1961.
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Fr. Paul Verghese’s field of work soon shifted to Geneva, with the
World Council of Churches. There he headed the Division of
Ecumenical Action as an Associate General Secretary. Later, he was
a member of the Central Committee and of the Executive Committee,
Moderator of the Commission on Church and Society (1975-83), and
one of its Presidents (1983-91). He led WCC delegations to major
conferences including the UN General Assembly Special Sessions
on Disarmament (1983,1988). In WCC forums and beyond, he
persistently opposed apartheid and the old and new colonialism. He
chaired the World Conference on Faith, Science and the Future at
the MIT in Cambridge, USA (1979). He was the vice-president of
the Christian Peace Conference (1970-90).

In 1975, Fr. Paul Verghese was elevated as a bishop with the
name Paulos Mar Gregorios. He took charge of the newly formed
Diocese of Delhi, a position he held until his death. He established
the Delhi Orthodox Centre, where he began such ambitious projects
as the Neeti Shanti Kendra for promoting peace and justice, and
Sarva Dharma Nilaya for inter- religious dialogue and cooperation.

Concurrently, Mar Gregorios was the Principal of the Orthodox
Theological Seminary at Kottayam, the premier teaching and training
institution for the priests of the Church. He raised it to a college
recognized for the award of graduate and post graduate degrees. He
established the Sophia Centre linked to the Seminary.

A member of the Senate of the Kerala and Serampore Universities
for a number of years, Mar Gregorios was a visiting Professor at
Denver, Harvard, Wooster, and Princeton. He was a fellow at the
Indian Institute of Advanced Study at Shimla, the vice-president of
the Kerala philosophical Congress, and the president of the Indian
Philosophical Congress.

Among the honours and awards received by Dr. Paulos Mar
Gregorios are honorary doctorates in theology (Leningrad, Budapest
and Prague); Hall of Fame Award for Extraordinary Service to Peace
and Human Unity (USA); Certificate of Merit for Distinguished
Service and Inspired leadership of the World Church, Dictionary of
Informational Biography (Cambridge); Order of St. Vladimir (USSR);
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Order of St. Sergius (USSR); Order of Mary Magdalen (Poland);
Order of Bishop Fransiszek Hodur (Poland); Otto Nuschke Prize of
peace (German Democratic Republic); Soviet Land Nehru Award
(India); Man of the year Award 1990, American Biographical Institute
(USA); Bhai Param Vir Singh International Award (India); Golden
Academy Award for Lifetime Achievement (USA); Eminent
Ecumenical Education Award (India); Distinguished Alumnus Award
(Princeton Theological Seminary); Oscar Pfister Award, American
Psychiatric Association (USA); Social Service Award, Goshen
College (USA). The honours made him happier for the cause, but
humbler for himself.

The unusual versatility of Mar Gregorios consistently found
expression in several ways:

· A capacity to transmit the essence of spiritual, philosophical
and socio-political concepts with a lucidity springing from the depths
of his own study and reflection.

· A constructive compassion, rooted in an ancient faith, that
reaches, farther than just help, to those in various forms of oppression
and helplessness, to ways of social restructuring through an ethical-
intellectual renewal, to address the deeper causes of the human
condition.

· The illuminating search for the fundamental principles shared
by the different religions of the East as a possible basis for common
understanding and endeavour.

· A spontaneous interest in natural and social sciences, as well
as in historical processes, resulting in holistic contributions to
contemporary thought.

Mar Gregorios will be remembered by the members of the Church
as a modern teacher of their ancient faith, and by the reading public
for the many books and papers he wrote in several languages,
particularly in English and Malayalam. The recurring themes of his
writings reflect the quest for truth and love, freedom and creativity,
peace and justice.
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He was not for other-worldly mysticism which ignored man’s sinful
reality; nor was he impressed by secular humanism that was
unconcerned about ‘the source of our being.’ As he wrote in his book
Cosmic Man, The Divine Presence with reference to the teachings
of Gregory of Nyssa, “Thought is not scholastic to the extent of
eliminating the element of mystery; but then neither is it an
unintellectual mysticism” (p. xviii).

Mar Gregorios was of course sensitive to the need for urgent
response to human suffering compounded by many-sided poverty.
Of this, his modest efforts for the stonecutters of Tughlakabad in
Delhi and the orphaned boys at Thalakodu in Kerala are examples.
What concerned him more basically was the futility of “swabbing the
floor without closing the tap.” He wanted the socio-economic system
that regularly reproduced poverty to be altered. This explains his life-
long interest in politics. He was not in politics but of politics.

Whenever he found time, he dialogued with the leaders of both
the political Right and Left. Not surprisingly, he had a better wavelength
with the latter. He held up a mirror to them to show how India, in
particular, was impoverished not only for historical reasons but also
by an ecological crisis and the so called ‘secularization.’

Way back in 1978, he stated in his book, The Human Presence,
“The affairs of the world are largely in the hands of people who are
experts at making money, waging war and playing politics”, and
proceeded to present “An Orthodox View of Nature.” On Secularism,
so fashionable among some intellectuals, he was equally clear and
sharp. In a recent essay, he wrote: “Secularism creates communal
conflict because it brutally attacks religious identity, while pretending
to be tolerant of all religions. It claims to be neutral towards all
religions, equidistant from them, but it refuses to acknowledge itself
as basically a religious ideology with a powerful propaganda machine”
(India International Centre Quarterly, 22-1/1995).

In his book, Enlightenment: East and West (1989), he develops a
critique of European Enlightenment. He asks the elite in India, who
have so easily borrowed from the liberal humanism and technological
civilization of the West, to step back and take a second look:
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“We need to face all three forms of the European
Enlightenment now confronting us — Enlightenment
liberalism, imperialist pragmatism, and socialist humanism.
We have to learn from all these, but critically so. .....The
better values of European Enlightenment are embodied in
socialism, but we need to deepen them by putting them on a
more secure and more transcendental foundation. ..... We
have the (spiritual) resources hidden away among our people
to meet that challenge. They are waiting for some new light
that can quicken their creativity. This new light cannot come
from top down. The job of our elite is to enable our people to
become the co-authors of a new enlightenment.”

The book was acclaimed in the West.

Mar Gregorios did not share the view that all religions said the
same thing, but agreed that religions had common elements. Therefore,
inter-religious dialogue for cooperation had untapped potential. During
his 20 years in Delhi, he had extremely cordial and productive relations
with the spiritual leaders of the Hindu, Buddhist, Muslim, Jain and
Sikh religions.

Mar Gregorios had an abiding interest in education, which he
maintained through children’s easy access to him, through the schools
run by the Church, and by interaction with educationalists, besides
working as the principal of the Theological College. Also, he was for
reviving the tradition of women’s active involvement in church affairs.

The illness during the closing years of his life seemed to have re-
activated his interest in ‘holistic health and healing.’ He organized a
major International Seminar in February 1995 in Surajkund (near
Delhi). The papers prepared for it, including those by him, and its
report (on which he was personally working in his last days) are
valuable for the alert public as well as for medical practitioners from
the different systems of healing. Bringing them together to re-examine
their assumptions was a purpose which the consultation substantially
achieved. Mar Gregorios sought a healing touch to a wounded society.

In the course of his life-long spiritual-intellectual quest with a social
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purpose, Mar Gregorios has authored a number of books, besides
those cited earlier: The Joy of Freedom (1967, 1987), The Gospel
of the Kingdom (1968), The Freedom of Man (1972), Freedom
and Authority (1974), The Quest for Certainty (1975), Truth without
Tradition? (1978), Science for Sane Societies (1980), The Indian
Orthodox Church: An Overview (1982), The Meaning and Nature
of Diakonia (1988), A Light too Bright (1992) and A Human God
(1992).

Apart from numerous periodical articles, contributions to symposia
and encyclopedias, and lectures in scores of universities worldwide,
Mar Gregorios was the chief editor of the quarterlies, Star of the
East (New Delhi) and Purohitan (Kottayam).

Dr. Paulos Mar Gregorios lived a full life. True to his name,
Gregorios, he remained ever awake. Yet such was the ambition of
the agenda he set for himself, his work will have to be continued by
those who share his convictions and interests. There are few countries
he has not visited in his search for knowledge and friendship. The
world was his neighbour. He was proficient in at least a dozen
languages, modern and ancient, of Asia, Europe and Africa. He was
equally at home in the East and the West, but he wanted Eastern
enlightenment and the critical rationality of the West to maintain a
dialectic relationship instead of the overwhelming one way flow as at
present. While he respected critical rationality, he also believed in
revelation, in miracle, and in transcendence. The Orthodox tradition
does not see these in conflict. He was essentially an activist for peace
and justice, scholarship and contemplation being only a means to higher
social and spiritual goals. He had the courage of his Christian
conviction. He cherished freedom for others as much as for him. He
seldom compromised and always forgave. He was unmoved by
calumny. He worked to a plan and had little time to waste, an impatience
which somtimes would appear brusque. He knew his limitations and
did not hesitate to publicly own them, as a corrective for himself and
possibly others. Until the very end, he worked hard for peace and
unity among Orthodox Christians in India.

Mar Gregorios was a lover of art, architecture, and music. These
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were, he would remind, a part of the authentic tradition of Eastern
Christians. He established the Sruti School of Music at the Theological
Seminary in Kottayam and started the School of Orthodox Sacred
Music at the Orthodox Centre in Delhi.

Above all, Mar Gregorios was a seeker after Truth, and as he
explains in an early book, The Faith of Our Fathers, truth has to be
perceived in the light of tradition, which in his case, the Orthodox
Christian tradition. Even the Holy Bible, of which he was a lucid
teacher, has to be understood in the light of sacred tradition, and not
interpreted at will. It is only through the realisation of truth that peace
and justice, freedom and equality, the oneness of the human family
and harmony between man and nature can be expected to come.
Only this way, can the original concept of the word Orthodox - the
right glorification of God - find expression in this world. What kept up
his spirits was his trusting confidence that “When the spirit of truth
comes, He will lead you to the complete truth.’’ (John 16:13)

(From a publication of the Delhi Orthodox Centre, Dec. 1996)



94Kpcp {KotKm-dn-tbmkv

Paulos Mar Gregorios at WCC 7th Assembly, Canberra, Australia, 1991

Fr. Paul Varghese with M. Thomman and Family
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2
Understanding Metropolitan

Dr. Paulos Mar Gregorios
Born on August 9, 1922 in an ancient Orthodox Syrian Christian

family at Tripunithara in Kerala, young Paul Verghese  (former name
of Paulos Mar Ggregorios) was brought up in the traditional Christian
family discipline and close knowledge of Orthodox faith and practice.
The young boy was very attached to his mother. However, the sud-
den onset of a serious and prolonged mental illness of his mother
brutally severed their affective ties, and the unusually bright teenager
son was thrown into total confusion. His father was a stern school
teacher of modest means. The emotional, spiritual and material
struggles the boy, eldest son in the family, had to undergo at that time
remained with him throughout his life. Despite all the painful circum-
stance, Paul Verghese got through the school final examinations with
high distinction in the princely State of Cochin. One of his bitter dis-
appointments was that his father had no means to send him to col-
lege.

Paul Verghese then tried his hand at many things like being a clerk
in a transportation and shipping company, a teenager journalist work-
ing for a Malayalam daily and so forth. Later he got selected through
a competitive examination to the Indian Posts and Telegraphs depart-
ment and served in several places as telegraphist and postmaster. He
was also a trade union activist during that time.

In 1947, through a dramatic incident, recounted in his autobiogra-
phy  Love’s Freedom: the Grand Mystery, he went to Ethiopia as a
school teacher. There he learned the Amharic language so well that
he could compose an elementary grammer book of that language for
students. He remained there until 1950 and then went to the USA to
start his college education that he had missed so much. He earned a
B.A. from Goshen College and then a Bachelor of Divinity degree
from Princeton University. Obviously his spiritual, theological and philo-
sophical interests were kept alive amidst  all the trying circumstances.
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Fr. Paul Varghese With HH Baselius Geevarghese II Catholicos.
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In 1954 Paul Verghese returned to India and started working as a
lecturer in Christian faith and theology at the Union Christian College,
Alwaye and the Fellowship House. Soon he was elected General
Secretary of the Orthdox Student Conference of India.

In 1956, he went back to Ethiopia, this time invited as special advi-
sor to Emperor Haile Selassie and as his liaison officer with India. He
was treated almost like a prince in the royal house. Although he was
critical of Selassie’s policies, he gained the confidence of the em-
peror.

Finally, renouncing all the royal privileges, he went to Yale Univer-
sity to pursue his theological studies. From Yale he continued his aca-
demic journey to Oxford where he registered for a D.Phil. course.
Although Oxford disappointed him as a staid, dogmatic and insular
place, he gratefully remembers great teachers like Micheal Polanyi
who initiated him to some of the philosophical problems of human
knowing and certainty. He also critically reacted to the then known
theologians like Ian Ramsey and Henry Chadwick. Paul Verghese
was invited to join the staff of the World Cuncil  of Churches in Geneva
by its first General Secretary Dr. Visser’t Hooft. He declined it, though
eventually he joined as its Associate General Secretary and as Direc-
tor of the Division on Ecumenical Action (1962-1967).

In Early Service of the Church
By now, Paul Verghese had already received ordination as a priest.

The young Indian Orthodox priest made a great impression as a
speaker and Bible study leader on the World Assembly of the WCC
at New Delhi in 1961.

In 1967, he became the Principal of Orthodox Theological Semi-
nary on the invitation of his mother Church in Kerala. Thus Fr. Paul
Verghese began to put into practice his vision of theological education
and pastoral training. He inspired several generations of priests and
bishops.

In 1975, Fr. Paul Verghese was consecrated bishop and he be-
came the first Orthodox Bishop of the Delhi Diocese. Delhi, the na-
tional capital thus became the arena of his manifold activities - intel-
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lectual, social, pastoral and cultural. Until his demise in 1996, he si-
multaneously and successfully held the positions of the Principal of
Orthodox Seminary in Kerala and that of the Metropolitan of Delhi.

Mar Gregorios was a powerful speaker. He was most at ease in
the English language. Clarity of expression was utmost in his speeches.
It enabled his listeners to understand well even as he explained very
difficult  ideas. In the celebrated conference on Science, Faith and
Future held at the Massachusetts Institute of Technology  (MIT) in
1979, Mar Gregorios moderated the assembly of some 1000 top sci-
entists, theologians and philosophers. Everybody  was thrilled to ex-
perience the felicity of his spoken word even when he dealt with
complex issues in the philosophy of science and religion.

Mar Gregorios always maintained a holistic approach. He could
easily see the total picture and the interconnections of various parts in
it. This added to the clarity of his understanding and always gave new
insights to the listeners.

He also had a versatile mind. Although his basic academic training
was in theology and philosophy, he could easily cut across the borders
of various disciplines and gather insights from current research in
both physical and social sciences as well as from ideological debates.
Those who study his works are sometimes confounded by his amaz-
ing interest and understanding.

To be sure, Mar Gregorios was a committed thinker and speaker
and not an Armchair philosopher. His passionate advocacy for justice
to the poor, the Adivasis and Dalits, and his firm stand against west-
ern domination sometimes created powerful enemies for him. In the
Canberra assembly of the WCC in 1991, he challenged in moving
words the then Australian prime minister on stage regarding the Aus-
tralian government’s policy towards the Aborigines. While the audi-
ence of some 3000 people gave a standing ovation to the words of
Mar Gregorios, several leaders of the western world were blushing.
But that was almost the end of the leadership of Mar Gregorios in the
west-dominated ecumenical movement and the WCC!
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Fr. Paul Varghese with Haile Sellassie
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Influences and Inspirations
As a theologian and spiritual guide, Mar Gregorios was deeply

influential in the lives of many including non-Christians, Marxists, art-
ists and academics. He himself drew his inspiration from the ideas of
the 4th century philosopher - theologian St. Gregory of Nyssa. The
doctoral dissertation of Paulos Mar Gregorios was on ‘God - World -
Man Relationship’, in Gregory of Nyssa. He wrote his book Cosmic
Man:The Divine Presence out of this research, and considers it as
his best work. Mar Gregorios was well-known for his Bible studies
which always brought in refreshingly new insights.

Paulos Mar Gregorios was deeply convinced about the signifi-
cance and wealth of Eastern Orthodox traditions. Since Christianity,
often identified with the West, with both its Roman Catholic and Prot-
estant heritage, exercised hegemony over the world in the second
millennium of the Common Era, the Eastern tradition, the authentic
and original Christian tradition was largely eclipsed. In the 20th cen-
tury, Mar Gregorios was an ardent advocate in the West for the side-
tracked Orthodox tradition. He was deeply loved by the Eastern Or-
thodox - Greeks, Russians and East Europians as well as by the Ori-
ental Orthodox people - Coptic, Syrian, Ethiopean, Armenian and In-
dian - for his articulate and persuasive position  in this regard. His
Indian Orthodox upbringing and his vast erudition and direct experi-
ence of the Christian world enabled him in this task.

Mar Gregorios qualifies his own Christian vision of the world as
“sacramental humanism.” His understanding of reality is firmly rooted
in the incarnation of God in Christ. He believed that, ‘the destiny of
man is to be like God in every respect except that of being a non-
creature; that is, God is the source of his own being but man’s being
will always be derived from God.’’ The human vocation on earth and
beyond consists in humanity’s  total participation in God’s love, wis-
dom, power and holiness.

During  the Cold War period, Mar Gregorios was an active leader
of the peace and nuclear disarmament movement. He travelled often
for various peace meetings in the Soviet Union where he was well-
respected as a convinced spokesman for a new world order based on
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justice, peace  and reconciliation. He personally challenged some of
the dogmatic leaders, and  was delighted to see new openings and
more freedom in the Socialist world. But he never gave into the se-
ductive logic of the market economy and was staunchly critical of the
Western economic and political supremacy.

The idea of justice propagated by Mar Gregorios was deeply rooted
in the notion of the Kingdom of God and its justice taught by Jesus
Christ. So he did not subscribe to any human ideology in an absolute
manner. He always said, ‘God alone is infallible’, and was deeply
aware of the ambiguity of all human claims of truth and justice.

Mar Gregorios was profoundly committed to interfaith dialogue.
His deep appreciation for the Indian spiritual and philosophical heri-
tage took him to fruitful studies of the Advaita Vedanta of Sri Sankara,
and Buddhist and Jain thoughts. His well-known work Enlighten-
ment: East and West was based on the Buddhist idea of enlighten-
ment as an authentically Indian/Asian one. He proposed it as a genu-
ine Indian basis for our nation that has borrowed ‘the secular’ con-
cept in its constitution from the European enlightenment movement.
The Buddhist enlightenment accepts the value of trancendence and
rationality while the Western enlightenment rejects transcendence,
and thus distorts our concept of the secular.

Mar Gregorios in his autobiography says that he “grew up as a
child with fraternal feelings for people of other religions.” Later in his
adult life, he enunciated two principles for dialogue with people of
other faiths: the first was the principle of maximum  transparency. No
hidden motives to convert the other. Love of Christ for all humanity
must be the propelling motive. Motives like  affirmation of, and con-
cern for the unity of humanity and the need for pluralistic and
harmonistic communities can follow from this principle of transpar-
ency. Second, no other religion should claim superiority over others in
inter-faith dialogue. Respectful listening and learning from each other
is the standard since all depend on God’s grace and mercy.

Gregorian Vision
Mar Gregorios always expressed his uncompromising trust that
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the created order is maintained by God’s will and love. The divine will
is always good and there is no trace of evil in it. So there is no reason
for us to be daunted by evil or stymied by the fear of evil.

He consistently demonstrated an amazing openness to learning. “I
need to learn from all, and have indeed learned from many.” He de-
nounced what he called ‘the will not to know’ as a manifestation of
human hubris. He says his “major liberation in life has been from
thinking that the Western way of thinking with its specific categories
and modalities is the only way to think and to know.”

He was convinced that his own Eastern Orthodox Christian tradi-
tion has confirmed the insights that he got from other religions, like
for example, the principle of Advaita, that there is no creation other
than God, or outside God; the Anekantavada  of Jains  which consid-
ers all truth as conditional, relative or qualified; and the Buddhist
deconstruction of all epistemology. He once said “I have learned much
from Jews and Arabs, from Sikhs and Zoroastrians, from Adivasis
and Aborgines, from Africans and from the indigenous people of
America. I hope I am still learning and will continue to do so until the
end.”

Sometimes Misunderstood
The long asssociation of Mar Gregorios with communist intelleectuals

in India and the Soviet Union was misunderstood by some people. In
Kerala, some of the leading Communist theoreticians like P. Govinda
Pillai openly acknowledge their great debt to Mar Gregorios for a
fresh understanding of the socialist God. A widely well respected
former Chief Minister C. Achuta Menon was sincerely devoted to
him for his knowledge of the Marxist - Leninist theories and his com-
passionate openness to the cause of the poor and the disinherited.
Mar Gregorios says that he “learned a lot from the communists, that
most avowedly atheistic wing of European Enlightenment, from the
weaknesses and failures as much as from their apparent successes.”
He cultivated the Communists for two reasons: first, their social goals
were more compatible with the Christian ideas of a just society than
that of liberalism and its capitalist ideology. Second, the Western Chris-
tians, especially the Roman Catholic Church were vilifying every-
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thing the Communists were doing, without any sensitivity to some of
the positive values of Socialist - Communist ideology. Mar Gregorios
however, was disappointed that most Communists became dogmatic,
corrupt and power hungry like some of the powerful Churches, and
dug their own graves.

The Sunset Years
The incomplete autobiography of Mar Gregorios is titled Love’s

Freedom: The Grand Mystery. The words were crucial for the life
and thought of Mar Gregorios. He saw human freedom as the great-
est value as it is God’s own attribute. He endorsed all manifestations
of freedom and dignity of human beings - men, women and children.
Love is a sustaining power of the universe and he affirms St. Johns
words - God is Love. His sense of mystery at the heart of creation
prevailed over his awe for the mastery of the world exercised by
human science and technology today. In his own life experience, he
found ‘suffering as key to the mystery’, as he puts it in his autobiog-
raphy.

Mar Gregorios travelled from Oxford to Cologne on 29th May, 1993
in order to participate in a symposium on the ‘Foundations of High-
energy Physics’ at the University of Cologne. He developed a stroke
during the flight, and was partially paralysed. Since then, he remained
physically debilitated until his end in Delhi on 24th November, 1996.
But he continued his spiritual and intellectual journey with great de-
termination and clarity of mind until the very end. The life of the great
visionary Paulos Mar Gregorios is summarised in his own words, “all
uniting love with creative freedom in the spirit as the great mystery at
the heart of reality - one man’s vision.”
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3
Guru Gregorios (1922-1996)

A Smarananjali*
‘The Aleph?’ I echoed.
‘Yes, the place where all the places
of the world meet without mingling
beheld from every possible angle at once............’
I tried to make sense of it.
‘But isn’t the cellar very dark?’
‘Truth never penetrates an unwilling mind.
If all the places of the earth are in the Aleph,
then all sources of illumination, all lamps,
all veins of light are there.
‘I shall go and look at once.’

J. L. Borges, El Aleph.1

Guru Gregorios had a vision of ‘the place where all the places of
the world meet.’

His luminous mind, ever wakeful, took wings and glided into the
puzzle zone of that place. It was no place (U-topia) for many an
onlooker. Yet it was a place par excellence - flesh, blood, earth,
freedom, daring, spirit, synergy, cognition, struggles, silence, turbulence,
innocence, smile, compassion, community.......

His mortal frame was too weak to transmit to us the splendour of
the galaxies that exploded out of that place ‘beheld from every possible
angle at once.’ Those who delighted in the fortresses of the normal,
the known, the neat were unable (or perhaps unwilling) to penetrate
the dark cellar, source of all illumination.

For Guru Gregorios the locus of the vision is the Kingdom of God.
Presence of God is the presence of the Good. Where the Good is

* Speech delivered at India International Centre, New Delhi, 23
January 1997.
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Paulos Mar Gregorios at USSR
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there is the kingdom of God. Listen to the rhapsody of his philokalia,
love of the good/beautiful:

“I bow before the Good wherever it shows - in people of different
faiths and religions, in people who claim to believe in no God, in birds
and animals, in trees and flowers, in mountains and rivers, in air and
sky, in sun and moon, in sculpture and paintings, in music and art, in
the smile of the infant and in the wisdom of the sage, in the blush of
dawn and in the gorgeous sunset.”2

The basis of Gregorian theological reflection is the Christian
affirmation of the union of God and Humanity in Jesus Christ, the
incarnate Son of God. Christ is the prototype of the mediator human
being (anthropos methorios). The notion of humanity as mediator,
known to Greek philosophers, comes in its Christian version from his
venerable teacher Gregory of Nyssa, the 4th century philosopher
and theologian of profound insights.

A human person can be a mediator (frontier) at different levels -
between the sensible world and the intelligible world between matter
and spirit, between body and soul, between the rational and the non-
rational. For Gregory the frontier existence of humanity is pre -
eminently between good and evil, and hence between being and non-
being, between life and death. The idea is integrally connected to
human freedom.

For our teacher Gregorios, this border zone quality of homo sapiens
- is crucial. Humanity appears at its best while in its mediational role.
He himself always stood at the border - between this world and the
myriads of worlds within and beyond the space-time continuum,
between the secular sciences and the sacred discipline, between
acquired knowledge and taught ignorance (docta ignorantia),
between mastery and mystery, between the revelatory enlightenment
of the burning bush (Exodus 3:1-6) and the apophatic silence of thick
darkness of the ineffable mystery of God (Ex. 24:15-18).3

Many Christians have construed the faith-affirmation about the
meeting of God and humanity in Christ into a parochial and exclusivist
doctrine that strikes at the root of all communication with the world.
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But for Guru Gregorios this frontier character of the incarnate Christ
was the spring board for all human dialogue and spiritual communion
with the whole world. Christ the frontier being made his 20th century
disciple’s being also “open to all humanity in truth and love.” This is
what his own Eastern Christian tradition taught him. With unusual
daring and humility he made his amazing pilgrimage to the sanctum
sanctorum of natural and social sciences, of political-economic
processes, of spiritual-intellectual methodologies and above all to ways
of healing and restoring the whole.

His cosmic vision unfolds from his faith in the perfect union of
divinity and humanity in Christ, “without confusion and without
separation.” On the basis of this authentic meeting of the Creator
and the Created, Mar Gregorios incessantly sought to make borders
transparent and transform them to be places of communion rather
than lines of demarcation and discrimination. He stood up in prophetic
anger against demonic borders and “pernicious dichotomies” that
human arrogance erected between the white and non-white races,
between the power brokers and the poor of the world, between
patriarchal males and abused females, between the custodians of
mainstream culture and the Aboriginal - Indigenous - Adivasi - Dalit
victims of our world order.

His fight with an arrogantly smug Christianity, especially with its
western brand, and the latter’s agents and allies elsewhere, was fierce.
His mediatorial self-understanding took him as a messenger of peace
to many places where conflict and violence reigned. He flew over
many a border of nations and cultures and became the herald of a
new order, committed to the cause of humanity.

He repeated the mantra: “Christ is my all. Without him I am nothing
at all. I share that life with all those in Christ’s body. ...... And Christ’s
love is for all humankind, not just for Christians. It is for the whole
humanity that he has died. ......”4

“For freedom Christ has set us free; stand fast therefore, and do
not submit again to a yoke of slavery” (St. Paul, Letter to the Galatians
(5:1).

Freedom is the pivotal category in Gregorian theology. “Freedom
is also a central value for any new civilization.”5
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True freedom is the creativity to desire and will the good, to know
the good and do the good. It is vested jointly in the person and in the
community simultaneously.

The restlessness that one noticed in the person and work of Bishop
Gregorios arose from his constant search for true freedom. He was
never enslaved by any particular thought form or paradigm of reality.
But with sensitivity and respect he was ever on the look-out for newly
emerging theories of reality and projections of the future of our world.
The freedom and creativity of the New Humanity in Christ beckoned
him; he ventured in obedience.

It was from the primal experience of human freedom that he came
to the reality of human sin. He took to task the great Augustine,
father and fountainhead of the western tradition, for doing it in the
reverse order and corrupting western intellectual-spiritual perception
of reality. True to the Eastern Orthodox tradition, Father Gregorios
maintained that sin as evil is alien to true humanity and that evil has
no substance or eternity. It is the absence of the good. It will be
ultimately eliminated from God’s creation as humanity relearns to
use its original freedom in the way of the good.

Mar Gregorios took history seriously. Yet, he believed that what is
now perceived, even in its best, is distorted history. Space and time
are tainted by the misuse of human freedom. So they are sometimes
constraints on creativity. He felt their oppression in his own person.

Bishop Gregorios could easily and most elegantly adapt himself to
the Powershift Era, the ever moving world of “knowledge, wealth,
and violence at the edge of the 21st century”, as Alvin Toffler puts
it.6

This world citizen could make a smooth shift to become a “netizen”
in the Internet and the highways of information technology. He was
comfortable with the proletariat as well as with the new “cognitariat.”
He had an equal passion for our present economic order and the new
order of ‘softnomics’ created by all kinds of software.

He found no conflict in the shifting of worlds. For him the source
was one - the Holy Spirit of God: “It is the source of all knowledge
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Paulos Mar Gregorios with
Fr. Dr. K. M. George,

Sushama, Abu.

Paulos Mar Gregorios at
Delhi Orthodox Centre.
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and wisdom, all skill and power. Why should we place the human
activity of science and technology as having a source outside the
Holy Spirit? Of course science and technology can become demonic
as faith can become demonic.”

“In physics or politics, economics or in biology, in the world or in
the church, all genuine and true illuminations and clarification come
from the Spirit. The ruler and the law-giver, the Bishop and the scientist,
the computer technologist and the spiritual counsellor, all get the right
skill and knowledge from God the Holy Spirit. Art and science,
philosophy and faith - all are from the operation of the Spirit.”7

Yet, seeker Gregorios wanted to break out of the chain of space
and time, detaching himself from and dispossessing the world. He,
however, was simultaneously called back to it, to affirm life and its
beauty, to struggle for it, to be resolutely in the forefront of human
warfare against the powers that be. This was his theology; this was
his commitment. The love of God for humanity manifested in Christ
spurred him on.

Sage Gregorios, perceived by many middle class western educated
men as a haughty intellectual, was profoundly humble and tender
hearted. Children who can see “the essential that is invisible”
understood him. He admitted the limitations and fears of religious
communities including his own for an intense dialogue with “the
definitely superior quality of secular thought.” He pleads with all
religious communities “to take that risk if they care more for the
created order than for the survival of their own communities.” He
makes the plea to the “secular” side also, because he is convinced
that the redemption and renewal of science/technology, political
economy and philosophical reflection need not and, may I say it, cannot
take place without the participation of the religious communities.”8

Hence the final call to both sides:

“Let us commit ourselves on behalf of humanity to turn the course
of its development from evil to good, from destruction to
reconstruction, from ugliness to beauty, from falsehood to truth, and
from bondage to freedom, from gloom to hope, from boredom to joy.
Let us do it together.”

Blessed Memory to You, Father and Teacher.
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Note
1. J. L. Borges, El Aleph, quoted in F. Fernandes - Armesto, Millennium: A

History of the Last Thousand Years, Bantam Press, 1995.

2. Paulos Gregorios, Last Will and Testament.

3. Reference to Moses the Liberator and Law-giver of Israel. In his spiritually
immature years Moses saw God as light. At the peak of his spiritual
maturity, on the summit of Mount Sinai, he “saw” God as thick darkness.
This is a favourite theme in Eastern Orthodox spiritual tradition. It
relativises all earthly vision and knowledge.

4. Last Will and Testament.

5. Paulos Mar Gregorios, A Light Too Bright: The Enlightenment Today,
SUNY Press, 1992, p. 234.

6. Alvin Toffler, Powershift: Knowledge, Wealth and Violence at the Edge
of the 21st Century, Bantam Books, 1991.

7. Paulos Mar Gregorios, Science for Sane Societies (Revised Edition)
NewYork, Paragon House, 1987, p. 97.

8. Idid, p. 236.
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4
Conciliarity and Communion:

The Witness of Paulos Mar Gregorios
Orthodox ecclesiological self-understanding reached a particularly

articulate phase in the context of the 20th century ecumenical move-
ment. Conversations with the churches of Reformation especially
within the framework of the World Council of Churches on the one
hand, and with the Roman Catholic Church since Vatican II on the
other hand, have brought together Orthodox resources for a renewed
reflection on ecclesiology. Interestingly enough, the ecumenical move-
ment as represented by the WCC facilitated a theological reconcilia-
tion within the larger Orthodox tradition itself between the family of
pre-Chalcedonian Oriental Orthodox Churches and that of the
Chalcedonian Eastern Orthodox Churches of the Byzantine liturgical
heritage.

Two Families of Churches
In the WCC the Orthodox Churches are grouped into two fami-

lies - the Eastern and the Oriental. It was in the 20th century ecu-
menical context that the expressions ‘Eastern’ and ‘Oriental’ were
routinely used to distinguish these two families.1 “Eastern” refers to
the family of Churches in the Byzantine liturgical tradition in com-
munion with the see of Constantinople (Ecumenical Patriarchate)
like Churches of Greece, Russia, Rumania, Bulgaria and so on. These
are the Orthodox Churches which accept the seven Ecumenical
Councils as of fundamental doctrinal and canonical importance. They
share the same liturgical texts and practices. Sometimes these
Churches are referred to by the other family of Oriental Orthodox
Churches as the Chalcedonian Orthodox since the Council of
Chalcedon in 451, the fourth ecumenical council for the Eastern Or-
thodox, was the point of separation for the Oriental Orthodox.

The other family, namely the Oriented Orthodox, once wrongly
called Monophysite, consists of the Armenian, the Coptic, the Ethio-
pian, the Indian (Malankara) and the Syrian Churches. Very recently,
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in the aftermath of the political division between Ethiopia and Eritrea,
a separate Church called the Eritrean Orthodox Church, formerly
part of the Ethiopian Orthodox Church, was created.

The main conflict was in the area of Christology - how the divine
and the human natures are united in the person of Jesus Christ. How-
ever, strong political, cultural and social factors also played a part.
The differences resulted in the breach of communion between these
two Eastern families which, in spite of separation, maintain to this
day a remarkable unity in theological approach, liturgical-spiritual ethos
and general church discipline.2

The Christological differences between these two families were
resolved in a series of unofficial and official dialogues between the
two families since 1964. Both families now acknowledge each other
as holding the same apostolic faith in spite of the Christological mis-
understandings in the distant past. What is interesting to us is that
these two families though separated for about 1500 years since
Chalcedon maintained the same ecclesiology. In spite of the Chri-
stological disputes around the Chalcedonian definition the Oriental
Orthodox have accepted the disciplinary canons of Chalcedon that
pertained to ecclesiological issues.

As the result of the unofficial dialogue, a consensus emerged.
Both sides could affirm together “the common Tradition of the one
Church in all important matters - liturgy and spirituality, doctrine and
canonical practice, in our understanding of the Holy Trinity, of the
incarnation, of the person and work of the Holy Spirit, on the nature
of the Church as the communion of saints with its ministry and sac-
raments, and on the life of the world to come when our Lord and
Saviour shall come in all his glory” (Geneva, 1970).

The official dialogue confirmed this: “We have inherited from our
fathers in Christ the one apostolic faith and tradition, though as
churches we have been separated from each other for centuries. As
two families of Orthodox Churches long out of communion with each
other, we now pray and trust in God to restore that communion on
the basis of the apostolic faith of the undivided Church of the first
centuries which we confess in our common creed” (1989, Egypt).
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In all matters related to issues with ecclesiological implications in
the WCC and the modern ecumenical movement in general, both
families maintain the same position. The issue of ecclesiology was
behind the creation in 1998 of the Special Commission on Orthodox
Participation in the WCC and the changes that resulted from the
Commission’s work with regard to the self-understating, style and
perspective of the WCC.3

This became possible largely because of the solidarity of the two
families of Orthodox Churches and their common ground and shared
perspective in ecclesiology as the key issue in ecumenism.

Conciliarity and Communion
Conciliarity and communion belong to the core of Orthodox eccle-

siology. Both concepts have been placed at the center of the ecu-
menical movement as it seeks the unity of divided Christians (For the
sake of brevity and clarity we will present some aspects of the views
of two prominent and well-respected contemporary Orthodox theo-
logians, one from the Oriental Orthodox family, namely Metropolitan
Paulos Mar Gregorios of New Delhi (Indian Orthodox Church) and
Metropolitan John of Pergamon (Greek Orthodox Church) who both
fully agree on the crucial importance of these two themes.) Paulos
Mar Gregorios was one of the chief architects of the dialogue be-
tween the Eastern Orthodox and Oriental Orthodox Churches. One
of the Presidents of the WCC, he was Associate General secretary
of the WCC, and member of the Joint Working Group between the
Roman Catholic Church and the WCC. He was also deeply involved
in the work of the Faith and Order Commission. He brought to Or-
thodox and ecumenical theological reflection a particularly Indian/
Asian sensitivity of a rich inter religious and spiritual heritage.

Mar Gregorios traces the origin of the idea of Council, from which
comes the word Conciliarity, to the Hebrew biblical sod, the secret,
select assembly with administrative authority or intention to plan an
action (Ps. 55:14, 83:8). Its Aramaic equivalent is raz, a Persian loan
word (council, mystery) which was translated in the New Testament
as mysterion (mystery) and not sunodos (synod). In this connection
he also considers the N.T. word Koinonia or communion. The N.T.
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speaks about the union between God and humanity in a bold way.
This is understood to be the mystery of the union between God and
the human beings in the Spirit. It is in the mystery of the Eucharist
that this union is expressed. According to Mar Gregorios, we share
in the mystery-the council character of the Body of Christ. What we
call council (synod) in the Church is only one expression of this shar-
ing. It does not exhaust the mystery.

Since the Church is conciliar by its very nature, conciliarity is not
confined to the formal councils of the Church. It pervades all aspects
of the life of the Church. The Russian word sobornost used in this
connection would mean something like ‘council-ness’ of the Church.
Gregorios points out some aspects of conciliarity as understood in
the Orthodox ecclesiology:

• Communion in mutual love.

• Communion in the Spirit with God and with each other
expressed in the Holy Eucharist.

• A sharing of each other’s sufferings, needs and resources.

• A conciliar pattern of leadership such as is envisaged in the
college of presbyters presided over by a bishop and assisted by dea-
cons and people.

• Regular conciliar gatherings at various levels.

Mar Gregorios thinks that we cannot bring about unity by devel-
oping new conciliar structures. What we need to develop is the qual-
ity of love and wisdom, humility, faith and true hope within each Church
and between Churches. Conciliarity is love in the truth with faith and
hope. The real unity is eschatological, and conciliarity belongs to the
eschatological fullness of the Church. In the historical realm, this is
only partially fulfilled.

Gregorios warns that the notions of the ‘Local Church’ and the
‘Universal Church’ and their inter-relationship as they are generally
understood can sometimes be theologically defective. According to
him the idea that the Local Church should have communio among
themselves appears to be based on a particular conception of the
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relation between the “Local Church” and the “Universal Church.”

The tradition in the West that conceives of the Universal Church
as composed of local churches is based on a part-whole relationship.
In this model, the local church is not complete in itself and is depen-
dent on the universal church for its life and ministry. The bishop’s
authority is never complete, even in his relation to his diocese (local
church). He needs authorization from and is dependent on the cen-
tral authority of the universal church.

It is recognized that this pattern is not limited to the Roman Catholic
Church. In the Eastern patriarchal system this tendency was visible.
However, there it was less rooted in theology than in an imitation of
the Roman / Byzantine imperial structures. Ecclesiastical authority
in the East was often seen as parallel to civil authority in the Consta-
ntinian era.

Mar Gregorios points out that the one exception to the above pat-
tern seems to have been Egypt. The bishop of Alexandria had juris-
diction over the whole of Egypt from very early times. The Council
of Nicaea in 325 recognized an ancient custom in its canon 6. The
Council used the Egyptian pattern as a model for all Patriarchates.
The Roman Patriarchate’s authority and jurisdiction were conceived
as similar to that of Alexandria over Egypt. The single bishop of
Alexandria had jurisdiction over the Church in the whole of Egypt.
However, in the Diocese of Orient associated with Antioch, it is the
bishops collectively who are given the responsibility for administra-
tion. Only presbeia or rank of honour is given to the bishop of Antioch.

In the patriarchal pattern no single bishop was given universal
authority, his jurisdiction being limited to one geographical region,
usually a Diocese of the Eastern Roman empire. A good example is
the Ecumenical Patriarch of Constantinople who was not given au-
thority over the whole Oikoumene despite the title. He had presbeia
or rank of honour after the bishop of Rome as stipulated in the 3rd

Canon of the Council of Constantinople (381).

It is pointed out by Mar Gregorios that in the patriarchal pattern,
the concept of locality was extended beyond the civil province in
such a way that a bishop (eg. of Alexandria) or one group of bishops
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(Synod) had jurisdiction over five or six provinces but never any uni-
versal jurisdiction over the whole Church as in the Roman papal pat-
tern. Although the papal pattern first developed in Egypt, it never
made universal claims.

Mar Gregorios says that in spite of the fact that an Ecumenical
Council was conceived as having universal authority, the early con-
ciliar period did not generate the idea of a ‘universal church’ with a
universal central authority in the minds of the Fathers. He thinks that
the Eastern tradition was reluctant to speak about a universal author-
ity for the universal church as in the Latin tradition in the West, be-
cause the East had a different understanding of the status of the
Local Church in relation to the Church Catholic.

He clarifies these notions - Local Church, Universal Church, and
Church Catholic as follows:

“By the Local Church we mean the community of Christians in
communion with and shepherded by the diocesan bishop; by Univer-
sal Church people usually mean the world-wide Christian community
as constituted in a single unit in communion with and shepherded by
the Bishop of Rome as Universal Pastor; and by the Church Catholic
we mean the Body of Christ spreading throughout space and time.
The distinction between Church Universal and Church Catholic is of
crucial and decisive importance.”

Now the question of the relationship of the local church to the
Church Catholic on the one hand and to the Universal Church on the
other hand is raised. Is the local church a constitutive part of both?

The patristic consensus in both the East and the West is that the
Church is one. But the Eastern Fathers when they spoke of the
miaecclesia (One Church) they were not speaking of the universal
church, but of the Church Catholic of all places and all ages.

As to the question of communio between the Local Churches, it is
clear that “no Local Church exists except in communion with the one
Body of Christ with which other Local Churches are also in com-
munion.”4 Gregorios, however, admits that no pattern existing at
present can adequately express the communion between Local
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Churches because of division in the Church. He points out some of
the essential signs of communion as follows:

• The Eucharist is the primary expression of communio between
the local Churches. We not only remember each other in the Eucha-
rist, but in our communion in the Body of Christ, we have communion
with all other Local Churches.

• The communion of the bishops is an expression of the communio
between the local Churches. This can happen in the synods of bish-
ops within and between the Local Churches. This sign is less essen-
tial and indispensable than the Eucharist.

• Although the universal  councils or ecumenical synods can be
useful and beneficial, historically they have never achieved the
communio of all Local Churches. They were more imperial than uni-
versal. The Churches of Georgia, Armenia, Parthia, India, Nubia,
and Ethiopia, those ancient Christian communities that flourished out-
side the Roman Empire, do not appear to have participated in the
universal councils. It does not appear that universal councils are nec-
essary or essential signs of communion.

• Agreement on Tradition is an essential sign and the basis for
communio between the Local Churches. The concord of bishop also
depends on this agreement on Tradition.

• The Oriental Orthodox Tradition resolutely holds the view that
no one bishop can be the visible principle of unity for the Church
Catholic though it appears that a supreme pontiff with a universal
jurisdiction would be a pragmatically desirable and useful sign of
communio between the local Churches.

• Love and trust are above all the essential requirements of
communio between the local Churches.

(Extracts from a larger paper on the eeclesiology of Paulos Mar
Gregorios and John Zizioulas presented at the Consultation on
Ecclesiology held at St. Deiniol’s Library, Hawarden, Wales, UK  in Janu-
ary 2007 sponsored by Liverpool Hope University and Chichester Uni-
versity, England.)

(From: Sahayatra, Nov.-Dec, 2006)
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Paulos Mar Gregorios with Nitya Chaithanya Yati, 1995, Trivandrum.

Paulos Mar Gregorios at MIT Conference, 1979.
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5
Science and Civilisation: The Critical

Vision of Paulos Mar Gregorios
Metropolitan Paulos Mar Gregorios was the moderator of the

famous conference on Faith, Science and Future organized by the
WCC at the MIT, Boston, USA in 1979. His contribution to the debate
between ‘science and religion’ left a deep impression on the elite
gathering of some of the best scientists and theologians present there.

Apart from his work associated with the organizing and running
of this conference Mar Gregorios had always showed great critical
concern for the project of science and secularism. His interest in the
nature of science was part of his overriding quest to understand the
nature of Reality. He recognized the key role played by science and
technology in shaping the category of ‘the secular’ and the nature of
Reality as perceived by the secular world view. He sought to examine
the roots of this issue in his brilliant works on, ‘Enlightenment East
and West’ and other writings. We give below, very briefly, some
aspects of the critical position of Mar Gregorios in his own words
with respect to the nature of science and its perception of Reality.

Children of Enlightenment:

Mar Gregorios begins to examine the philosophy of modern science
with a critical look at the foundations of the Enlightenment, the great
“cultural - intellectual process that emerged in Europe in the eighteenth
century and is now spreading to the rest of the world.1 The two
central elements of this process were the overthrow of the authority
of tradition and the enthronement of critical rationality in its place.
Thus the Enlightenment Movement actively promoted the abandoning
of socially held dogmas and beliefs in its quest for the rational, the
universal and the readily demonstrable.2

The Enlightenment movement represented “the full flowering of
Western civilization and its values and orientations.” It is the source
of modern western science and technology as well as that of western
concept and practice of the secular.
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Mar Gregorios thinks that Enlightenment has entered its old age
with the consequent loss of physical vigour and an increase in wisdom,
especially since the seventies of the 20th century. But the three older
children of the movement are alive, though not quite well. The three
children are modern science / technology, critical rationality and the
democratic institutions of government and decision making. They,
thinks Mar Gregorios, are much less dogmatic today than in their
earlier phase.3 Consequently, i) Science does not seem to claim any
more that it is the only way to knowledge and that all other knowledge
are either false or nonsense. 2) Critical rationality of the individual is
not any more absolute. It does not claim to make sense of reality
without reference to any tradition or external reality, 3) Democratic
institutions do not seem to make any absolute claim that their decisions
are the result of a social contract that no one can question.

Critiquing Critical Rationality

“Science and technology, the most treasured product of the
European Enlightenment and western civilisation”4 has been
reinforcing the Enlightenment and vice versa for more than two
centuries. Mar Gregorios believes that going beyond the assumptions
of Enlightenment requires transcending science and technology. But
why should one transcend them? Mar Gregorios, in spite of his criticism
of Enlightenment rationality, positively appreciates the affirmation of
the human in that great western movement. He also has appreciation
for the great achievements of science and technology for the welfare
of humanity despite his criticism of the bondage of present scientific
enterprise to industrial - political - military vested interests. So why
transcend?

Modern science’s claim that we can arrive at objective truth by
following the scientific method is not substantiated by our scientific
experience. The subject - object distinction is essential for scientific
method. Although this has produced some “operational truth” within
certain limits, the subject-object distinction and the notion of objective
truth based on it do not hold good at deeper levels of scientific
experiment like for instance, the level of sub-nuclear particle physics.
Our traditional con-cepts of truth and knowledge become meaningless



125 Kpcp {KotKm-dn-tbmkv

here. Science’s critical rationality itself can reveal the irrational and
the ‘unreason’ within Reason at several points.

Invoking philosophers of science and thinkers like Karl Popper
and Wesley Salman, Kuhn and Feyeraband, Heidegger and Hebermas,
Mar Gregorios points out that the contemporary science’s truth claim
is conditioned by cultural, political and social parameters of western
civilization, and that other forms and modes of truth and rationality
are possible in cultures unaffected by the western mindset. The
problem according to Mar Gregorios is that the light of the western
Enlightenment has been too bright that it obscures all other lights in
the sky and thus positively distorts the world we see in that light.

Dogmas of Science Re-examined

In order to unveil “Reason’s Unreason” in the Enlightenment, Mar
Gregorios critically reviews ten assumptions of the modern western
scientific enterprise and its principle of critical rationality:5

1. Naive realism assumes that there are subjects and objects and
that the subjects can know the objects as they are. According to this
view, what cannot be known is not real or non - existent. Enlightenment
rationality has no notion of transcendent knowledge that overcomes
the opposition between the knower, the known and the knowledge.

2. Truth is essentially an ongoing quest, and not a concept, idea or
proposition as understood in the Enlightenment. Truth is what is, not
what is stated. A valid proposition about truth can be a help in the
quest, but is itself not the object of the quest.

3. Language is understood as the primary and the most important
means of communication. However, any absolutisation of the linguistic
or literary communication as the only means of communicating truth
is to be questioned. Non-verbal forms of conveying truth is as
important as the linguistic one.

Enlightenment has overplayed the roles of language and conscious
mind. Symbol, myth and ritual have been qualified as irrational by
Reason. This is now being thoroughly reviewed.

4. Epistemology or theory of knowledge has been used in modern
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scientific disciplines as the guarantor of truthfulness. All forms of
“scientific’ thinking begins with the critical examination of the questions
how do we know? No role of religion or scripture or other external
authority is recognised in scientific epistemology. But it has failed to
guarantee truth. Except for some operational purposes, the scientific
knowledge yielded by epistemology remains unproved.

5. Conscious reason is understood by the Enlightenment as the
instrument of knowing. But there are other ways and levels of knowing
like the one we receive through meditation.

6. Scientific explanation of anything heavily depends on the principle
of causation. But in non-western religions like Buddhism, there are
different logical ways of explaining reality without idolising causality.
The famous Jungian “synchronicity” is an example from the west
itself.

7. Enlightenment considers measurement based science as a way
to precise knowledge. But measurement is possible only within a
limited time-space entity. Ways of knowing reality that cannot be
measured by scientific reason exist in our world.

8. One of the unexamined assumptions of modern science is that
the universe exists in itself and by itself. In this assumption, God is an
unnecessary hypothesis. But theoritical insights into such things like
Multiple Possibility Universe, dark matter and other cosmic
phenomena raise a big question here. Non-western and so-called
primitive cultures have produced better models to understand the
reality of the universe.

9. Time and space are considered as given in our modern science.
But the ancient question whether they exist independent of our
consciousness or whether they are just products of our mind is gaining
currency in scientific circles. European secularism will falter once
we recognize in our logic the contingency of the time-space reality
and its transcendent dimension.

10. Modern European rationality conceives the linear character
of evolution, development and progress as axiomatic. This has
absolutised our present western mind-set and the reality it conceives
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as final. Alternate visions of change and progress coming from other
cultural settings radically question the progressist notion of history
and time-space reality.

Mar Gregorios hopefully looks ahead for a new form of civilization
radically different from the contemporary dominant western model.
The new civilization will mean learning other ways of knowing, related
to art and poetry, to intuition and imagination, but perhaps also to
faith, hope and love, to rite and ritual, to religion and the mystical
experience.”6

A major question Mar Gregorios attempts to tackle is whether
critical rationality, the essence of Modern European Enlightenment
can be conceptually reconciled and related with the transcendental
or mystical experience of ‘religious enlightenment’, fundamental to
Indian identity.”7

This, according to him, is the key to the dialogue between science
and religion.
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6
Freedom, Love, Community

Freedom, Love, Community - No better words are there to ex-
press the world of thought and the vision of Metropolitan Paulos Mar
Gregorios. His quest for freedom has been a long struggle, intense,
committed and thoroughgoing. It continues to inspire and at times
provoke men and women around the world. His search is for an
unusual combination of disciplined power, love and wisdom mani-
fested in a community as the pre-requisite for authentic human free-
dom. It is the depth and freshness of this vision that is at the root of
its power of provocation and inspiration. He witnessed at close quar-
ters the crumbling down of traditional forms and structures of au-
thority, from imperial to professorial. He had the privilege of assisting
in his own way at some of the historic movements of human libera-
tion - of students, blacks and women.

Metropolitan Gregorios has consistently sought to interpret to us
the integral relation between freedom, love and community. Free-
dom comes easily to the fore-front of his thought. He recognizes it as
‘the invariable concomitant of true love’ and the authentic expres-
sion of the living community of the Spirit. Only such communities
where true freedom grows in love can become the matrices of a
sustainable human civilization where justice and peace embrace each
other.

The sweeping and amazing interest of Metropolitan Gregorios in
science and technology, in religions and philosophy, in peace and jus-
tice, in economic theories and political models has but one single
focus - the Kingdom of God. Human beings are to participate in this
Kingdom not as passive subjects but as kings. God in Christ has
called humanity to share his own Kingship. Every creative impulse in
mankind is one step forward to the realization of humanity’s royal
destiny. But God the King is also a good shephred. His kingly author-
ity is rooted in his self-sacrificing love and service for the sheep as
Christ exemplified it in his own life. So for Mar Gregorios any form
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of human authority to be genuine and conducive to human freedom
must basically be a shepherdly authority.

Metropolitan Gregorios does not consider human nature to be sta-
tionary or incapable of moving towards good because of sin. His
conviction that man is created good and that sin is alien to true hu-
man nature is basic to his very dynamic Christian vision of man.
Human nature is a task to be achieved. Transfiguring human nature
in the direction of the good is possible. It is to be realized in freedom
and love and with the help of the sustaining structures of a freedom-
fostering community open to all. In shaping this vision Mar Gregorios
acknowledges his great debt to his namesake the bishop of Nyssa,
that amazing Christian mind of the fourth century produced by the
Asian-African tradition of Christianity. The astounding contempo-
raneity of Gregory of Nyssa has been abundantly made clear to us in
several of the works of Mar Gregorios. It was this Gregorian vision
which persuaded Metropolitan Gregorios to take a critical stance
with regard to the Augustinian distortion of faith and the ‘intellectual
pseudomorphosis’ of Christianity deep rooted in the Western tradi-
tion. Instead of seeing God, man and the world as three disjunct
realities as taught by some of the most brilliant of Western teachers,
Mar Gregorios holds on to an integral vision of reality in which the
whole order of creation continuously ascends to share the very good-
ness of the Creator in love, joy and freedom. The union of God and
man initiated in Christ is an eternal process which sets no limit to
human growth in mind and spirit. This integral vision carries tremen-
dous significance for all areas of human concern and pursuit, from
Ecology to Political Economy, from Particle Physics to Parapsychol-
ogy.

Mar Gregorios places his final trust in the Holy Spirit of God who
perfects the creation through a variety of modes and operations.
Whether in the community of faith or in the scientific community it is
the same Spirit that creates, relates and fructifies. The Spirit makes
possible today a celebration of our faith and freedom in Christ as an
antidote to the overcelebration of faith in our times. This celebration
is at the heart of the projected human community where ‘work is
play, where the reality principle and the pleasure principle are mutu-
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ally reconciled.’ Presenting in a coherent way the polyvalent mind of
Metropolitan Gregorios and interpreting to the world the implications
of his integral and dynamic vision is a great task yet to be accom-
plished by those discerning persons who understand and love him.

(Freedom, Love, Community, Ed. Fr. Dr. K. M. George, 1985,
CLS, Madras, pp. iii-v)

Paulos Mar Gregorios with Dalai Lama
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7
Towards A New Humanity

This book is an offering of love to Metropolitan Paulos Mar
Gregorios by some of his distinguished friends and grateful students.
It pays homage to his unusual intellectual and spiritual journey. It
gratefully recognises his ardent, life-long search for a radically new
human presence sustained in justice and love and enlightened by the
transcendent divine presence.

Gifted with a penetrating intelligence and remarkable clarity of
mind, Metropolitan Gregorios has attracted disciples in many parts of
the world and in varied disciplines. They constantly draw inspiration
from his seminal insights into the nature of reality. His abiding
fascination for the ever-receding frontiers of human knowledge and
his passion for shaping the icons of humanity’s future, mark him out
as a teacher of an uncommon wisdom. Sophia, the primordial creative
wisdom of God, beckons to him secretly from the depth of his being.

While confidently discerning the new and the good in the scientific
technological culture, he is firmly rooted in the philosophical-spiritual
tradition of the Eastern Christian and Indian heritage. His constant
dialogue with the secular in all its splendour has led him to the conviction
that critical rationality and transcendental religious experience can
be fruitfully reconciled within the matrix of a new humanity held in a
creative tension between the twin poles of “mastery and mystery.”
His multifaceted intellect and polyvalent inquiries sometimes baffle
those who attempt to understand him through familiar categories. No
single frame or label corresponds to his elusive figure.

As a restless pilgrim, Mar Gregorios is never content with the
mediocre. He is eagerly on the look-out for transcendent openings
within the ordinary structures of our reality. At the core of his vision
is the Eastern patristic perception of the dynamic fathomlessness of
God’s being and the never ending participatory ascent (anabasis) of
the human spirit. In a spiritual sense, his restlessnes incarnates an old
ascetic-monastic quality of peregrinatio - spiritual wandering in a
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state of homelessness, detaching oneself from the structures of the
present order of reality, ever searching for the glow of transcendence.
However, true to the spirit of incarnation, he is also deeply committed
to the issues of science and civilisation, ecology and economics, politics
and spirituality, philosophy and culture.

His theology of incarnation upholds the offering of all the riches
and beauty of the physical creation to God in an act of thanksgiving.
He vehemently resists all attempts to transform divine incarnation
into a ground for the acquisitive-possessive drive of greedy human
beings. Nor does he permit his informed interest in secular disciplines
to be chained to any reductionist paradigms. His abiding concern is
with the blossoming of humanity as the “frontier being”, playing the
creative mediatory role between the material and spiritual orders of
reality.

Mar Gregorios is most joyful with little children and saintly human
beings - signs in our world of unselfconscious transparency to the
source of our being. The guileless sense of wonder of the child and
the ‘learned ignorance’ of the sage could be marks of the new
humanity in Christ.

As a deeply sensitive human being, Mar Gregorios resists
spontaneously all forms of arrogant domination and exploitation.
Confrontations become inevitable. His compassionate stand for the
marginalised and the oppressed, for the sick and the suffering, for
the tribals and indigenous peoples is the other side of the man. Human
freedom as the creativity of the good and the shaping of the common
good becomes central in his vision of a new humanity. The intense
spiritual struggles he wages make him deeply a human being and a
trustworthy guide for those who care to travel with him beyond the
high walls of our familiar fortresses.

We are deeply grateful to the friends and colleagues of Mar
Gregorios who joyfully contributed to this volume. Our sincere thanks
are due to the Revd. James Massey and his colleagues at the ISPCK
for offering to publish it in a very short time.

(Towards a New Humanity, Eds. Fr. Dr. K. M. George, Fr. Dr.
K. J. Gabriel, 1992, ISPCK, Delhi)
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8
Philosophy: East & West

In the Indian classical intellectual tradition one hardly distinguished
between philosophy and theology - two words we have inherited
from the modern west. The Sanskrit word Darsana in its complex
plurality comprised both the search for wisdom (philosophia in the
classical Greek sense) and the search for the knowledge of God or
transcendent reality (theologia in the European sense) though there
are alternate  words in India like Brahmavidya, Paraavidya and
Atmavidya signifying the spiritual quest for the ultimate truth.

Until the rise of Scholastic theology and Schoolmen like Thomas
Aquinas in the 13th century Europe, there was no clear-cut distinction
between philosophy and theology in the west either though Christian
theologians in general had differentiated revealed  faith from ‘pagan’
wisdom. For the Scholastics, theology was the ‘queen of sciences’
(regina scientiarum), and philosophy was ‘the handmaiden of
theology’ (ancilla theologiae). The beginnings of the modern
university system are  traced back to this period in France, England,
Italy and other European centres.

By the time of the rise of modern scientific methodology and the
18th century European Enlightenment, theology began to lose its
position as a science, let alone the queen of sciences. In the 20th

century, theology almost completely lost its scientific-academic
credentials in the western secular university system. Experimental
and exact sciences began to look down upon theology and its truth-
claims as having no objective and verifiable ground. Philosophy too
suffered though even physical sciences were once called ‘natural
philosophy.’ Isaac Newton’s significant work in mathematics and
physics was titled Philosophiae Naturalis Principia Mathematica.
A relic of the past, the degree of Ph.D (Philosophiae Doctor or
teacher of philosophy) continues to be  granted  in most universities
today  in  liberal arts as well as in exact sciences. The faculties of
philosophy, however, lingered though they had to abandon the traditional
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metaphysical concerns and re-examine its epistemology  in line with
the secular scientific approach.

Dr. Paulos Mar Gregorios, a true  philosopher and polymath
endowed with a versatile mind, who tirelessly explored ever new
horizons of knowledge and wisdom in the west as well as in the east,
is fully aware of the dilemma of philosophy and the dethronement of
theology in the modern academia as he takes us on a rewarding trip
to the multidimensional universe of human thought  across the ages.
Most of the chapters in this volume were originally  delivered as oral
presentations in different parts of the world over the span of several
decades. His listeners and readers constituted a broad spectrum  of
people from different continents and vastly different ideological  and
cultural persuasions.

Ever since his university days in the USA, Mar Gregorios (then
Paul Verghese) painstakingly acquainted himself with the intricacies
of western thought over the centuries. He was also a serious student
of the venerable philosophical traditions of India and of  Asia in general,
and he  critically  upheld the great  and complex legacy of Buddhism,
Jainism, the Vedanta and other schools of Indian Darsana as well as
the intellectual heritage of eastern Christianity as providing an array
of interesting alternatives to the brilliant but misdirected western
philosophical enterprise.

Some aspects of his incessant search and his intellectual-spiritual
openness to the great endeavours of the human spirit are reflected in
this volume. It is with much reticence and deep humility that I write
these words of introduction to the writings of Dr. Paulos Mar
Gregorios. My only credential is that he had taken me on board as a
modest disciple of him while he was teaching in this world.

With his characteristic breadth and wholeness of vision, Dr. Paulos
Mar Gregorios provides us with a staggering view of philosophical
investigations both in the east and the west, from Neoplatonism to
Post-modernism, from Madhyamika Buddhism to Marxist
materialism, from Dignaga to David Bohm. His frame of mind is such
that the contours of the philosophical system and the subtle connections
between the major streams of thought in Hellenistic, Indian and West
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European traditions emerged in his consciousness with a natural ease
and clarity. This unusual capability to perceive ideas and events in
their underlying connectedness and in view of their teleological intent
lifts his philosophical reflections from the common plane of dreary
academic discourse and makes them an intellectual bonanza to his
listeners and readers.

Let me very briefly refer to some of the major themes in this book:

The late twentieth century intellectual climate in many parts of the
world shifted in favour of the holistic perception, probably in reaction
to the too analytical and fragmentary approach of physical and
biological sciences. Mar Gregorios is certainly a lover of the holistic
approach to reality. However, he shows us that the notion of the whole
is far more complex than we usually assume. He says that in the light
of observations at the micro, macro, mega levels of the physical
universe and the mental level of the perceiving subject. ‘The Whole
is not available, either to conceptualization or to descriptive symbolic
or linguistic depiction. Neither concept nor language can grasp the
whole’. He affirms these as a caveat against falling into delusions
about knowledge and concepts that we have. Even thinkers like Fritjof
Kapra and David Bohm, in spite of their enticing popular ideas seem
to proceed as if a conceptual-mathematical representation of reality
is possible. Mar Gregorios, at this point, would refer to Madhyamika
Buddhist thinkers like Chandrakirti and Nagarjuna, who would go
beyond the western dichotomies of static-dynamic or conceptual-
apophatic to the non-conceptual quiescence of all mental activity.

Considering some element of commonality between Buddhist and
eastern Christian traditions in their approach to wholeness as non-
conceptual but experiential, Mar Gregorios says: “We cannot know
the Whole, but the Whole makes it possible for us to fit into it and
there to find bliss and peace.”

Paulos Mar Gregorios was a regular visitor and speaker in several
academic and ideological circles in the then Soviet block countries,
especially in the late 1970's and 1980's. His commitment to the Socialist
ideal of society and his abiding concern for world peace had been
often misunderstood by his distant critics as his strong predilection to
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Paulos Mar Gregorios at Delhi Orthodox Centre.
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Communism. But he always remained a creative and open critic of
the Soviet Communist regime while generously acknowledging the
Marxist analysis of human social and economic order as a valuable
tool that can engage Christians and other people of faith for a new
dialogue in view of a humanity rooted in justice and peace. True to his
intellectual vocation Mar Gregorios started a very dynamic dialogue
with Communists both Left and Right persuasions in his home state
of Kerala, where democratically elected Communist governments
came to power since the 1950’s. Well known Marxist theoreticians
like Sri. P. Govindapillai publically acknowledged Gregorios as his
Guru and as one of the personalities who transformed the intellectual
landscape of social thinking in Kerala.

As a philosopher, Gregorios would not spare such fundamental
methodological questions as the emergence of meaning- how to derive
meaning of life and of history- as part of his dialogue with the Marxist-
Leninist line of perceiving reality. At this point he would become
vehemently critical of “the individual, that notorious entity created
by the society of free competition”. He would take the discussion to
a new plane far above the conventional western categories of individual
and society. Meaning is not given to us, says he, on a platter. We need
to work it out and we need to face many hurdles in our search for
meaning. In the context of Marxist-Non Marxist dialogue, Gregorios
would identify 'the methodological problem of standard and criteria
for deriving meaning' as the first hurdle.

While fully recognizing that science, technology as well as the
underlying scientific methodology are the most splendid contribution
of the modern western civilization to the world, Mar Gregorios is
keen to provide a philosophical critique of this most powerful human
accomplishment from the perspective of non-European cultures. He
considers that the scientific methods developed in the west since the
time of Francis Bacon and Descartes and definitely shaped by the
eighteenth century Enlightenment is but a part of an evolutionary
process within a particular cultural frame. The whole western
enterprise, from Newtonian or Classical Mechanics to Quantum theory
and beyond, bears the mark of its origin in a particular culture and in
a particular point of history namely the effective European cultural
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evolution. “Science becomes universal as European civilization
becomes universal, not because of science’s intrinsic universality which
many take for granted.” The cultural specificity of Europe is integral
to modern science as we know it.

Gregorios affirms that science raises some fundamental questions
regarding our perception of reality which the present scientific logic
and methodology are unable to answer or which science is not yet
mature enough to handle. For example, the questions raised by
Quantum Mechanics, especially its Copenhagen interpretation,
regarding indeterminacy and unpredictability as well as non-locality
and non-local causality cannot be answered by science at this point
of evolution. We have no strictly ‘scientific’ means to understand
non-spatio-temporal reality that is now being open to us through the
Quantum quest. Gregorios simply hopes that “science is of sufficient
maturity now to recognize that some of these questions could
legitimately be answered in ways other than scientific.” By “other
than scientific” he means primarily art and literature, poetry and music,
drama and dance, myth and ritual, cult and mysticism.

This way modern science is required by its own logic to liberate
itself from its  inherent cultural assumptions and its exclusive truth-
claims of universality, objectivity and valid proof. Gregorios affirms
that since modern science developed in the age of secularism and
colonialism in the west, it needs liberation from the socio-economic
captivity to war and profit and from its own negative effects due to
reductionism and operationalism in relationship and ways of perception
that obscure the transcendent dimension.

Confluence of cultures is a theme dear to the mind of Mar
Gregorios. There are very interesting insights emerging from his
overview of the classical cultural traditions of Mesopotamia, Greece,
Persia, Egypt and India and the cultural exchanges in the  Alexandrias
founded by Alexander the Macedonian Greek conqueror who was a
disciple of Aristotle. He had philosophers in his retinue as he marched
to Persia and India with his army. His meetings with the “naked
philosophers” of India, for example, were more than casual incidents
of curiosity but had a profound resonance on the interaction between
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Paulos Mar Gregorios with Karan Singh

Paulos Mar Gregorios with Baba Virsa Singh
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the philosophical traditions of the ancient cultures like India and Greece.

Mar Gregorios suggests that Ammonius Saccas, the mysterious
sage and scholar who was teacher to Plotinus and Origen in the third
century CE would have been either an Indian himself or one well
versed in Indian philosophical-spiritual heritage. Mysticism that arose
in the Neoplatonic tradition, deeply influencing the later Christian
mysticism in the west and the east, may thus be of Indian origin in its
core. Further inquiry into the intellectual-spiritual encounter that
happened in the Egyptian Alexandria might reveal the mutual
connections between the ancient civilizations of India and the
Mediterranean world.

It is interesting in this connection that the recent archeological
excavations at Pattanam near Kodungallur, the ancient seaport on
the Malabar coast of India, have already brought more light on the
trade connections of the spice country of Kerala in India with the
Persian and Roman Empires, Greeks and Jews already in the pre-
Christian era. Mar Gregorios says: “The Indian element in Plotinus'
thought, for me at least, has to be traced to the upanishadic view of
the relation between Brahman, Atman and Jagad.”

Mar Gregorios, however, is concerned about the plight of the
contemporary Indian Philosophy which, according to him is largely in
orthodox Brahmin hands and suffers from its failure to take the
unorthodox Indian systems seriously. “The liberation of Indian
Philosophy today demands emancipation from these prejudices and a
willingness to learn from Nagarjuna just as much from Sankara, from
Mahavira just as much from Ramanuja or Madhva.” He sets the task
for the Indian Philosophy as finding more creative relating of the
Paramarthika and the Vyavaharika levels of reality. The spirit of
our times demands that in India we see more meaning at the
Vyavaharika level so that it is not renounced or escaped from. It is
also Indian Philosophy’s mission to save India from communalism
and secularism. Gregorios insists that secularism, as we understand it
in India today, is a false antidote to communalism.

Gregorios would qualify much of western philosophy as serving
the function of an anodyne or pain killer, relieving feelings of intellectual
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discomfort as claimed by Wittgenstein, for instance. For Gregorios,
philosophy’s function is just the opposite, “namely to create intellectual
discomfort that prods the human spirit to rise above the intellectual
towards the truly healing joy.”

The overwhelming philosophical concern of Mar Gregorios is to
find what is truly human and nourish it. Many so-called humanistic
visions from religions as well as from secular ideologies have been
partially or mutually contradictory. In an educational system where
secularism and scientism dominate, it is hard to raise the question of
the meaning of existence. Every child in school should, in fact, be
exposed to answers from all religious traditions. Unfortunately ever
since the European Enlightenment religion, philosophy and science
became watertight compartments. Science has marginalised both
religion and philosophy with the result that “religion today has
become narrow-minded and philosophy trivial-spirited.” Gregorios is
convinced that “all three will need fundamental renewal before we
can get the help we need for societies to be able to foster the search
for meaning.”

Finding meaning for existence is constitutive of what is truly human.
Gregorios is very critical of the secular humanist view of the human
which makes  ‘man the measure of all things’ and subscribes to the
dominum terrae doctrine of subduing the earth, ignoring the human
responsibility for the welfare of the created order. He does not agree
either with the other secular extreme of considering the human being
“at worst as an accident of biological evolution along with other species,
at best a rational animal, as if other animals had no rationality or mind
of their own.” He pleads for a balanced view of what is human in
which we recognise what we have in common with the rest of creation
and what is distinctive about us. Ultimately, the Manavadharma or
humanity’s dharma, is “to discern, worship, love and adore the Good
and to manifest it by living it.”

For Mar Gregorios, philosophy’s ultimate task is to open up the
transcendent dimension of reality to us. His criticism of modern
western philosophy from Descartes through Kant,  Hegel and Husserl,
to the Post-Modernists is precisely that they do not really transcend
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the fundamental subject-object dichotomy inherent in western thought,
and that the Enlightenment culture and mind-set still pervade their
intellectual scenario. He would suggest as anti-dote Indian and Chinese
ways of perceiving reality, particularly in the Buddhist tradition of
philosophers like a Nagarjuna, and Dignaga. Having made a relaxed
excursion through these more ancient and more profound ways of
approaching reality, Gregorios believes,  one might gain a detached
perspective on the western enterprise of thought with a certain
amusement but always with compassion. “Somewhere along the way
turn your inner eye to the Transcendent; bow down before it if you
can. If not at least contemplate and wonder. The Transcendent is all
grace -more gracious than you think.”

It is our hope that this book would help stimulate a creative debate
in our academic circles. Our thanks are due to Dr. M. S. John, Hon.
Director of Paulos Mar Gregorios Chair, Mahatma Gandhi
University, Kottayam for his moral support and encouragement.

(Editor’s Introduction to the Book Philosophy: East & West, MGF,
Kottayam, 2014 by Dr. Paulos Mar Gregorios, Edited by Fr. K. M.
George)
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9
A Versatile Leader and Ecumenist

Metropolitan Paulos Mar Gregorios (formerly Paul Verghese) was
born in a traditional Orthodox Christian family on 9 August 1922 in
Tripunithura, Kerala, India. Although a vey brilliant student at school
he could not  afford to go to college because his father, a school
teacher, had only modest means to support the family. Paul’s  beloved
mother succumbed to  serious mental  illness when he was 13, and
the teenager who was very devoted to the mother  had to pass through
a traumatic experience. He completed his high school and turned to
freelance journalism, contributing articles and reports to various
newspapers in the then kingdoms of Kochi and  Malabar. Later he
joined the Indian Post and Telegraph Department in 1942.By sheer
chance   he was offered a teacher’s  position in Ethiopia in 1947. He
came to the attention of Emperor Haile Selassie I of Ethiopia, because
of the proficiency he acquired in  a short time in the Amharic language.
The relationship that developed between them led young Paul to
important appointments at various educational institutions in Ethiopia.
Later he went  to the United States for higher studies, and  completed
undergraduate studies in Goshen College. In 1954, he returned to
India with a Master’s degree in theology, and worked as the  associate
director of the Fellowship House in Aluva and as visiting lecturer at
the  Union Christian College, Aluva. He also served as the General
Secretary of the Orthodox Students Christian Movement. During the
visit of the emperor Hailie Selassie to India, in 1956, Paul Verghese
was persuaded by the emperor to return to Ethiopia. There he assumed
a prestigious position as  the Emperor’s personal aide and advisor.
After 3 years he left his imperial assignment and pursued  higher
studies  in Princeton and Yale. In 1959, he returned to India and was
ordained priest. While doing his doctoral studies in Oxford he was
invited to conduct five Bible studies at the  New Delhi Assembly of
the WCC in 1961and later to join the staff of the  WCC in Geneva as
its Associate General Secretary. In 1967 he left  Geneva, returned to
India and became the  Principal of the Orthodox Theological Seminary
at Kottayam, Kerala. In 1975 Fr. Paul Varghese was consecrated
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bishop with the name Paulos Mar Gregorios, and was assigned  the
newly formed diocese of Delhi of the Malankara Orthodox Syrian
Church, a position he held until his death in November, 1996.

This article deals  with only a few aspects of the “ecumenical”
involvement of  Mar Gregorios, a stunningly  multi-faceted personality.

Bible Study and the Ecumenical Movement:

The stage for the formal entry of Metropolitan Paulos Mar
Gregorios (formerly Paul Verghese) into the ecumenical movement
was the New Delhi Assembly of the World Council of Churches in
1961. He was then a 39-year old newly ordained priest of the
Malankara Orthodox Syrian Church in India, a founding member
church of the Council. A doctoral research student at Oxford, Paul
Verghese was invited to be one of the Bible study leaders in the
Assembly  together with Martin Niemoeller from Germany and Paul
Minear from Yale University. His five Bible studies in one section of
the assembly became legendary. It is said that with every passing
day his audience swelled as many people left their previously assigned
places of Bible study in the two other sections. Canterbury Archbishop
Michael Ramsay attended all the Bible studies by Paul Verghese,
and they became life-long friends since then.1

In fact, one of the major contributions of Paul Verghese to the
ecumenical movement, particularly in the gatherings of the WCC,
was precisely the Bible studies he conducted. He continued to be
one of the most distinguished Bible study leaders until his practical
withdrawal from the active service of the WCC in the Canberra
assembly in 1991. In fact, he was always passionate about the study
of  the Bible long before he had received any formal theological
training. While a teacher in Ethiopia in the 1940s he used to conduct
regular Bible studies for his Ethiopian students.2  He gratefully traced
the source of his passion for Bible learning to the training he received
as a young boy in the Orthodox spiritual and liturgical tradition in his
home parish in Kerala. His approach and his interpretation of the
Scripture  always exuded a discreet patristic- liturgical flavour coupled
with his prodigious intelligence and insight into the contemporary reality
of the world. This is probably what set his Bible studies apart from
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Paulos Mar Gregorios at MIT Conference, 1979.

Paulos Mar Gregorios at Bossey Ecumenical Institute, Geneva
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the regular staple people usually received in ecumenical and
confessional church circles in the form of sermons and homilies. Once
he had his formal theological education he would use the original
languages of the Bible -Greek and Hebrew-   for his exegetical Bible
studies. On special occasions he would make his own translation for
the Bible passage from the original languages. The dimensions of
meaning of the text and the freshness of insights he brings to the
listener have always been incomparable. In his incomplete
autobiography  he remembers how as a rather new theology graduate
from the United States he was tested  by the saintly Catholicos
Baselios  Geevarghese II, head of the Malankara Orthodox Church,
on his knowledge of Bible and the Orthodox tradition. It was rumoured
that a layman called Paul Verghese was teaching American Protestant
views to Indian Orthodox students. He was summoned by the
Catholicos, reputed for his spiritual insights into Scripture and Liturgy.
Paul had to undergo an unusually long interview. He was asked some
64 questions on the Bible and he answered 62 to the great satisfaction
of the Catholicos. Paul Verghese was given laudable approbation
and permission to teach in the Church.3

Early Search for Unity:

Most of the Eastern and Oriental Orthodox Churches became
members of the World Council at the New Delhi assembly. Prior to
the assembly Paul Verghese together with Father K. Philipose, Central
Committee delegate from the Malankara Orthodox Church, wrote to
the delegates from these churches regarding the possibility of an
informal meeting of Eastern and Oriental Orthodox Church delegates
to discuss the old Christological issues which divided them at the
Council of Chalcedon in A.D. 451 and explore the possibilities of
restoring communion.4  This was one of the first initiatives which
later culminated in the informal series of theological conversations
between the two families of Orthodox churches . The Churches in
both families  accepted the findings and agreed statements of the
informal conversations between 1964 and 1971 , and they set up  an
official joint commission to facilitate the path to unity and eucharistic
communion.5
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Paulos Mar Gregorios, E.M.S. Nampoothirippad and Prakash Karattu at
Kerala Study Congress, Trivandrum, 1994.

Paulos Mar Gregorios with HH Marthoma Mathews II Catholicos.
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Some of the Eastern and Oriental Orthodox delegates to the New
Delhi Assembly visited Kerala for the first time  on the invitation of
the Malankara Orthodox Church to discover the ancient Church of
India that  remained faithful to the apostolic tradition of St Thomas
the apostle of Christ down the centuries. On their meeting with the
Catholicos the delegates requested that Father Paul Verghese be
permitted to join the staff of the World Council of Churches in
Geneva.6 He had already been invited by the General Secretary to
assume an important position on the staff. The Catholicos gave him
permission, and  Paul Verghese became the Associate General
Secretary in charge of the Division of Ecumenical Action, the first
Orthodox and the first Asian-African to hold such a top position in
the WCC.

On the Staff of the WCC:

From the very beginning of his work as a staff person he was
both devoted  and critical to the WCC with regard to its  self-
understanding and policy orientation. He repeatedly affirmed his
conviction that the ecumenical movement was nothing new but that
it was born with the Pentecost, and was as old as the gospel itself
since the commission to the apostles to be witnesses of Jesus Christ
to the end of the Earth was integral to the gospel of Christ. 77

 He held that the   WCC was only one of the many instruments,
perhaps a privileged one, useful to foster the unity of the Body of
Christ. He was an ecumenical visionary and his vision transcended
the frame of a bureaucratic organisation created and sustained mainly
by the white Western Protestant churches. He was very sensitive to
the fact that “the two third world” (Gregorios detested the expression
‘third world’) was only nominally represented on the Council at the
time he joined it. Mar  Gregorios was, however, very positive in
affirming the fundamental significance of the ecumenical movement.
“I want to argue first that Christians cannot question the ecumenical
movement itself without putting the fundamentals of their own faith
in question” 8

As early as 1983 as part of his reflections on the Vancouver
assembly he made “some bold proposals” for the proper orientation
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of the ecumenical movement which should include, according to him,
“the four fundamental families of Christendom”, namely, the mainline
churches of the Reformation, the Evangelicals in their associations
and sects, the Roman Catholic Church and the Eastern/Oriental
Orthodox.9 He proposed the creation of a body which he called “the
Communion of the Churches of Reformation” as a means to forge a
more genuine ecumenical relationship with the other great streams
of Christianity.10 In his overwhelming concern to transform the WCC
into an authentic instrument of genuine ecumenism he always raised
the question, “Can the WCC continue under a predominantly Western
Protestant leadership and still remain the privileged instrument of the
ecumenical movement?”.11 The WCC today has certainly made a
great leap towards the vision of embracing people of all colours and
confessional beliefs, including the Pentecostal/Evangelical stream..

Mar Gregorios even had a blueprint for the style of life and work
of the staff in Geneva. For example he visualised the staff members
living as one community in a mode of sharing and participation in the
life of families rather than as individuals working in a bureaucratic
setup just like in any business office. He would also recommend
regular, intensified Bible studies for the staff. The study of the Bible
was not to tear up the Body of Christ using divisive assumptions and
prejudices but to build it up while the best academic scholarship could
be used.12 This, he hoped, would make the witness of the WCC more
authentic. He was concerned that with the passing of the first-
generation pioneers who were passionate ecumenists, the great cause
of ecumenism should not be compromised by any routine bureaucracy.

Church, Society and the Ecumenical Calling:

As moderator of the WCC subunit on Church and Society
Gregorios made a lasting contribution to the ecumenical movement.
His versatile mind and  his broad intellectual-spiritual interests singularly
equipped him for a highly competent dialogue with science, technology,
socio-economic  and political structures, and with the secular society
at large. He provoked a new debate regarding the ethical-philosophical
dimensions  of scientific research and the calling of theology and
theologians to engage the secular world in a close-knit and creative
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WCC Central Committee, Geneva, 1977

WCC Central
Committee,

Geneva, Aug., 1988
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Paulos Mar Gregorios at Asian Christian Peace Conference Rally, Delhi.

Paulos Mar Gregorios with Gopal Ratnam (India)
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conversation. His outstanding ability to comprehend the broad strokes
and the orientation of research and debates in any discipline made
him a confident interlocutor between the world of faith and the complex
world of science and technology, philosophy and ideologies like
Marxism. He was convinced that “the world-ward orientation of the
church is just as important as the God-ward orientation”13. Mar
Gregorios preferred the term, ‘church and humanity’ rather than
church and society because he felt  that the broader dimensions of
humanity were not always captured by the word ‘society’, a human
social construct.

The world conference on Faith, Science and  the Future held at
the Massachusetts Institute of technology in August 1979 involving
some top scientists, philosophers theologians and social scientists
together with the delegated representatives of churches, brought
together some thousand persons.1414

Paulos Mar Gregorios ,”Why the Churches are Gathering at
M.I.T.?”,

 One World,

 No. 42, May, 1979.

- “Report on the Conference on Faith, Science, and the Future”,

 Anticipation

, No. 28, Dec. 1980, pp. 68-70.

-”Science, Faith and Our Future”,

 The Star of the East,

 Vol. 1, No. 2, April, 1979, pp. 11-20.

 One may hardly find anything comparable to this event in the
history of the World Council of Churches in terms of the quality and
breadth of  a breakthrough dialogue between theology and sciences,
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between church and the secular society. Mar Gregorios moderated
the whole conference while he also presented a keynote address on
science and faith, and delivered a brilliant homily to conclude the
conference. Dr Paul Abrecht, Director of Church and Society sub
unit, chief organiser of the MIT conference and  long time colleague
and friend of Mar Gregorios said:15. “In 1976 by action of the central
committee, Gregorios was made moderator of the working committee
on Church and Society and thus leader of the preparations for the
world conference on “Faith, Science and Future”, convened at the
Massachusetts Institute of Technology in 1979. With more than 400
official participants and an additional 500 press and invited guests,
this was undoubtedly one of the most significant WCC sponsored
encounters of the 1970’s, and the metropolitan responded to the
challenge brilliantly: as chairman of the conference he captivated the
assembled scientists and technologists and the M.I.T community by
his understanding of the social ethical problems in their disciplines.
undoubtedly it was one of his greatest contributions to the life and
work of the WCC and to the witness of the ecumenical movement in
the contemporary world”.

Mar Gregorios challenged both theologians and scientists to re-
examine their conventional paradigms in the light of newly evolved
perceptions in both religion and science. It called on theologians to
awaken “to the fact that space, time and causality are themselves
doubtful constructs of our human consciousness and that we cannot
creditably discharge our task by providing theologies which explain
the universe and man as sequentially ‘caused’ by a creator who is
temporally prior to the universe and spatially distinct from it”.16

Similarly he challenged the scientist to see if “our present
paradigms is too fragmentary and incoherent - clusters of theories in
various disciplines without any single coordinating scheme for a holistic
approach to reality”.17 Gregorios envisioned a new scientific paradigm
which would provide at least four things:  a) provide a framework for
coordinating the central theoretical insights of various scientific
disciplines , b) provide a meaningful pattern in which perceptions
such as religious, mystical, paranormal and other non-ordinary
phenomena can also be incorporated and not arbitrarily ruled out
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simply because they do not fit into present theory, c) provide some
indication of ways of transcending the paradoxes in current theory,
d) provide for the emerging fact that man and universe are inextricably
interrelated and that the subject-object, knower-known dichotomy is
ultimately untenable.18

Gregorios does not simply bypass conceptual knowledge in favour
of any non-conceptual perception. He pleads for a passage through
the problems of science and its paradoxes, through “taught ignorance”
(docta ignorantia) that  goes beyond conceptual knowledge in a
silent adoration. Science and faith through respectful collaboration
and self-criticism can work for a new perception of truth for humanity.

Peace, Disarmament and Social Justice:

Mar Gregorios dedicated a major part of his time, energy and
talents to the cause of Nuclear disarmament and peace with justice
in the international arena. In association with the World Peace Council
he moderated several roundtable discussions held in Moscow during
the Cold War period.19 His understanding of ecumenism was so broad-
based that he always placed the unity of humankind and the emergence
of an international community rooted in peace and justice as a real
target of a genuine  ecumenism. He often challenged the assumptions
of the ecumenical movement to the embarrassment and provocation
of some leaders who couldn’t see the issue of unity beyond a certain
denominational get together and the  fostering of missionary work
abroad.

 Mar Gregorios moved with great ease and confidence in the two
worlds separated by the Iron Curtain. Well respected in the  countries
of Eastern Europe for his critical candour and his bold vision of  a
new humanity,  he was equally opposed to the capitalist market
economy and to totalitarian regimes that oppressed people. He openly
declared his allegiance and commitment to a Socialist order of society
where human freedom, dignity, justice and peace are afoot. The
discreet  archetype that inspired his vision of socialism was the
kingdom of God as taught by Jesus  Christ.
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Paulos Mar Gregorios at Delhi Orthodox Centre.
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Paulos Mar Gregorios at Orthodox Seminary, Kottayam

Paulos Mar Gregorios with Philip Potter (WCC Gen. Secretary).
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Inter-Faith Dimension of Ecumenism:

It was after he left the Council staff position in 1967 and returned
to India that he began to take serious interest in the study of other
religions and interfaith dialogue. Over the years he deepened his
understanding of  the Indian tradition of the Advaita Vedanta in the
Hindu heritage as well as the Buddhist and Jane philosophical-spiritual
traditions. He got involved in regular philosophical forums and became
the President of the Indian philosophical Congress.20 In New Delhi,
as bishop of the Malankara Orthodox Church, he found a very
congenial climate for deeper spiritual and intellectual exchanges with
leaders like the Dalai Lama, Karan Singh, Baba Virsa Singh and
others.21 He was sought after by professors and students of Social
Sciences from Delhi University and Jawaharlal Nehru University.

It was a rare privilege for an Indian Christian bishop to address
the 100th anniversary of the World Parliament of Religions in Chicago
in 1993 where, hundred years before, the great Indian sage
Vivekananda made a historic speech and captivated the Western
audience22. In his own residence in Delhi the bishop envisaged a
Sarva Dharma Nilaya, house for all religions and a Niti Shanthi
Kendra, centre for justice and peace. They  reflected the abiding
concern of Bishop Gregorios and his view of an  the inclusive
ecumenism which he always dreamt of while working in Geneva and
struggling with an array of international issues. He was able to enrich
the dialogue between Christian faith and Asian religions with a
philosophical and Eastern Christian patristic dimension in a unique
way. He thought that  Christian theology itself would  gain much if
some of the Christian theological issues were accosted from the
perspective of ancient Asian religions. The gospel of John, for example,
could be read in a new and deeper way, if we properly  understand
the idea of   enlightenment central to the Buddhist tradition.

Despite his Western education and long years of dealing  with the
international community Mar Gregorios always remained an Indian
to the core. He once said that he could have become a Mennonite in
Goshen or a Presbyterian in Princeton, but he chose to remain faithful
to his origin and identity as Indian and Orthodox Christian. This is
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probably the source of a lot of conflicts he faced in his relationship
with self-assuming western educated Indians as well as some western
intellectuals. It is remarkable, however, that in his relationship with
great sages and committed scholars in any religion he showed an
unusual humility and openness to learn from and dialogue with them.
While Mar Gregorios was considered at times as an arrogant
intellectual by some of his critics, his  relationship with saintly people,
with true seekers of knowledge and with little children revealed a
totally different dimension of his personality that  was extremely
humble, and willing to be challenged spiritually and intellectually . In
his personal dialogue  with members of other religions he genuinely
experienced great spiritual delight without any inhibitions, any hidden
or ulterior motives of converting the other or overwhelming the
dialogue partner with an air of superiority. He always thought this
experience of delight was the fruit and  reward of a  genuine dialogue.

Education and Ecumenism:

While Mar Gregorios was on the staff of the WCC he initiated
the  new department of education as he strongly believed that
education was key to the shaping of a solid ecumenical vision23. He
led and important delegation of the Council to UNESCO where the
distinguished Indian educator Malcolm Adiseshaiah was  heading the
department. On his return to India from Geneva he was appointed as
the Principal of the Orthodox Theological Seminary at Kottayam where
he started some important initiatives for the theological education of
lay men and women in addition to the regular theological education
of the candidates for priesthood. He conceived a broad curriculum
for the religious education of the Oriental Orthodox churches, got it
approved at the historic meeting of the Heads of Oriental Orthodox
Churches in Addis Ababa in 1965 as hosted by Emperor Haile Selassie.
He believed that through a common curriculum of education the unity
of these ancient Oriental Churches of one faith and one eucharistic
communion could be made alive. An office was set up  in India for
this purpose, and a team of educators drawn from the Oriental
Orthodox Churches produced some common textbooks for instruction
in Sunday Schools of these churches. However, political and
ecclesiastical conflicts prevented the full flowering  of the project to
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the disappointment of Mar Gregorios.

In India he played a key role in the formation of All India Association
for Christian Higher Education (AIACHE) in the 1970s which still
continues as an important educational facilitator, and coordinates
Christian university colleges in India for a value-based and excellence-
aiming higher education.

Orthodox Unity as Ecumenical Expression:

One of the major breakthroughs in the modern ecumenical
movement was the starting of an intense and successful theological
dialogue, first at the informal level and then taken up officially, between
the family of Eastern Orthodox Churches in communion with the
Patriarchate  of Constantinople on the one hand and the family of
ancient Oriental Orthodox Churches of Egypt ( Coptic), Syria,
Armenia, Ethiopia and India (Malankara) on the other. Fr Paul
Verghese, Associate General Secretary of the WCC and Nikos
Nissiotis, Greek Orthodox lay theologian, then Associate Director of
the Bossey Ecumenical Institute, fruitfully collaborated under the
auspices of the Faith and Order department to hold a first unofficial
meeting of theologians from both families in Aarhus, Denmark in
1964. The Aarhus consultation was followed up in three successive
meetings in Bristol, Geneva and Addis Ababa. They were to re-
examine the Christological positions of both families which broke
communion ever since the Council of Chalcedon in 451. The
conclusion of the unofficial conversations was that the two families
had in fact maintained the same apostolic faith and spiritual-liturgical
ethos of the undivided Church though in the Christological formulation
in the fifth century some terminological disagreements coupled with
political and cultural factors in the Byzantine imperial context created
the unfortunate division. The unofficial consultations could reach
agreed statements on those issues which divided the two families
1500 years ago. The  findings were submitted to the churches on
both sides, and the churches formally took up the dialogue by creating
an official joint commission to follow up the theological agreements
into canonical and pastoral actions to restore eucharistic communion.
From the Oriental Orthodox side Fr Paul Verghese and Fr V C Samuel,



165 Kpcp {KotKm-dn-tbmkv

Mar Gregorios with Francis Acharya and Siddhinadhandha Swami.
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his colleague in the Malankara Orthodox Church in India and an
expert on early Chalcedonian Christological debate, played a decisive
role. Mar Gregorios was passionate about the possibility of reunion
of these ancient Church families as a witness of Orthodoxy to the
ecumenical movement. He truly believed that a sincere desire for
full unity along with compassionate, mutually respecting and informed
dialogue could overcome long centuries of conflict and alienation in
the life of Christian churches. The formation of the Church of South
India in 1947 was greatly celebrated as an expression of the
ecumenical spirit on the Protestant side. In fact, the coming together
of the Eastern and Oriental Orthodox churches, though not
consummated yet in eucharistic communion, is something to be
celebrated as Orthodoxy’s  sincere witness to the unity of the Body
of Christ as willed by Jesus Christ. Although communion is not
formally restored, the principle of economy is exercised in some
metropolitan centres as well as in some countries in the Middle East
where eucharistic  communion is practised, for example, between
the two families of the Orthodox Churches in the Patriarchate of
Antioch.

In the World Council of Churches the two Orthodox families
always stand together in all theological and policy matters. The
enormous personal contributions  Mar Gregorios made, and the
passion and sincerity he demonstrated in order to bring about this
historic change are not all recorded, but known to his close associates.

The many critical comments Mar Gregorios made in the early
days of his association with the ecumenical movement and the WCC
with regard to the marginalisation of the Orthodox constituency and
the domination of Western Protestant agenda, however, bore fruit
much later, for example, in such  initiatives as the creation of the
Special Commission for the Participation of the Orthodox in the World
Council of Churches and the Permanent Committee now afoot to
watch over the just participation of all churches in the Council.

Roman Catholic Church and Ecumenism:

Mar Gregorios had a special interest in the life and tradition of the
Roman Catholic Church. He had genuine respect for the spirituality
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Paulos Mar Gregorios with Fr. Dr. K. M. George

Paulos Mar Gregorios with  Dr. Emilio Castro (WCC Gen. Secretary) &
Mrs. Mariam George
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of various monastic orders in the Catholic Church and for the bold
position taken by the Roman Catholic Church with regard to moral-
ethical issues in a fast changing, secularised West. Though he was
staunchly  critical of some of the theological positions of the Roman
Church like those on primacy and authority and the uncharitable
proselytism perpetrated by Uniate (Oriental  Catholic) churches against
the Orthodox churches etc. Mar  Gregorios always stood  in favour
of the participation of the Roman Catholic Church in the  life of the
WCC, and he believed that the Protestant tradition, in spite of its
many great contributions, had rejected some of the fundamental
doctrinal positions held by  the undivided Church. This position of
Mar Gregorios  had often provoked his colleagues from the
Reformation tradition, but he held on to it as  an important point at
issue in the process of the  reunion of churches, and not simply out of
any prejudiced and parochial opposition to the Reformation tradition
which he respected in many other ways.

 Mar Gregorios was a delegated observer at the Second Vatican
Council. His theological inputs were seriously considered by the
Council theologians particularly on questions of authority and
collegiality. Together with his Orthodox colleagues he took a  proactive
position to bring the best Orthodox insights into the Council discussion
and decrees. He always considered Pope John XXIII as a truly Spirit-
inspired and saintly personality.

Mar Gregorios’s vast experience with the Roman Catholic Church,
its spiritual- monastic tradition and its theological position were brought
to bear on the historic Pro Oriente Consultations between the Roman
Catholic Church and the Oriental Orthodox Churches initiated by
Cardinal Archbishop Koenig of Vienna. Some  of the best theologians
from the Oriental Orthodox Churches sat with distinguished Roman
Catholic theologians to sort out a rather broad spectrum of theological,
doctrinal and canonical matters that divided the Western   and Oriental
churches. From the Indian side Mar Gregorios and Father Samuel
again played a key role in the formulation of agreed statements.

The legendary speech of Mar Gregorios at the Canberra Assembly
in 1991, publicly challenging the key-note speaker Bob Hawke, Prime
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Minister of Australia, on his face on the issue of justice to the
Aboriginal people of Australia, shook the assembly as the audience
literally stood up, and applauded him at every sentence. Several
Western leaders and  part of the WCC leadership were embarrassed
at the provocative and splendidly moving  way in which Gregorios
challenged  the Prime Minister though most of the people gathered
there - delegates, observers and guests- expressed their full solidarity
with the speaker and the cause for which he spoke with such  incredible
brilliance.

Conclusion:

Paulos Mar Gregorios was not obviously a person who would
easily fit into ecclesiastical or ecumenical straitjackets. Endowed with
a rare form of holistic  intelligence and broad intellectual curiosity of
a polymath, with  a sincere quest for a new and just order of the
world and  deep compassion to the least ones, he was always
tormented by intellectual puzzles and internal spiritual conflicts. He
was impatient with any shallow interpretation of ecumenism as some
sort of a social get-together of churches and their simple do-good-
ism. Deeply sensitive  to any trace of chauvinism on the part of
people assuming the leverage of authority, racial or academic
superiority he sometimes reacted with bitter irony and sarcasm which
created him life-long enemies. On such occasions it was hard for
many people to  sense the real  humility of his heart and his internal
wounds  which he frankly shared with some of his close associates.
He was most joyous in the company of small children, and always
reminded his students the words of Jesus  that the guardian angels of
those children were beholding the face of God. It seemed that the
enormous time he took to play with and teach children was  probably
some  form of self-imposed penitential reparation for   his many
angry moods with haughty and powerful men.

Mar Gregorios’s intellectually sophisticated and out of the ordinary
interpretation of ecumenism was not easily digestible to many. His
deeply insightful philosophical and theological writings on dialogue
with Asian religions, for example, are rarely referred to even by Asian
students in their theological dissertations on interfaith dialogue.
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Probably they  are never exposed to them by their own teachers or
are unable to grasp the depth and the integral character of his
arguments.

 In his Last Will and Testament Mar Gregorios summarised his
‘ecumenical’ vision in the following words:

 “ Christ’s love is for all humankind, not just for Christians. It
is for the whole of humanity that he has died, not just for
Christians alone. He lives for the human race, and he is the
lover and Saviour as well as Lord of the whole race of humankind.
How can I then draw any limits to my love and compassion, or
deny it to any group of human beings? Even those who regard
themselves as my enemies  I am not to hate or exclude from Christ’s
love and compassions. That has been the basis of my approach
to all sorts of groups, people of other religions, Communists,
Moonies…

Christ is for me much more than a great teacher of
humanity…In him everything holds together, and in him shall the
whole creation, purged of all evil, be finally harmonised. This , I
believe, and I have no reason to hide my faith, though I do not
talk about it all the time. I live by this faith. This is the source-
spring of my actions. This is the hope that keeps me from despair
and despondency, even when everything looks so bleak and
gloomy in God’s world” 24
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